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ADVERTISEMENT. 


Tue following Dialogue is in substance a re- 
print of a Tract entitled, «‘ The Case stated be- 
tween the Church of Rome and the Church of 
England, &c. by CHARLES LEsLIE.” 

Leslie, the author of the still more celebrated 
Tract of The Short Method with the Deists, wrote 
as an Englishman for Englishmen. In modifying 
his Treatise, the Editor has considered Rome as 
opposed, not to England, but to the Reformed 
Catholic Church; and has omitted a few argu- 
ments and allusions of a local or temporary na- 
ture. 
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THE 


CLAIMS AND DOCTRINES 


OF THE 


CHURCH OF ROME EXAMINED. 


ProTEsTANT. You urge me then to leave 
the communion in which I have been brought 
up, because you think that in it I cannot obtain 
salvation, or at any rate cannot be assured that I 
have obtained it. 

Romanist. I certainly fear you cannot. 

P. But, may I ask, What is there in our reli- 
gion, or in our religious services, which makes 
you think them ineffectual to their purpose ? 
Would the services of your church lose their 
efficacy, if you had no invocation of saints that 
‘are dead; no pictures or images of God; no ele- 
vation of the host; no prayers for souls in pur- 
gatory; if the public prayers were in the vulgar 
tongue ; and if the sacrament were given in both 
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kinds? For these are all the essential diffe- 
rences you will find betwixt your public offices 
and ours. 

R. But I must keep in the communion of the 
Church, else I think I cannot save my soul. 

P. You mean in the communion of the church 
of Rome. 

R. Yes; for she is the mother church, and 
centre of unity to all other churches, insomuch 
that those who are not of her communion are 
out of the pale of the Catholic church. 

P. On the contrary, it is certain that Jerusalem 
was the mother church, where Christ first planted 
the gospel, and commanded that it should be 
thence propagated to all other nations, as he him- 
self said, “‘ beginning at Jerusalem.” * And till 
after the vision of the sheet to St Peter,+ no Gen- 
tile was admitted ; as it is said, ‘ they travelled 
—preaching the word to none but unto the Jews 
only.” { So that the Jewish Christian church was 
the only church for some time ; and she it was 
who converted the Gentile nations, and therefore 
was the mother church to them all. 

And Rome was not the first Gentile church, 
for “ the disciples were called Christians first in 
Antioch.”§ And the Greek church was before 


* Luke xxiv. 47. ToAets axe 
t Acts xi. 19. § Acts xi. 26. 
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the Latin: the New Testament was written in 
Greek for her use; therefore the Greek church - 
could not be the daughter of the Latin church 
which was born after her. 

R. But St Peter having been bishop of Rome, 
and Christ having constituted him to o¢ the supre- 
be the head of the Catholic church ™2¥ of Bester 
throughout the whole world, the same “Pst. 
must descend to his successors the bishops of 
Rome. 

P. This will not make her the mother church. 
You may call her supreme, absolute, universal, or 
what you please, any thing but the mother 
church, to which it is impossible she should have 
any title. 

In the conversion of the Gentiles to Christia- 
nity, one man and one nation must receive the 
faith before another—they were not all converted 
on a day. And as when one man converts ano- 
ther, so it is of churches and nations; it gives the 
one no superiority over the other except that of 
eratitude and esteem, but nothing of authority. 

But whatever the privilege of the mother 
church may be, if it can be translated from the 
mother to the daughter, from one church to ano- 
ther, from Jerusalem to Antioch, and thence to 
Rome, as you must be obliged to say—then it 
may be translated from Rome also to some other 
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church, unless some positive command of Christ 
can be produced, first to fix it at Rome, and then 
a promise that it shall never thence be removed. 
But the church of Rome is not once named in 
all the New Testament, unless she is meant by 
the “ Church at Babylon,” 1 Pet. v.13. Nor is 
there any promise whatsoever made to her, or 
any the least intimation of her being the head of 
the churches, the standard and centre of unity to 
them all. Strange! if that be the summa rez 
Christiane; as Bellarmin calls it,* the “sum and 
foundation of the Christian religion.” 

And as silent are the Scriptures concerning 
the supposed universal supremacy of St Peter, 
or that he ever was at Rome, or bishop of Rome. 
Some later writers have mentioned it; but that 
is far from such an universal tradition as is suffi- 
cient for the mighty superstructure which is raised 
upon it. But let it be granted; it signifies no- 
thing ; because all is founded upon some words 
said to St. Peter, such as, “ Thou art Peter—- 
Feed my sheep,” &c. which cannot be strained to 
such an universal supremacy as the Popes have 
claimed, nor were so understvod in the primitive 
church. For which I refer you to a book I know 
you value, the learned Du Pin’s Trazté de la Puis- 


* In Pref. de Rom. Pontifice. 
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sance Ecclésiastique ct Temporelle,* where you will 
find all the texts usually urged for the supremacy 
of St Peter answered in the same manner as is 
done by the Protestant writers; and it is shewn how 
very foreign they are from the purpose intended. 
- And that the rock upon which Christ said he 
would build his church+ was not Peter, but the 
faith which Peter then confessed, you may see 
the current sense of the Fathers, and consult at 
your leisure, St Augustine, de Verb. Dom. Ser. 
13.—Nazianzen, de Vet. Testam.—St Cyril, de 
Trin. lib. 4.—St Chrysostom, Hom. 55. in Matth. 
—St Ambrose, Com. in Ephes. 2.—Hllary, de 
Trin. lib. 2. cap.6. And there are many others.{ 


* Paris 1707, pp. 495-501. and 754-765. 

t Matt. xvi. 18. 

t To the authorities in the text may be added Theodoret, Ep. 
77. and Theophylact in loc. who are however merely echoes of 
the great Chrysostom. But what though we admit that Peter 
personally was the rock, and that the keys were committed to 
him personally ? ‘‘ The church,” says Bishop Horsley, ‘¢ is in 
the text represented as a walled city, to be entered only by the 
gates. Under the Mosaic economy these gates were shut, and 
particular persons only could obtain admission—Israelites by birth 
or by legal incorporation. The locks of the gates were the rules 
of the Mosaic law, which obstructed the entrance of aliens. But 
after our Lord’s ascension, and the gift of the Holy Ghost, the 
keys of the city were given to St Peter by that vision which 
taught him, and authorized him to teach others, that all distine- 
tions of one nation from another were at anend. By virtue of 
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But nothing that was said of St Peter is so ex- 
press for an universal supremacy as what St Paul 
said of himself, “that the care of all the churches 
lay upon him.”* And again, “ so ordain I in all 
churches.”+ If such a decretal could be pro- 
duced of St Peter’s, I doubt not it would have 
been made use of towards proving his universal 
supremacy. In the Acts of the Apostles it is 
told that St Paul was at Rome preaching the 
gospel for two whole years together,{ but not a 
word of St Peter's being there. And as St Paul 
planted the gospel at Rome, so he wrote to the 
church there as his particular charge, “<I speak. 
to you Gentiles: in as much as I am the apostle 


this commission, the great apostle applied the key, and threw the 
gates of the city open for the admission of the whole Gentile 
world, in the instance of Cornelius and his family. No autho- 
rity over the rest of the apostles was given to St Peter by the 
promise made to him; nor was any right conveyed to him which 
could descend from him to his successors in any See. The pro- 
mise was indeed simply a prediction, that he should be the first 
instrument in a great work of Providence, which should be of 
such a nature as to be done once for all. The apostle fulfilled 
his commission in his lifetime: He applied the key—he turned 
back the lock—he loosed and he bound.. The gates of the king- 
dom of heaven are thrown open—the ceremonial law is abrogated 
—the moral law zs confirmed; and the successors of St Peter in 
the See of Rome can give neither furtherance nor obstruction to 
the business.”’—Horsley’s Sermons, 1, 293. 
* 2Cor. xi. 28. + 1 Cor. vii. 17. t Acts xxviii. 30, 31. 
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of the Gentiles, I magnify mine office.”* But 
St Peter was the apostle of the Jews; they were 
his particular charge; and he himself allowed — 
‘‘ that the gospel of the uncircumcision was com- 
mitted to Paul, as the gospel of the circumcision 
was to himself.’+ And accordingly he directed 
his Epistle to the Jews of the dispersion, who 
were “¢ strangers scattered throughout Pontus, 
Galatia, Cappadocia, Asia, and Bithyma.” But 
he wrote not to the Gentiles, particularly not to 
Rome; which would seem strange if he had been 
bishop of Rome, and that had been his chief 
and principal charge. And St Paul’s “ with- 
‘‘ standing him to the face” before the whole 
church of Antioch, in behalf of the Gentiles 
whom he had misled, “ fearing them who were 
of the circumcision,” shews the care St Paul took 
of those who were more particularly his charge ; 
and seems a behaviour not very suitable to the 
supreme head of the church, both Jews and Gen- 
tiles, if St Paul had known any thing of St Peter's 
being so constituted by Christ. 

And as little had it become the other apostles 
to send their sovereign upon business, as they 
sent Peter to Samaria. Acts vill. 14. 

But if, as some say, St Peter was bishop of the 


* Rom, xi. 13. RiGaluiie 740, 9: 
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Jewish converts at Rome, and St Paul of the 
Gentiles there, St Paul would have had a much 
greater flock than St Peter; and the successors 
of St Paul, and not of St Peter, must have been 
bishops there, because the church of Rome is 
now, and has long been, all of the Gentiles. 

But the surest way to find out the truth is by 
fact, and not by straining expressions which may 
have several meanings. The eastern monarchs 
have used to give themselves mighty titles, as 
Son of the Sun, and Brother of the Stars, and 
King of all the Kings of the Earth, &c. But will 
any believe that any of them was the universal 
monarch for all this, contrary to plain fact ? 

Pray, Sir, let me ask you, Do youthink one could 
write the history of a king, suppose of King 
Charles II., and in all the history neither call 
him king, mention his restoration, coronation, or 
tell of one regal act ever he did—as calling a par- 
liament, or presiding in it, sending or receiving 
an ambassador, or granting a commission? &c. 
And so of a Pope, Could his history be written 
without calling him Pope, or telling of one papal 
act of his? 

R. No, it is impossible; for such an history 
could not be called the history of a king, or of a 
pope. 

P. Now, Sir, let me apply this. We have the 
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history of the Acts of the Apostles, in which St 
Peter has a great share, though not so much as. 
St Paul; and there is a council mentioned where- 
in both of them were present; and there is not a 
tittle of any superiority of St Peter over St Paul, 
or any other of the apostles, either in that coun- 
cil, or any-where else throughout that whole his- 
tory—which, as you have determined, is impos- 
sible, if St Peter had that supremacy which the 
popes have claimed as his successors. 

This is so demonstrative a proof, that the wri- 
ters on your side think it necessary for them to 
endeavour some solution to it. But the weakness 
of their answer is a yet greater confirmation on 
our side. For they can find no other way to get 
some superiority to St Peter in this council than 
to suppose that he opened it, because, as they 
say, he spoke first ; which would not infer the su- 
premacy they intend, if it were true; but it is 
plainly otherwise ; for it is said, Acts xv. 7. “ And | 
when there had been much disputing, Peter rose 
up and said.” Nor did he speak last, for after 
he had done, Paul and Barnabas declared the 
conversion of the Gentiles, by their means, with- 
out putting them under the law, which was the 
point in debate: and after they held their peace, 
St James, who was bishop of Jerusalem, where the 
council was held, did, as president, resume what 

A 2 
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had been said by St Peter and others, and gave 
his definitive sentence upon the whole, ‘‘ Where- 
fore my sentence is—” And the decree of the 
council was drawn up in the words of St James. 
So that it is plain he closed the council, whoever 
opened it or spoke first, which is not so material 
as to be told in this account of that council. But 
dismissing the council, and putting an end to it, 
seems an act of greater authority. If what is 
said of St James here had been said of St Peter, 
I question not it would have been made use of as 
a full proof of his supremacy, and presiding in 
that council. 

R. I must confess the history of the New Tes- 
tament is very barren as to facts relating to the 
authority of St Peter over the other apostles. 
We must depend upon the texts before-mentioned 
of « Feed my sheep,” &c. 

P. None of these texts are so express as what 
I quoted of St Paul. But if they were meant in 
that extent for which you produced them, it is 
impossible but that must appear in the facts of 
St Peter’s history, especially in the part he bore 
in that council at Jerusalem. And facts are the 
surest explanation of words. 

We discourse now only of authority—what au-~ 
thority one apostle had over another—for that is 
the point wherein we are concerned: we speak 
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not of their gifts and graces, and their labours in 
propagating the gospel, wherein one might be 
more eminent and successful than another; but 
this gave him no authority over the others. And 
in this also St Paul had the preference, for “ he 
laboured more abundantly than they all.”* And 
almost all the Epistles to the several churches 
are his. And his miracles, and conversions of 
infidels, take up a much greater part in the Acts 
of the Apostles than those of St Peter. 

I have said so much of this matter, because the 
supposed supremacy of St Peter, his being at 
Rome, and bishop of Rome, is the whole founda- 
tion of that supremacy claimed by the bishop er 
church of Rome. 

And if that be so essential a point, and upon 
which the unity of the church depends, insomuch 
that without it there is no church at all, according 
to the scheme drawn by modern Rome, it is incon- 
ceivable that Scripture should be so wholly silent 
on it; nay, shewing the very contrary in fact, as 
I have said already concerning St Peter. And 
when the direct question was put to our blessed 
Saviour, upon. the contest among the Apostles 
which of them should be the greatest ;+ I say, if 
this was so material a point as to the very being 


> Corals * Luke xxii. 24. 
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of the church, it is inconceivable he should not 
have determined it, but by his answer rather 
checked the error of their thought, and left them 
all upon the level. 

Of the Unity or 2. I would gladly know your no- 
the Church. —_ tion of the Unity of the Church, if all 
bishops, as you say of the apostles, were upon 
the level, without any head bishop or principle 
of unity among them; for we are told that Christ 
has but one church upon earth. ; 

P. You may add, and in heaven too; for all 
are one church to Christ, of which he alone is the 
head. And one part being militant, the other 
triumphant, makes them not two churches, but 
two states of the same church; which is called 
«‘ one family in heaven and earth.”* In like man- 
ner, heaven, earth, and hell, are one kingdom to 
the great Creator, for “ his kingdom ruleth over 
all.’ And of the earth it is said, “ the kingdom 
is the Lord’s, and he is the governor among the 
nations.”+ All the nations are one kingdom to 
him. But he has appointed no universal monarch 
as his deputy of his kingdom of the earth, but the 
several nations are governed by their respective 
rulers, independent of each other: For so his wis- 
dom has disposed, according to the capacity of his 


* Eph. iii. 15. +. Psal. xxii, 


WITH THE ROMANISTS. 13 


creatures. For what man would be sufficient to 
govern the whole world? And where must the 
seat be of this universal monarch? Must he not 
have as many or more deputies under him as there 
are now kings or nations? And what prudence 
could prevent defections and rebellions in far 
distant provinces? This has overthrown great 
monarchies, which have fallen with their own 
weight. What then could support an universal 
monarchy ? When nations go to war, other neigh- 
bouring kings and states may interpose, assist the 
oppressed, be mediators and guarantees of peace. 
But this could not be in case of defection from 
the universal monarch ; for those who assist rebels 
are rebels themselves: and such wars could not 
but end in the utter destruction of the one side or 
the other. Therefore God has consulted best for 
the peace and safety of mankind in distributing 
the world into several independent governments, 
rather than to put all under the dominion of one. 
R. But when nations are at war, where is the 
unity of this one kingdom of God upon earth ? 
P. It is disturbed where those wars are. But 
it is not yet totally dissolved; for there are laws 
of war, wherein all agree. There is still what we 
call the law of nations, which, as it maintains com- 
merce in peace, so it regulates the fury of war. 
Andthere is one unity which nothing can dissolve ; 
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that is, * God having made of one blood all na- 
tions upon the earth.” So that here is an unity of 
relation, of humanity, and of common principles, 
which all retain. 

R. But how is this unity kept ? 

P. Not as it should be; but so as is consistent 
with our fallen state, and the corruptions of man- 
kind. It is not such an unity as is in God’s king- 
dom of heaven; which yet was once disturbed 
by rebellion. 

R. But there ought to be a stricter unity in the 
church than in the temporal world ? 

P. I wish it were so; but, alas! it is not. And 
the frailty of man shews itself in the church as 
well as in the state. The many heresies and divi- 
sions in the church have rent her to pieces and 
broken her unity, as much as wars have that of 
the temporal world. 

R. That is because they do not adhere to the 
head and universal monarch of the church. 

P. No, Sir; it is that pretence in the church 
of Rome which has been the great cause of these 
divisions. It has procured peace in the church, 

-just as setting up an universal monarchy would 
in the world; that is, fill it with more confusion 
and bloodshed than ever was in it, or could other- 
wise possibly be. For which reason God has ap- 
pointed no universal monarch in the church mere 
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than in the state. For as Gregory the Great said 
to John, Bishop of Constantinople, (who, upon 
the seat of the empire being translated thither, 
claimed an universal supremacy in the church), 
“If the church should come to depend upon one, 
it must suddenly fall.” And St Cyprian said, 
“that therefore Christ made the college of bi- 
shops numerous, that if one should fall or turn 
heretical, the rest might interpose for the saving 
of the flock:” for he says, “‘ there is but one 
flock, and one episcopate, of which every bishop 
has the whole in partnership with the rest.”* This 
was the frame of the church in his days, and be- 
fore, from the apostles: this was the very state 
of the apostles themselves, who thus shared of 
the apostolate, the whole of which was given to 
each in partnership or in common with the rest. 

R. This then is your notion of the church ;— 
that, as all nations upon the earth are one king- 
dom to God, so all Christian churches are one 
church to Christ, without any universal monarch 
in either case. And that as the unity of the world 
consists in what we call the Law of Nations, 
which is common to all; so the unity of the 
church consists in the common Christianity, 
wherein all agree. 


* “* Episcopatus unus est, cujus a singulis in solidum pars tene- 
tur.” 
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If so, then every one who believeth in Christ 
is a Christian. 

P. Yes, surely, as every one that believeth in 
Mahomet is a Mahometan. 

R. Then there is no need to be of any church ; 
if you believe in Christ, that is enough. 

P. No, we must obey his commandments too, 
which oblige us to live peaceably and quietly as 
members of that body or church whereto we ap- 
pertain, with Christian love and fellowship with 
all others, and not to make schisms and divisions 
by breaking communion, where nothing sinful is 
required as a condition of it. And when such 
disorderly persons are cast out of the church, 
or cut themselves off by a causeless separation, 
though they are no longer of the church, yet they 
cease not to be Christians ; and they must answer 
for their schism as for other sins, all of which are 
damnable in their own nature, without repent- 
ance: and yet allowances are made for invincible 
ignorance occasioned by the prejudices of edu- 
cation, &c. but not for obstinacy. No society of 
men would bear such perverse members yiienn 
them. 

Now a church is a society professing such a 
religion, be it true or false. Thus there is a 
church of the Jews, of Heathens, of Christians, 
and Mahometans. And I would ask you which 
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is any of these churches; for instance, which is 
the church of the Mahometans ? - 

R. It is the Turks, Moors, Persians, &c. 

P. Yet there is no chief priest over all these ; 
but each church, as each nation, is independent 
of every other. And thus among the several 
nations and churches of the Heathens. The Jews 
were but one nation, and a small one; therefore 
they had as one king, so one high-priest. There 
was something like this in that part of the Chris- 
tian church which was within the Roman empire. 
But to extend the supremacy of the Bishop of 
Rome beyond the limits of the Empire of Rome, 
even to all the Christian churches in the world, 
is a fancy which never came into the heads of any 
other mortals, and is not necessary in order to 
denominate many churches professing the same 
religion to be one church, as of the Heathens and 
Mahometans, all of which are called the Heathen 
or the Mahometan church or churches, without 
any common head over them all. And there is 
not one word in Scripture appointing such an uni- 
versal head in the Christian church, or altering 
this common sentiment of mankind as to the 
meaning of the word church, or taking it in any 
other sense than as it is commonly understood by 
all the world. And thus, in our way of speak- 
ing, when we say the fathers of the church, or 
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the primitive church, we mean not any parti- 
cular church, but the whole body or church of 
Christians, though divided into many nations or 
churches. | 

R. But all in subordination to the church of 
Rome. 

P. What! before there was a church of Rome ? 
For there were Christian churches before, as I 
have told you. And after there was a church at 
Rome, the bishops and fathers of those times 
knew nothing of its supremacy, far less of its in- 
fallibility, nor ever appealed to it in their disputes 
with heretics; which had been the shortest and 
surest way, and impossible to have been forgotten, 
had it been known and received as the current 
faith, or even the opinion of the church.* But, on 
the contrary, other churches have contended with 
that of Rome, and asserted their own liberties and 
independency against her, when her encroach- 
ments began to arise and disturb the peace and 
unity of the church, which I shall shew you pre- 
sently. But this is only to let you see that the 
unity of the church was then understood, not as 
being united under any one supreme bishop or 


* We shall see hereafter that they did appeal to her; but just 
as they appealed to other churches of apostolic foundation ; as 
being the depositaries, not of authority, but of evidence.—See 
Note A. Appendix. P 
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church, but in the concord and good agreement 
of the several churches among themselves, and 
in the unity of the common faith: which unity 
is described by their all having “ one Lord, one 
Jaith, one baptism, and one spirit,’* from which 
they are called one body. The unity of the spirit 
is their unity with God, and the bond of peace 
is the unity of the churches with each other, as 
members of the same body. And this isa much 
stricter and closer union than that of the secular 
world. All churches agree in that summary of 
our faith called the Apostles’ Creed. And the 
church of Rome herself must think this sufficient 
for salvation, because she requires no other pro- 
fession of faith in baptism, or for being admitted 
into the church. But the twelve new articles of 
faith which the Council of Trent has added to 
the Creed of the Apostles, which we call Pope 
Pius’s Creed, and are required to be professed by 
converts, have made many contests and divisions 
in the church; and I have not yet met with any 
Roman Catholic so hardy as to say, that the be- 
lief of all these is necessary to salvation; only, 
that we should not deny or oppose them—such as 
purgatory, the invocation of saints, &c. 

R. The church pretends not to make new arti- 


* Eph. iv. 3, 4, 5. 
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cles of faith, but only to explain the old ones. 
And such are what you call the new articles of 
Trent.* 


* These additional articles are as follows :—‘‘ I most stedfastly 
admit and embrace Apostolical and Ecclesiastical Traditions, and 
all other observances and constitutions of the same church. 

“* I also admit the Holy Scripture, according to that sense 
which our holy mother the church has held and does hold, to 
which it belongs to judge of the true sense and interpretation of 
the Scriptures ; neither will I ever take and interpret them other- 
wise than according to the unanimous consent of the Fathers. 

“< 1 also profess that there are truly and properly Seven Sacra- 
ments of the new law instituted by Jesus Christ our Lord, and 
necessary for the salvation of mankind, though not all for every: 
one; to wit, Baptism, Confirmation, Eucharist, Penance, Ex- 
treme Unction, Orders, and Matrimony, and that they confer 
grace ; and that, of these, Baptism, Confirmation, and Orders, 
cannot be repeated without sacrilege. And I also receive and 
admit the received and approved ceremonies of the Catholic 
Church, used in the solemn administration of the aforesaid sa- 
craments. 

<< T embrace and receive all and every one of the things which 
have been defined and declared in the holy council of Trent, con- 
cerning original sin and justification. 

<< I profess likewise, that in the Mass there is offered to God 
a true, proper, and propitiatory sacrifice for the living and the 
dead. And that in the most holy sacrifice of the Eucharist, there 
is truly, really, and substantially, the body and blood, together 
with the soul and divinity, of our Lord Jesus Christ ; and that 
there is made a conversion of the whole substance of the bread 
into the body, and of the whole substance of the wine into the 
blood ; which conversion the Catholic Church calls Transubstan- 
tiation. I also confess, that under either kind alone, Christ is 
received whole and entire, and a true sacrament. 
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P. Now, what article in the Apostles’ Creed 
does transubstantiation explain? for there is no- 
thing at all of the sacraments in that creed. 

R. Are not the sacraments then part of our 
faith ? 

P. They are the signs and seals of our faith, as 
circumcision was called, Rom. iv. 11., but not the 


‘© T constantly hold that there is a Purgatory, and that the 
souls therein held are helped by the suffrages of the faithful. 

‘« Likewise, that the Saints reigning together with Christ are 
to be honoured and invocated ; and that they offer prayers unto 
God for us; and that their relics are to be had in veneration. 

**T most firmly assert, that the images of Christ, of the 
Mother of God, ever Virgin, and also of other Saints, may be 
had and retained, and that due honour and veneration is to be 
given them. 

“J also affirm, that the power of indulgences was left by 
Christ in the Church, and that the use of them is most whole- 
some to Christian people. 

‘* T acknowledge the Holy Catholic Apostolic Roman Church 
for the mother and mistress of all Churches; and I promise true 
obedience to the Bishops of Rome, successors to St Peter, Prince 
of the Apostles, and Vicar of Jesus Christ. 

‘* I likewise undoubtedly receive and profess all other things 
delivered, defined, and declared by the sacred canons and general 
councils, and particularly by the holy council of Trent; and 
condemn, reject, and anathematize all things contrary thereto, 
and all heresies which the Church has condemned, rejected, and 
anathematized. 

I, N. N. do at this present freely profess and sincerely hold 
this true Catholic faith, without which no one can be saved; and 
I promise most constantly to retain and confess the same entire 
and inviolate, with God’s assistance, to the end of my life.” 
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faith itself, and therefore are not put into that 
summary of our faith. 

R. But are they not necessary to salvation ? 

P. They are generally necessary, as the English 
Catechism words it, that is, to be reverendly used 
when they may be had; but they are not abso- 
lutely necessary ; so that if our circumstances, or 
places where we live, are such as not to afford us 
the opportunity of receiving the sacraments, we 
should be damned for want of them. I think 
none will say this. They are means of God’s 
appointment, therefore to be used when we can 
have them: we are tied to this, but God is not 
tied to those means to which He ties us. He 
can save without them. 

R. But we have seven sacraments, and you 
have but two. 

P. That is, we take the word sacrament in a 
stricter sense than you do. And of the five which 
you have more than we, you cannot say that they 
are so much as generally necessary to salvation, 
because none can partake of them all; for your 
sacrament of orders excludes all the laity, and 
that of marriage the clergy- 

R. It is a sad thing that the church should be 
divided about these matters. But we are all one, 
you are miserably divided. How many sects or 
churches are there among you? 

P. Not so many as with you. 
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R. How can that be? We have but one church 
which we own as such. 

P. If a church is answerable for all that break | 
off from her, then you have all these sects to 
reckon for, and us too, which is one more. 

R. A church is not answerable for those who 
break off from her, because they are ro longer of 
her. 

P. Then we are not answerable for the sects 
which break off from our church. 

R. But we are all one among ourselves. 

P. So is every church or sect: that is, those 
who agree among themselves, do agree! So that 
this is no more a mark of unity than every divi- 
sion of men can plead, and every sect. 

R. But we are the great body of Christians, 
from which all broke off. 

P. No, Sir, not the half, nor ever were: the 
Greek church is an elder church than yours, so 
that you rather broke off from her, by setting 
up your universal supremacy, which she never 
owned ; nor the many other numerous churches 
in Asia; nor the great and once famous churches 
in Africa; nor the empire of Russia of vast ex- 
tent in Europe, once a part of the Greek church: 
these never owned the supremacy of Rome, and 
by far outnumber all that ever did own it, or were 
of her communion as such. And considering how 
many kingdoms and nations have broken off from 
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her since the Reformation, her communion is now 
reduced to a very small part of the Christian 
church, in comparison of those who differ from 
her. 

R. But those other churches do not all com- 
municate with each other. 

P. Nor Rome with any of them. So that she 
stands by herself, as other churches do: and the 
most irreconcilable of any, because by her prin- 
ciples she cannot communicate with any who will 
not own her supremacy ; which, as it never was 
done by the greatest part of the Catholic church, 
so there is little appearance that ever it will be ; 
for it is observable, that no nation which broke 
off from Rome did ever return to her again. It 
is a hard matter for one that has escaped out of 
a snare to be inveigled thither again. So that 
it is very visible Rome has been upon the losing 
hand about these two hundred years past ; and 
that not only as to those who have quite forsaken 
her, but as to the change of principles and lower- 
ing her supremacy and infallibility amongst those 
who still remain in her communion ;—which I 
shall shew you presently, and that old and new 
Popery are very different things, and that Rome 
itself has in some measure been reformed by our 
Reformation. 

I know nothing which should hinder me from 
communicating with the Greek church, if I were 
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there, while nothing sinful were required of me 
as a condition of communion, nor new creeds to 
be imposed on me: and so of the churches of St - 
Thomas, the Jacobites, and others in the east of 
Asia, of whom we have very imperfect and un- 
certain accounts ; and so of the Abyssinians, the 
Copts, and other churches in Africa; the great 
church of Russia in Europe, &c.: But Rome, 
while she pretends to universal supremacy, can 
communicate with none but with herself. So that 
our communion is much more extended or ex- 
tendable than that of Rome. And this universal 
supremacy is that which more than any one thing 
in the world hinders the union and communion 
of Christian churches. 

R. But though one church may be supreme, 
yet the best part of the Roman Catho- o¢ Genera 
lics place not the infallibility there, but Couns. 
in a general or oecumenical council where all 
churches meet. a 

P. There never was such a council. The Ro- 
man empire had the vanity to call itself the 
Oikumene, which we translate all the world, Luke 
ii. 1. Hence the councils called within that em- 
pire styled themselves oecumenical ; but no more 
truly so, than the Roman empire was all the 
world. But the Latin church was not so much 
as the O:kumene of the empire ; for Greece and 

B 
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other parts of the Greek church in Asia were in 
it, especially after the seat of the empire was 
translated to Constantinople, when they contend- 
ed with Rome for the supremacy. And the 
Latin church was not then called by the name of 
the Church of Rome, as the learned Du Pin says 
in his Traité de la Puissance Ecclésiastique.* “It 
is true (says he) that at present the name of the 
Church of Rome is given to the Catholic church, 
and that these two terms pass for synonymous. 
But in antiquity no more was intended by the 
name of the Church of Rome, than the church 
of the city of Rome; and the Popes in their 
subscriptions or superscriptions took simply the 
quality of Bishops of Rome. The Greek schis- 
matics seem to be the first who gave the name 
of the Church of Rome to all the churches of 
the West; whence the Latins made use of this 
to distinguish the churches which communicated 
with the church of Rome, from the Greeks who 
were separated from her communion. From this 
came the custom to give the name of the Church 
of Rome to the Catholic church. But the other 
churches did not for this lose their name, or their 
authority,” &c. Then he goes on to vindicate 
the rights of every national church, independent 
of the church of Rome, and beyond her power to 


* Page 551. 
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controul or alter. And in the Proceedings of the 
Parliament of Paris,* the Pope is told that his 
bishoprick extends only to the diocese of Rome, 
and his patriarchate to those provinces called 
Suburbicarian: and that, by taking upon him to 
excommunicate others unjustly, and where his 
power did not reach, he had excommunicated 
himself: And then he was so far from being 
head, that he was not so much as a member of the 
church. And they remind him, as likewise Du 
Pin, in the treatise before-mentioned, p. 263. of 
the stout resistance made by the bishops cf 
France to the Pope, who threatened to excom- 
municate all of them that would not submit to 
his decision ; but they resolutely answered, that 
they would not submit to his will, and that, 
if he came there to excommunicate them, he 
should go back excommunicated himself.+ Now 
what is that head which can be excommunicated 
by its members? What is that supremacy which 
can be limited and controlled by its subjects ; 
and of which they are the judges, and can say 
to it, as God to the sea, *“* Hitherto shalt thou 
come and no farther ; here shall thy proud waves 
be stayed ?” 


* Page 45, 46. Appendix. 
+ Si excommunicaturus veniret, excommunicatus abiret. 
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R. The church of France places the absolute 
supremacy and the infallibility, not in the Pope 
or Church of Rome, but in a General Council. 

P. Which, as I told you, never was, and it is 
next to impossible ever should be. 

And this gives up your whole foundation, for 
the Popes and not Councils pretend to be the 
successors of St Peter, and heirs of all the pro- 
mises made to him. 

In the next place, you are not agreed among 
yourselves concerning general councils. Bellar- 
min* gives a list of general councils which are to 
be rejected, some for not being approved by the 
Pope, some for heresy, and some (he might have 
said all) as not being received by the universal 
church; but he meant only the church of Rome. 
And chap. 7. is of General Councils, partly con- 
firmed, and partly reprobated. And chap. 8. is 
of a General Council neither manifestly approved 
nor manifestly rejected. This is going through 
all the degrees of uncertainty. And he says,+ 
that several things in those councils allowed to 
be general were foisted in by heretics, he knows 
not how. This was to get rid of some objections 
against these councils he could not answer other- 


* De Concil. 1. 1. ¢. 6. 
+ ©. 5, and de Rom. Pont. 1.4. ¢. 11. 
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wise. And he quotes the last council of Late- 
ran condemning the council of Basil,* which he 
says was at first a true oecumenical council, and 
infallible, but afterwards turned to a schismatical 
conventicle, and was of no authority at all. The 
church of France received the councils of Basil 
and Constance wholly and throughout ; but the 
church of Rome rejects both in part. So that 
they who place the infallibility in councils, will 
need another infallible judge to determine these 
disputes concerning the councils—which are truly 
general, and which not ; and which are partly so, 
and which throughout ; and what part of those 
that are throughout have been corrupted by 
heretics, if that can be called true throughout 
which is corrupted in any part. And when one 
council condemns another, which shall we be- 
lieve ? And if we must not believe every council 
that calls itself oecumenical, we can believe no 
other council against it, for the same reason. 
The second council of Ephesus is generally con- 
demned in your church; yet it called itself oecu- 
menical, and was as much so as any of the others. 
And what a thing is it to say, that a council is 
partly right and partly wrong? And who is 
judge of that ? Is there any certainty in this, far 


* De Eccles. Milit. ¢. 16. 
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less infallibility ? And we must have an infallible 
method too to preserve the acts of these coun- 
cils, that they be not adulterated, as Bellarmin 
says they have been; and they continue so to 
this day in the volumes of their councils. Why 
then are they not amended, and these supposi- 
titious and adulterated parts (these are Bellar- 
min’s own words) struck out? But the several 
editions of their councils are in the hands of 
other churches, and therefore they can make no 
alteration in them without being detected. 

So that the scheme of the infallibility you place 
in your councils stands thus: The church of Rome 
makes herself the universal or Catholic church, 
insomuch that all who are not of her communion 
(which are by far the greatest part of the Chris- 
tian churches in the world) are out of the pale of 
the Catholic church; and schismatics and here- 
tics are no part of a Catholic council. Thus a 
small part of the Latin church (exclusive of the 
Greek and all other churches) is the whole Ca- 
tholic church; and these little party councils, 
under the direction of the Pope, are universal 
and infallible !—But, as is shewn, the church of 
Rome has no right to the title of the Latin church 
itself, far less of the universal. And she has now 
but a small part of the Latin church left her. 
The Reformed, with Russia, and the Greek 
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ehurch, will outnumber her in Europe, and she 
has no national church in her communion any- 
where else. 

R. But there are some of her cemmunion in 
most countries. 

P. Not so many as of the Jews, who in this 
point of view are more universal than your church, 
and so more Catholic. And none of the scattered 
seminaries of Rome in other Christian churches 
can be said to represent those churches in a ge- 
neral council, more than two or three titular popish 
bishops in England could represent the church of 
England as it now stands. But, on the contrary, 
their living in a separate communion in other 
Christian churches, shews these churches not to 
be of their communion ; and therefore they cannot 
be represented in any of their councils. And these 
calling themselves oecumenical, as the Roman 
empire did, shews only how little criticisms upon 
words will avail against plain matter of fact; which 
I have shewed to be the case as to those texts 
urged for the supremacy of St Peter; and that, 
if words would do it, there are more, nay, and 
facts too, for the Universal Supremacy of St Paul, 
at least over all the Christian churches of the 
Gentiles; which are all now in the world. 

R. But there must be an infallibility — o¢ meanipi. 
somewhere in the church; and if it be ": 
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neither in pope nor council, or that, as you say, 
there never was, nor well can be a general coun- 
cil truly so called, that is, of all the churches in 
the world, where do you place the infallibility ? 

P. Nowhere ; nor can it be among men, who 
are all fallible. 

R. We trust not in men, as men, but assisted 
by the infallible Spirit of God. And this he has 
promised shall never depart from his church, as 
he has said, Isa. lix. 21. «“ My Spirit that is upon 
thee, and my words which I have put in thy 
mouth, shall not depart out of thy mouth, nor out 
of the mouth of thy seed, nor out of the mouth of 
thy seed’s seed, saith the Lord, from henceforth 
and for ever.” And He has said, “ that the 
Priest's lips should keep knowledge, and they 
should seek the law at his mouth, for he is the 
messenger of the Lord of Hosts.”* 

P. Read the next words, “ But ye are bpd 
out of the way: ye have caused many to stumble 
at the law: ye have corrupted the covenant of 
Levi, saith the Lord.” The first is what they 
should or ought to have done, the second is what 
they did do, which was quite contrary. 

And notwithstanding the promise made in the 
first text you quoted, yet “ they were all gone 


* Mal. ii, 7. 
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out of the way, they were together become un- 
profitable, there was none that did good, no not 
one ;—that all the world might become guilty 
before God,”* as well the church as the rest of 
the world. And of the church it is said, ‘“‘ The 
whole head is sick, and the whole heart faint : 
from the sole of the foot even unto the head 
there is no soundness in it, but wounds, and 
bruises, and putrefying sores.’+ And God says, 
‘*¢ Mine heritage is unto me as a lion in the forest ; 
it crieth out against me, therefore have I hated 
it: mine heritage is unto me as a speckled bird,” 
&c. Jer. xii. 8, 9. 

. And we have now long since seen that church 
of the Jews, to whom these promises were made, 
quite thrown off, and the church of the Gentiles 
come in its place. 

R. These promises were ultimately intended 
to the Christian church. 

P. But they were first given to the Jewish 
church, and belong even literally to her, and much 
more incontestably than to the church of Rome, 
to which no promise whatsoever was made: nor 
has she any other pretence to the promises made 
to the church in general, than her supposed su- 
premacy over all other Christian churches ; which 


* Roms) 1. 125) 19) + Iswene5) 63 
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is disputed with her, and denied by the other 
churches. But there was none to dispute it with 
the Jewish church, for she was then the only 
visible church of God upon earth. And if the 
promises made to her can fail, in vain does the 
church of Rome, or even the whole Gentile 
church, claim these promises as indefeasible and 
unalterable to her: for if the promises made to 
the whole church of God-upon earth can fail at 
one time, they may likewise at another, and there 
can be no certainty. 

R. Can the promises of God then fail ? 

P. No, that is impossible ; but we may mistake. 
his promises, and fail to understand them aright. 
And we may fail to perform the conditions re- 
quired. 

R. But the promises made to the church (that. 
particularly which I have named of Isa. lix. 21.) 
are positive and unconditional. 

P. But there is still a condition implied, that 
is, of our obedience; which our Saviour has fully 
exemplified in the parable of the husbandmen 
who did not render the fruits of the vineyard: 
as treason forfeits an estate or honours given by 
a prince, though in never so positive terms, and. 
without any condition expressed ; for that of al- 
legiance to the prince is always implied. And 
thus the church may forfeit her charter. God 
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said to Eli, the high-priest of the Jewish church, 
‘«< T said indeed that thy house, and the house of | 
thy father, should walk before me for ever: but 
now the Lord saith, Be it far from me; for them 
that honour me, I will honour, and they that 
despise me shall be lightly esteemed.” * And, 
‘*¢ Ye shall know my breach of promise,’”’+ or as 
our margin reads it, “the altering of my pur- 
pose.” And He has told us plainly, that we are 
thus to understand his promises as well as threat- 
enings. ‘ At what instant I shall speak con- 
cerning a nation (or a church), to pluck up, and 
to pull down, and to destroy it; if that nation 
against whom I have pronounced turn from their 
evil, I will repent of the evil I thought to do un- 
to them. And at what instant I shall speak con- 
cerning a nation (or church), to build and to plant 
it, if it do evil in my sight, that it obey not my 
voice, then will I repent of the good wherewith I 
said I would benefit them.” + 

This was the language of the prophets to the 
Jewish church. But she understood it not, and 
relied upon the promises made to her as uncon- 
ditional and indefeasible, let her be as wicked as 
she would. And this hardened her against her 
prophets, whom she persecuted for this reason as 


= 1 Sam, ie oO.  ' Numb, xiy. oa. ¢ Jers xvill, 7,. Xe 
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enemies to the church, as you find, Jer. xviii. 18. 
*« Come, and let us devise devices against Jere- 
miah, for the law shall not perish from the priest.” 
Here the Jewish church stuck, and here the 
church of Rome sticks at this day. 

R. But the Gentile church cannot fail like the 
Jewish, for then there would be no church at alk. 

P. The Apostle of the Gentiles says to the 
Gentile church, “‘ Thou also shalt be cut off, if 
thou continue not in the goodness of God.” And 
that the Jews,” if they abide not still in unbelief, 
shall be graffed in; for God is able to graff them 
in again.” * This shews that all the promises 
made either to the Jewish or the Gentile church 
are conditional, viz. “If they continue in the 
goodness of God; otherwise,” says St Paul to 
the Gentile church, ‘‘ thou also shalt be cut off :” 
and of all the Gentile churches this was said more 
particularly to the church of Rome, for this is in 
the Epistle written to her, and to her it was said, 
«Thou also shalt be cut off.” 

And of the church in general, whether Jewish 
or Gentile, it is said, ‘“‘ When the Son of Man 
cometh, shall he find faith upon the earth ?’’+ 
Where will then that visibility be, which Rome 
boasts of as an essential mark of the true church 2 


= Som: axle yes: + Luke xviii. 8. 
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R. The church is compared to a city set upon 
a hill; to a candle giving light to all that are in 
the house. This is to shew her visibility. 

P. She is likewise compared to a woman per- 
secuted into the wilderness,* to a lodge in a 
garden of cucumbers, to a besieged city.t And 
lastly, it is foretold that she will be so little visi- 
ble, as that faith shall hardly be found upon the 
earth. This is not to be reconciled but of diffe- 
rent states of the church, and at different times. 

R. Christ says, that ‘‘ his church is glorious, 
not having spot or wrinkle, or any such thing ; but 
that it should be holy and without blemish.” } 
And he calls her his beloved. 

P. So God called the church of the Jews 
“ the dearly beloved of his soul:’§ Yet says, 
He had forsaken her for her wickedness, and hated 
her. And Isaiah represents her as most filthy 
and corrupted. || 

The church is called holy and beloved because 
of God’s covenant with her to be his holy and 
beloved, which will be hereafter in those that are 
perfected, when the tares and the wheat shall be 
separated ; but they must grow together till then, 
when “ Christ shall gather out of his kingdom all 
things that offend, and them which do iniqui- 

* Rev. xii. 6. + Isaiah i, 8. t Eph. v. 27. 


§ Jer. xii. 7. iy Isaiahis 48 506. 
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ty.’* Then, and not till then, will the church be 
all <‘ glorious, without spot or wrinkle,” &c. As 
the text says, ‘“‘ Christ loved the church, and gave 
himself for it; that he might sanctify and cleanse 
it—that he might present it to himself a glorious 
church, not having spot or wrinkle,’+ &c. But 
he has not yet so presented it. That time is not 
come. She is still in her cleansing state, but not 
yet thoroughly cleansed. And the Scripture 
speaks of both these states of the church ; but 
when we distinguish not, and would apply to the 
most corrupt state what is said of the most glo- 
rious, we must needs fall into many errors and 
mistakes. ; 
This is the difficulty under which the church 
of Rome now labours. By first making herself the 
Catholic church; and then applying to herself, 
in this her corrupt state, whatever is said of the 
church even in her perfect, glorious, and trium- 
phant state, she creates herself infinite trouble, 
and endless distinctions, to reconcile these: which 
is as impossible to be done as to make the state of 
the church in heaven and upon the earth to be the 
same ; and while the corruptions in the church of 
Rome are confessed and lamented by the most 
learned and most pious in her own communion. 


* Matt. xiii. 41. + Eph. y. 25. 
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And she may as well maintain her impecca- 
bility as her infallibility; for sin is the greatest 
error ; and therefore I think nothing can be infal- - 
lible, but what is likewise impeccable. 

R. The apostles were infallible, but not im- 
peccable. 

P. As much the one as the other. St Peter 
erred, and “ walked not uprightly according to 
the truth of the gospel. And many were carried 
away with his dissimulation.”* And St Paul 
owned that in some cases he ‘*‘ had no command- 
ment of the Lord,” only “ gave his judgment” 
as a private person, and “ spoke by permission, 
and not of commandment.” But in other cases 
he says, “ I command, yet not I, but the Lord— 
and to the rest speak I, not the Lord.” And it 
is so ‘¢ after my judgment; and I think also that 
I have the Spirit of God.”+ And no doubt great 
deference was paid to his judgment, as being an 
inspired person, but not infallible in every thing, 
as he himself said. The apostles were enabled 
to work many and great miracles, which gave 
them full credence as to what they delivered for 
Christian doctrine: But this was no personal nor 
universal infallibility. 

R. The church of Rome has her miracles too: 


* Gal. ti. 13, 14. t 1 Cor. vil. 6. 10.12. 25. 40. 
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P. What! Both true and false ? Can both come 
from God? 

R. I know you deny our miracles. 

P. And you cannot deny the many false mira- 
cles which have been notoriously detected in the 
church of Rome. But if one sham miracle had 
been found in the apostles, I am afraid it had dis- 
credited all the others, and called their mission 
in question whether it was from God or not. The 
Devil has power (when permitted) to “ shew 
great signs and wonders, as we are told,* and the 
reason is given,+ viz. as a just punishment to un- 
righteousness. But one false or pretended mira- 
cle is sufficient to disprove all that comes from 
the same hand. Therefore your books of mira- 
cles, the legends, must either all be believed or 
all rejected, all coming from the same authority ; 
and the greatest part of them are so very gross 
and simple, that no man of sense among you will 
say that he can believe half of them. And your 
learned called them pie fraudes, holy cheats, to 
stir up the devotion of the vulgar, who swallow 
all implicitly! And you will have difficulty enough 
to believe all the miracles alleged of their relics. 
And, as I said, you must take all or none, unless 
you think that God can work true miracles, and 
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the Devil false ones, by the same means, and at 
the same time, and for the same purpose! Are 
you a believer in the genuineness of all that which 
is shewn as the wood of the cross, in so many 
places? Is it the same head or body of the same 
saint that is shewn at different churches, each of 
which contends that it has the true one? And 
each has miracles to vouch the truth of its 
relic! You may see a large collection of these, 
and the monstrousness of the legends out of which 
they are taken, in a book intituled, The Devo- 
tions of the Roman Church; which will prevent 
my giving instances in all the points before-men- 
tioned. 

Upon the whole, this pretence of miracles, the 
legends, and shops of relics, which are bought 
and sold, instead of a proof, are the greatest pre- 
judice to men of sense against your church. 

And it is the sorest blow that Christianity has 
received, when the common people put these 
legends upon a level with the Holy Scriptures, 
as having both the same foundation, that is, the 
authority of your church. Whence atheists and 
deists take a handle to render both alike fabulous. 

R. But after all, we believe the Of Homon. ee 
Scriptures upon the authority of the yitHon and 
church. 


P. This is the old circle out of which you can 
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never conjure yourselves. You believe the Scrip- 
tures, because the church bids you; and you believe 
the church, because the Scriptures bid you. This 
is running round, and proving a thing by itself. 

R. No: For we establish the authority of the 
church in the first place: thus we think it incon- 
sistent with the goodness of God not to give men 
an infallible guide to lead them in the right way 
to heaven, since our own reason is so weak that 
we cannot trust to it; and that guide is the 
church. 

P. How do you know that? What have you 
but your own reason to tell you so? And if you 
cannot trust your reason, you cannot believe the 
church. So that all rests upon your own reason 
still, from which you strive in vain to escape. 

Rk. But the Scriptures bid us believe the 
church. 

P. This is running into your circle again, to 
believe the church for the Scriptures, and the 
Scriptures for the church. But I will bring you 
out of it. For pray tell me, why do you believe 
a God? It would be blasphemy to say you be- 
lieve it upon any authority; for that would place 
such an authority above God. And it would be 
nonsense to say you believe it either from the 
church or the Scriptures; because you can be- 
lieve neither, without first believing there is a 
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God. What is it then? We believe a God pure- 
ly upon our own reason. And we cannot be more 
sure that there is a God, than we are persuaded 
of the truth of those reasons upon which we do 
believe it. And if God has given us no other 
guide but our own reason, with the assistance of 
his grace, to believe in himself; if this be all we 
have, or can have, for the first and main article 
of our creed, what further do we require for those 
of less consequence? And that we cannot have 
more assurance than this, we may perceive by 
trying whether we believe most firmly, and with 
greatest assurance, what we have only from our 
own reason, or what we receive upon the autho- 
rity of the church. For example, are you not 
more undoubtedly assured of the being of a God, 
which you believe purely upon your own reason, 
than of transubstantiation, purgatory, or what- 
ever you believe upon the authority of your 
church ? 

And to say, that God is obliged to give every 
man an outward infallible guide, is making too 
bold with Providence, and measuring his infinite 
wisdom and goodness by our short line. He has 
placed some of his intelligent creatures under a 
written revelation, while others have been left to 
the light of reason and conscience only. And 
we must leave all this to God, who will require 
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from none more than he has given; for “the 
Lord is good to all; and his tender mercies are 
over all his works,” Psal. cxly. 9. 

R. Can any be saved then but by Christ ? 

P. No: But many may be saved by him who 
never heard of him. He died to make satisfac- 
tion to the infinite justice of God for the sins of 
the whole world ; and took our nature upon him, 
to atone for our fallen nature; which atonement 
will be applied to such as perform the conditions 
required. He will judge the Gentiles by the law 
of morality, which he has planted in their hearts, 
and we call natural religion; but from Christians 
he requires faith in Christ, joined with sincere 
repentance. 

R. Then the Gentiles are in better condition 
than we, because less is required of them. 

P. Is it no advantage then to have the glory 
of God revealed to us “ in the face of Jesus 
Christ ?” as the apostle speaks, 2 Cor. iv. 6.— 
And the effect of it upon us is described chap. 
ili. 18. viz. “ That we all with open face, be- 
holding as in a glass the glory of the Lord, are 
changed into the same image, from glory to glory, 
even as by the Spirit of the Lord.” The sight of 
the wonderful economy of our redemption must 
needs fill our souls with rapture and joy, when we 
behold the glory of God in all his attributes, each 
exalting the other to the uttermost, as it is said, 
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Jam. ii. 13. that the mercy of God exalts his jus- 
tice ; for justice requires full satisfaction, it can 

make no remission: to remit, is mercy and not 
justice ; and God is justice itself, justice in the 
abstract. Here then infinite wisdom finds out a 
full satisfaction to infinite justice; and infinite 
goodness affords that satisfaction, by the incar- 
nation, perfect obedience, meritorious passion, 
and glorious resurrection, of the only begot- 
ten Son of God! This inflames our devotion, in- 
vigorates our obedience, and gives compunction 
to our repentance, when we “ have sinned and 
come short of the glory of God.”* God has — 
vouchsafed to make a covenant with us in Christ, 
by virtue of which we may appeal to his justice 
and truth. It is a pardon signed and sealed 
by the king, which we may plead in court. The 
Heathen have not this, but they are still under his 
mercy: They may say, God is merciful to forgive 
us; but we may say with St John, that God is 
<< faithful and just to forgive us our sins, and to 
cleanse us from all unrighteousness.”+ This is 
a great, a very great advantage we have above the 
Gentiles. And may not we enjoy it with thankful- 
ness, without inferring from it the necessity of their 
condemnation ? Because God has made a cove- 
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nant with us, may we not leave them to his uncove- 
nanted mercy ? Is our eye evil to them, because 
he has been good to us? Or would we limit his 
mercies to his creatures, with whom we have no- 
thing to do? “ For what have we to do to judge 
them that are without ?—Them that are without, 
God judgeth.” * And God did judge one who was 
without, that is, out of the pale of the church, to 
be the most beloved of God, and that “ there 
was none like him in the earth.”+ And he is put 
upon the level with the greatest in the church, 
“ though Noah, Daniel, and Job, were in it,”’} 
&c. And as God chose a Gentile to be the great 
example of patience to all ages ;§ and of ano- 
ther Gentile it was said by Christ, “I have not 
found so great faith, no, not in Israel.” |} And 
he who said often to his disciples, “ O ye of little 
faith!” and upbraided his apostles with their un- 
belief;q yet said to a woman of Canaan, (who 
would not be discouraged for the objection he 
put against her, of her not being within the pale 
of the church, but without among the dogs), “O 
woman, great is thy faith!” **- And of the ten 
healed there was but one thankful, “«* and he was 
a Samaritan,”++ that is, a schismatic, a stranger, 

wt Cots v.12. + Job i. 8. t Ezek. xiv. 14. 
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as Christ here calls him, and said to him, “ thy 
faith hath made thee whole.’’* — And the pattern 
of charity is placed in the person of a Samari-- 
tan, in opposition to both a Priest and a Levite:+ 
which makes good what St Peter said of Corne- 
lius a Gentile,t “ Of a truth I perceive that God 
is no respecter of persons; but in every nation, 
he that feareth him, and worketh righteousness, 
is accepted with him.” This is the doctrine which 
Christ taught,§ when he reminded the Jews that 
a widow of Sarepta, a city of Sidon, and-Naaman 
the Syrian, were preferred to all the widows and 
lepers in Israel; which so enraged the Jews, 
tenacious of the privilege of the church, that they 
« thrust him out of the city, and led him unto the 
brow of the hill (whereon their city was built), 
that they might cast him down headlong.” And 
it is said, that they were “ filled with wrath.” 
The like fury they shewed when St Paul told 
them that the gospel was to be extended beyond 
the pale of their church, and that God had sent 
him to the Gentiles: “ And they gave him audi- 
ence unto that word, and then lift up their voices, 
and said, Away with such a fellow from the earth ; 
for it is not fit that he should live. And they 
cried out, and cast off their clothes, and threw 
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dust into the air.”’* And the like rage is seen 
among the zealots of your church, when they 
hear of the gospel being extended out of the 
pale of their communion; though to Christians 
who hold the three ancient creeds, and have 
every thing essential to a church, except what 
Rome has made so, viz. the universal and unli- 
mited sovereignty of her Bishop: Which is the 
great bone of contention, wherein Rome stands 
single by herself, thrusting all other Christian 
churches from her; like a man in a boat who 
thinks he thrusts the shore from him, whereas he 
only thrusts himself from the shore ; as Firmilian 
said to Stephen, Bishop of Rome,—* Do not de- 
ceive yourself—you have cut yourself off from 
the church ; for he is truly a schismatic who has 
made himself an apostate from the communion 
of ecclesiastical unity: for, while you think you 
can excommunicate all other churches from you, 
you have only excommunicated yourself from 
them.” + | 

But the church of the Jews had a much stronger 
plea for her universal supremacy and infallibility, 
because all proselytes, of whatever nations, must 
come in to her, for there was no other visible 
church of God upon earth; and the sacrifices 
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were limited to the Temple at Jerusalem. Ac- 
cordingly we find, Acts vill. 27. that the Eunuch 
came out of Ethiopia to Jerusalem for to wor- ~ 
ship. 

Now if the Christian sacrifice of the body and 
blood of Christ, the most solemn worship of God, 
were confined to St Peter’s church at Rome, and 
could be had nowhere else, as the most solemn 
worship of God, the legal sacrifices, which were 
types of the Christian, were confined to the 
Temple at Jerusalem; and if the church of 
Rome, like that of the Jews, were the only 
church in the world; yet, after all, the church 
of Rome would have no more pretence to infal- 
libility and perpetuity than the church of the 
Jews had. And as the church of the Jews has 
been cut off for her disobedience to the law of 
God; so (as before-mentioned) has it been said 
to the church of Rome particularly, ‘* Thou also 
shalt be cut off ;” that is, upon the same condi- 
tion, “if thou continue not in the goodness of 
God.”* And we cannot imagine there should 
be a church of Rome visibly as now, with a Pope 
at the head of it, and a number of bishops, car- 
dinals, &c. under him, holding the true Christian 
faith, when that time comes which our Saviour 
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has foretold, Luke xviii. 8. «“* When the Son of 
man cometh, shall he find faith on the earth ?” 
For then it would be found, and very visibly, at 
Rome. 

But that state of the church is better repre- 
sented by the 7000 who had not bowed to Baal, 
but of whom Elijah knew none, but thought he 
was “left alone.”* This was a state of segrega- 
tion: there were particular persons who kept the 
faith, but imvisible to the world or to one another, 
without any public worship, or so much as private 
meetings ; for Elijah would surely have known of 
these, and been the principal among them: far 
less could they have had an organized church, 
with pastors and rulers over them, without being 
known to Elijah and to many more, even to their 
persecutors, who found out the most private re- 
cesses of the primitive Christians, and their meet- 
ings, though in the most secret manner, for di- 
vine worship ; and their bishops too, whom they 
seized and dragged to prisons and to martyrdom, 
for they could not lie hid, and the faith was then 
visible though under persecution. Therefore it 
must be a much more universal depravity and 
corruption of the church of which our Saviour 
spoke, when faith should net be found, at least 
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visibly, upon the earth: It will be more like the 
state of the church before the flood, presented 
by the ark, “ wherein few, that is eight souls, 
were saved.”* And as the corruption of the old 
world was great, we may suppose the corruption 
to be greater before the second coming of Christ, 
as the destruction by fire is more terrible than 
that by water. However, such an universal cor- 
ruption is here foretold, as will in no ways consist 
with the least sort of that visibility which the 
church of Rome requires as a mark of the true 
church, and which is to continue with her for ever. 

But, on the other hand, if there shall be a vi- 
sible church in those days, then that church, at 
least the generality, which is the visibility of it, 
will fall from the faith, else it would be visibly to 
be found upon the earth; and then men will be 
misled by the church, and by those marks of visi- 
bility, &c. which the church of Rome gives her, 
in like manner as they were misled by the church 
before, when she commanded them to reject their 
Messiah. He came first unto “ his own,” the 
church of the Jews, the only visible church then 
upon the earth, but she “ received him not ;” + 
for she was corrupt and blinded. Under the mask 
of Pharisaical sanctity, and strict observance of 
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the law, even to the “ tything of mint, anise, and 
cummin,” she was zealous in the outward ob- 
servances, but neglected “ the weightier matters 
of the law, judgment, mercy, and faith.”* And 
so it may be at the second coming of Christ, as 
it was at the first ; for there is no more promise © 
of infallibility to the one state of the church than 
to the other. 

R. But it was prophesied in the Old Testa- 
ment, that the Jews should reject their Messiah 
at his first coming. 

P. And in the New Testament, that at his se- 
cond coming “ he should not find faith upon the 
earth.” 

But the Jews did not so understand these pro- 
phecies against themselves. They said that the 
church was the only interpreter of Scripture, and 
they must take the law from the mouth of their 
priests: and the church did interpret the Scrip- 
tures otherwise than Christ did. 

R. But Christ being come, he was then the 
church. 

P. He was not the church, for he came to re- 
deem the church. He did not come to redeem 
himself. He was the head, the church the ray ; 
but the head is not the body. 
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Besides, it is perfectly begging the question of 
the Jews to suppose that Christ was the Messiah, 
for that they deny, and bid us prove it. That is 
the whole question betwixt them and us. 

R. His heavenly doctrine, his miracles, and 
the prophecies of him, prove him to be the Mes- 
siah. 

P. The Jews answer all this by the authority 
of the church, which said, “‘ Have any of the 
rulers, or of the Pharisees, believed on him? 
But this people, who knoweth not the law, are 
cursed.”* And to rivet this curse, they excom- 
municated those who did confess Christ.- And 
they said, that Christ wrought his miracles by 
Beelzebub.{ And who was to be judge in this 
case, the people or the church? Assuming 
the authority of the church, it was impossible at 
that time for any to be a Christian. Therefore, 
of all men, Christians have the least reason to 
insist upon this. 

R. Then I find you resolve all into private 
judgment. 

P. It is all we have for the belief of a God, or 
of Christ, and, by your own confession, for. the 
choice of a church. And then we may well trust 
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to it in smaller matters. In short, we must trust 
to it in every thing without exception ; for it is 
as impossible to believe any thing without our 
understanding, as to see without our eyes. 

R. But you believe some mysteries which you 
pretend not to understand or explain; as the doc- 
trine of the Holy Trinity, the Incarnation, &c. 

P. My reason tells me, that there must be 
many things in the nature of God which I cannot 
understand or explain, because he is infinite and 
incomprehensible. And these I take purely upon 
the revelation that is given of them in the holy 
Scriptures ; for my own reason could never have 
found them out, nor can perfectly understand 
them. They are dark to me: like a country I 
never saw, I cannot have a right idea of it till I 
come thither ; as I cannot of heaven, or of the 
state, of separate souls. Yet I cannot help fram- 

ing some conception to myself of what I know 
“never entered into the heart of man to con- 
eeive,” that is, aright, and according to the rea- 
lity of the things. Therefore I take not upon me to 
explain them ; for that would be to involve myself, 
and I know that I must greatly err. And yet it 
would be as much against reason to deny these 
things, as to deny there was any country in the 
world, or star in the firmament, which I had not 
seen, And much more unreasonable would it 
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be, to think there was nothing in the nature of 
the Infinite Being which I did not comprehend ; 
or because that cannot be expressed to us but 
in words adapted to our understanding, therefore 
to measure his nature by ours ; and because Peter, 
James and John, are three men, therefore to think ~ 
that Father, Son, and Holy Ghost, must be three 
Gods. But when I say three persons, with rela- 
tion to the divine Trinity, there comes not such 
a thought in my head as three persons of men; 
but because personal actions are attributed to 
each of the divine three, therefore we call them 
persons; which word the Scripture applies to God, 
Heb.i.3. But itis only ad captum, as the schools 
speak, that is, condescending to our capacity: as 
when God is said to repent, to grieve, &c. it is 
not that we should think it really so, for that 
would be contradictory to the nature of God; 
but it conveys a notion to us, that we should act 
as if it were so that God were angry or grieved 
at our sins, and would repent of the blessings he 
had given or promised to us, if we took not heed 
to walk in his ways which he has set before us. 

R. I am afraid the Deists will think this a strain- 
ing the point in favour of revelation, and say that 
they are much easier without it. 

P. They will not find it so, when they consider 
that they are in no less difficulties upon following 
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their own reason only: for example, they allow 
a first Cause and Creator of all things, because 
nothing can make itself; and that first cause 
must have a necessary being, and consequently 
from all eternity ; and that eternity is a duration 
without succession or time, having no begin- 
ning, wherein all is present, without either past. 
or tocome. ‘This the Deist is forced to confess 
upon the conviction of his reason ; but he will not 
pretend to have so much as any idea or concep- 
tion what this eternity is or can be; nor can he 
imagine a duration without beginning, in which 
there is nothing past, nor any thing to come. 
Nor can he express this any otherwise than in 
words of time, which he must own are not at all 
proper or applicable to eternity. Here then 
he is lost, and must have recourse to the same 
excuse which he ridicules in revelation, viz. that 
we cannot speak properly of God, nor in other 
words than what belong to men; and therefore 
that these words are not to be taken strictly, nor 
argued upon, or consequences drawn from them, 
for that this would involve us in numberless con- 
tradictions. And there is not one objection which 
the Deist or Socinian makes against the doctrine 
of the Holy Trinity, the Incarnation, &c. but are 
of this sort, by arguing from the nature of man 
to the nature of God, from the persons of the 
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one to the persons of the other, &c.; which 
these men of reason think highly unreasonable . 
-in their own case, as to argue from time to eter- 
nity, &c. 

R. But, Sir, the Deist would ask you, upon 
what authority you believe that Revelation, viz. 
of the Scriptures? And since you will not have 
it built upon the authority of the church, I see 
not what other authority you can allege for it. 

P. Nor I neither, for I put it upon no authority. 
It is evidence, and not authority, upon which my 
belief of the Scriptures is founded. 

R. Then you believe upon the authority of 
evidence. 

P. That expression is not proper, though some- 
times carelessly used ; for authority and evidence 
are two things: If I believe a thing for your tell- 
ing me so, without any other reason, then I be- 
lieve it purely upon your authority ; but if a man 
I never saw before makes a thing very evident to 
me, and convinces my reason, I believe not then 
upon his authority, for he has none with me, but 
upon the evidence he has given me. And what 
that evidence is upon which we believe the Holy 
Scriptures, is set forth in a little book, entitled, 
The Truth of Christianity demonstrated, &c. which 
was written to convince Deists, who believe no 
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church, or any church authority.* And if you 
have no other evidence but the authority of your 
church to prove the truth of the Scriptures, 1 
see not how you will ever convince a Deist, who 
denies both. 

But if I tell him that I believe the Scriptures, 
and the facts therein related, upon the same, and 
much stronger evidence than I have for believing 
there was such a man as Alexander or Cesar, 
that there is such a town as Rome or Constan- 
tinople, though I was never there; that I believe 
it, not upon the authority, far less the infallibility, 
of any man or number of men that tell me so; 
‘but from the nature of the evidence, which makes 
it impossible for mankind to concert such a lie, 
or to carry it on, without being detected. And 
if the truth of Christianity, that is, of the Scrip- 
tures, can be demonstrated as plainly as these 
other facts, (which I think is done in the book 
I mentioned), then a Deist must either be con- 
vinced or confounded. 

Now, if you will let your church come in as 
part of the evidence of Christianity, she will not 
be refused, so far as her share goes: but upon 
her authority, and upon her’s alone, the truth 
of the Scriptures, and of Christianity, will be a 
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jest to the Deists ; since her authority can be 
proved no otherwise than by the Scriptures, and - 
then back again, the Scriptures by her authority ! 

R. But several parts of the Scrip- of the canon 
tures have been disputed, as you re- ° 7 PNTe 
ject those books you call apocryphal out of the 
canon of the Old Testament: and the ancient 
heretics forged false Gospels and false Epistles 
in the names of the Apostles: and, as the canon 
of the New Testament now stands, some of the 
Epistles have been disputed by some learned 
men. And this could not be determined, nor 
the canon established, but by the authority of the 
church. 

P. As to the apocryphal books, we received 
the canon of the Old Testament from the church 
of the Jews, which never admitted them into the 
canon of their Scriptures. And how should we 
know their canon better than themselves ? 

Again, we are sure they were not in the Chris- 
tian canon in the days of St Jerome, if he knew 
what was received by the church as the canon of 
Scripture, for in his Prologus Galeatus, printed 
before your own Latin Vulgate, he rejects them 
as apocryphal, and says they were not in the 
canon of the Holy Scriptures.* 


* Inter apoerypha esse ponenda~——Non sunt in canone. 
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But as to these books themselves, let any one 
but read the conclusion of them, in excuse for 
the weakness of the performance, and then think 
it possible, if he can, that the Holy Ghost should 
dictate such words as these :—‘“ If I have done 
well, it is what I desired; but if slenderly and 
meanly, it is that which I could attain unto :’’ * 
Or as your Vulgate has it, Si guidem bene, et ut 
historie competit, hoc et apse velim: si autem minus 
digne, concedendum est mihi. That is, “I ask your 
pardon if I have not done my work as it ought to 
be.” 

But for a full examination of the apocryphal 
books, and their authority, I refer you to Dr 
Cosin’s Scholastical History of the Canon of the 
‘Holy Scripture, printed 1657, and not yet an- 
swered that I can hear of. 

R. But the Canon of the New Testament was 
established upon the authority of the church. 

P. No, Sir, not at all by her authority, but 
plainly by evidence. She proceeded wholly 
upon evidence, viz. whether such an Epistle was 
sent to such a church; as to the church of Co- 
rinth, Ephesus, Galatia, &c. who carefully kept 
the originals, and sent copies to other churches, 
as was commanded, Col. iv. 16. And by this 
communication of the churches one with another 
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the true Scriptures were known; and it is com- 
monly mentioned at the end of the Epistles by | 
what hand they were sent. And by this method 
the spurious Epistles and Gospels forged by he- 
retics were at first detected, as you will find in 
the last chapter of the fifth book of the Ecclesi- 
astical History by Eusebius; where it is told that 
the heretics were brought to this test, and could 
not produce the originals whence they took 
their copies ; and that their copies did vary from 
one another, every one adding what opinion came 
into his own head; and that they could not tell 
from whom they had learned such new doctrines. 
Thus the canon of the New Testament was set- 
tled in those ages when these evidences were 
fresh and notorious; and has been received since 
that time by all the Christian churches in the 
world, so unanimously, that there is no dispute 
betwixt any churches concerning the canon of 
the New Testament. And this is an evidence 
too strong for the caprice of some particular 
men, who would shew their wit in making objec- 
tions against this or that part. -And even if they 
could substantiate their objections, this could not 
hurt the faith, because the whole faith is over 
and over again fully expressed and contained in 
those Gospels and Epistles which are acknow- 
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R. But there are various readings and trans- 
lations of the Scriptures into many languages; 
which agree not exactly, and in every point, with 
one another. And how shall we examine this by 
evidence? What evidence is there in this case? 
Here the authority of the church must come in 
to determine between these various readings and 
translations. And these various lections, or diffe- 
rent readings of several texts, are very many, 
which some learned men have taken pains to col= 
lect. 

P. But there is no difference among them in 
any thing material, or what concerns the faith. 
So that this, instead of an objection (as the Deists 
make use of it to invalidate the truth of the 
Scriptures and the certainty of our faith), proves 
a stronger confirmation of both, in that among so 
many various readings and translations no mate- 
rial difference is found; or any thing more than 
may, and, without a miracle, must happen, in so 
many thousand copies and impressions as have 
been made of the Scriptures. And none I sup- 
pose will pretend that every writer or printer is 
infallible, so as not to mistake or misplace a letter 
or aword. But that nothing of this sort has hap- 
pened to the detriment of the faith, or so as to 
make disputes in any thing that is material, must 
be attributed to a very particular providence. 


WITH THE ROMANISTS. 63 


And the church of Rome has not undertaken, 
nor was it worth her while, to attempt the adjust- _ 
ing of the various readings: for in that transla- 
tion which she has most approved, the Latin Vul- 
gate, some of the various readings are given on 
the margin of her own editions. 

But these are questions of which I suppose 
you wiil easily grant the common peo-_ Of the Infal- 
ple are no judges. They know nothing Gharcte wine 
of the matter. How should they, when the learn- 
ed men are divided among themselves concerning 
them? So that on such subjects infallibility, if it 
could be found and fixed, would be of little use to 
the generality of the people, unless their curates 
and their fathers and mothers who instruct them, 
were likewise all of them infallible ; for, as I said, 
they believe as they are taught, and examine no 
further. Nay, they are forbid to examine, for that 
implies a doubt; and they are not to doubt of the 
religion they are taught, but to receive, without 
any doubt, what has been told them by their 
curates, fathers, mothers, or nurses, and what is 
current in the country where they live. This is 
all the infallibility of which they are capable. 
And this is the way of all the earth. It is thus that 
the generality of mankind, whether Heathens, 
Jews, Mahometans, or Christians, receive their 
religion. And without examining into what we 
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have been taught, no man could change his reli- 
gion. None could ever have become a Christian, 
especially no Jew, who had the authority of his 
church against Christ, to which church he alleges 
promises of perpetuity and infallibility. 

R. The Bishop of Meaux* has cleared this 
in his Conference with Mr Claud; where the 
Bishop asserts the necessity of a living infallible 
judge always in being to direct men ;+ and says, 


* The learned and celebrated Bossuet. 

+ ** It is more useful and fit, you say, for deciding of contro- 
versies, to have, besides an infallible rule to go by, a living 
infallible judge to determine them; and from hence you con- 
clude, that certainly there is such ajudge. But why then may 
not another say, that it is yet more useful for many excellent 
purposes that all Patriarchs should be infallible, than that 
the Pope only should? Another, that it would be yet more 
useful that all the Archbishops of every province should be 
so, than the Patriarch alone? Another, that it would be yet 
more useful if all the Bishops of every diocese were so? 
Another, that it would be yet more available that the Parson 
of every parish should be so? And lastly, Another, that it were 
much more to be desired that every man and every woman were 
so? Just as much as the prevention of controversies is better than 
the decision of them, and the prevention of heresies better than 
the condemnation of them ; and upon this ground conclude, by 
your own consequence, that not only a general council, not only 
the Pope, but all the Patriarchs, Archbishops, Bishops, Pastors, 
nay, all the men in the world, are infallible. If you say now, as 
Tam sure you will, that this conclusion is most gross and absurd, 
against sense and experience, then must also the ground be false 
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that when Christ was come, he was that living 
judge, and so the authority of the Jewish church 
was superseded. 

P. This is gratuitous assumption and begging 
the question of the Jew,\as I have said already, 
who upon the authority of his church denies our 
Christ to have been the Messiah. I will not re- 
peat, only ask these few questions further. 1. 
Who was this living judge before the flood? for 
the Bishop says there must be always such an one 
inbeing. 2. Was Abraham, who was known only 
to a few neighbours, and wrought no miracles to 
convince others. was he, I say, given as such a 
guide or judge to the whole earth? and Christ 
was not so great a traveller as Abraham. 3. 
Where was this living judge-when Christ was 
dead? And if there was none for three days, it 
might be so for three, or three hundred years, 
or for good and all, because the argument fails 
for the necessity of such a judge always in being. 
You will not say the church can fail for three 
days: The promises of God can never fail, no, 
not for a moment. 

R. Christ founded his church before he died, 


from which it evidently and undeniably follows, viz. that that 
course of dealing seems always more fit to divine Providence, 
which seems most fit to human reason.”— Works of Chilling- 
worth, vol. i. p. 296. 
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and left his apostles for guides, chiefly Peter the 
prince and principle of unity to them all. 

_P. And yet of the apostles, one betrayed him, 
another forswore him (and that was Peter) ; all 
forsook him. 

R. That was human frailty, and personal. But 
they retained the true faith, they were in no erro 
as to that. 

P. The greatest that could be, “ For as yet 
they knew not the Scripture, that he must rise 
again from the dead.”’* « And if Christ be not 
raised, your faith is vain; ye are yet in your 
sins.’ + And what faith could they have in him 
whom they had quite given over, and never ex- 
pected to see him more? “ They trusted that 
it had been he who should have redeemed Is- 
rael.”{ But when he was dead, all their hopes 
were gone, they expected no redemption from 
him. This was far from a Christian faith; and 
could there be a Christian church without this 
faith ? 

To avoid all this, and secure the promise of in- 
defectibility to the church, some of your authors 
of greatest name have said, that the church was 
then preserved in the Virgin Mary; and thence 


* John xx. 9. t 1 Cor. xv. 17: t Luke xxiy. 21. 
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infer that the Catholic church may be preserved 
in one woman, as it was then, and that so it may 
be again, in the times of Antichrist, and the ~ 
great defection foretold to be before the “ se- 
cond coming of Christ, when faith shall not be 
found upon the earth ;’ that is very hardly, when 
it may be confined to one laic,-a woman, or a 
baptized infant, as others of your doctors allow.* 

R. This is giving up the church quite as a so- 
ciety, with government, discipline, &c.; and I 
hardly believe any of our approved authors have 
said so much, and not been censured for it. 

P. They are no less men than Alensis, the 
author of the Gloss upon the Decretals, Lyra, 
Occam, Alliaco, Panormitan, Turrecremata, Peter 
de Monte, St Antoninus, Cusanus, Clemangis, 
Jacobatius, J. Fr. Picus, &c. And to save repe- 
tition, you will find their books and words quoted 
in this small treatise in my hand, entitled, The 
encurable Scepticism of the Church of Rome, printed 
here 1688, p- 22, &c. I name this little tract, 
because it is short, and will give you no great 
trouble, and proceeds upon the same argument I 
have undertaken with you, instead of arguing the 
particular points in dispute betwixt the church 


* Bannes, Com. in 2. 2, Quest. In Art. 10. Dub. 1. 
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of Rome and us, as invocation of saints, purga- 
tory, &c. to go at once to the bottom of the 
cause, and examine the ground and foundation 
of faith, as taught in the church of Rome; which 
is shewed, I think to a demonstration, to be wholly 
precarious and uncertain: and that there is no 
greater difference and confusion among any sort 
of men, upon any subject whatsoever, than there 
is among the divines of the church of Rome, con- 
cerning her rule of faith, and the infallible judge 
of controversy. And every one of the different 
opinions about it is in flat contradiction to all the 
others, so that if any one of them be true, all the 
rest must be false; and yet they all pretend to 
believe with divine faith, and think it necessary 
in this case, because this point is pie foundation 
of their faith. 

Now if, according to these learned doctors, ie 
whole church failed upon our Saviour’s death, 
then the gates of hell did prevail for a time; and 
if the Virgin Mary were excepted, that. would 
not do much as to the standing of the church. 
But have they any revelation to ground divine 
faith upon,. or upon what grounds do they believe 
that the Virgin Mary knew the Scriptures or the 
resurrection of Christ more than the apostles, and 
was not under the same despendency as they 
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were? This seems to be that sword which Simeon 
told her should “ pierce through her own soul 
also,” Luke u. 35. 

R. To avoid all these things, some suppose 
that the Christian church was not formed till the 
descent of the Holy Ghost at Pentecost, when 
Peter converted about 3000, as told in the 2d of 
the Acts. And that it was of this Christ spoke. 
when he told Peter that he would build his: 
church upon him, and called him a rock; and that: 
it was fulfilled at this time, when Peter was made 
the instrument of that first and great conversion, 
which was the foundation of all that followed. 

P. If the Christian church was not formed, as 
some think, till after the Resurrection, because 
our redemption was not till then completed ; or, 
as others think, till the Ascension, when Christ 
commissioned his apostles to “‘ go and teach all 
nations, Matt. xxviii. 19.; or till the descent of 
the Holy Ghost, when they were “ endued with 
power from on high,” Luke xxiv. 49.; yet any of 
these ways it will follow, that there was no Chris- 
tian church before the death of Christ: And 
then, that the Jewish was the only true church 
while Christ lived in the world. For the Jewish 
ehurch was to last till the Christian was formed, 
else there was no church at all from the birth of 
Christ till his resurrection. And then it would fol- 


70 A SHORT METHOD 


Jow, that the only true church in the world did re- 
ject our Christ. And then there will be no choice 
left us, but either to acknowledge the fallibility 
of the church, or to reject Christ from being the 
Messiah. But if the Christian church was formed 
upon the first appearance of Christ in the world, 
or upon his ordaining the Twelve Apostles and 
sending them out to preach, or upon any other 
act done in his life; then, as said before, the 
whole church failed upon his death. But if the 
church cannot fail, no not for a moment, because 
of the necessity of a living infallible judge always 
in being, the succession of the monarchy of the 
church ought to be hereditary, where the King 
never dies. For this scheme will not admit of an 
interregnum for months or years that may be spent 
in the election of a Pope ; in all which time the 
church has no head or monarch: much less when 
there are Popes and Anti-popes, which has oc- 
casioned twenty-six schisms in the church of 
Rome, some of them of long continuance. And 
who is judge.in such a case? Is every man left 
to his own private judgment ? And is it all one 
which of the contending Popes he adheres to, 
whether to the right or the wrong? Or can the 
church have two or three opposite heads at the 
same time ? 

R. Therefore in France, where I received my 
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education, they place not the infallibility in the 
Pope, but in a general council. 

P. I told you before that there never was a 
council truly general. That there are disputes 
in your church concerning general councils, some 
receiving those, or parts of them, which others 
reject. And who shall be judge in this case? 

‘But suppose you were agreed among yourselves 
concerning your councils, and that they were in- 
fallible, yet they are not a living judge always in 
being: you have not had one since that of Trent, 
which began in the year 1545, and concluded in 
the year 1563, now 270 years ago: and there 
may not be another in twice that time, if ever. 
Where then is the “ living judge always in 
being,” which the Bishop of Meaux and others 
think necessary ? 

R. General councils may in this sense be called 
living, and always in being, that their canons are 
always in being, and determine controversies to 
those who regard them. And if new heresies 
or controversies, or schisms of Popes arise, new 
councils may be called to determine them. 

P. And ages may pass before that can be done ; 
and the church may be corrupted in the mean 
time for want of such a living judge. As Europe 
is now situated, it would be pretty difficult to have 
a general council. And it may be long enough 
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before any Pope may be inclined to call one, 
or hazard his supremacy upon it. 

But, Sir, the canons of past councils are not 
living, nor can they speak for themselves. There 
are volumes printed of the learned in your own 
communion giving contrary expositions of the 
canons. I will instance in one. The third canon 
of the fourth, commonly called the Great Council 
of Lateran, acknowledged to be a true general 
council by all of the church of Rome, established 
‘In most express and positive terms the Pope’s 
power of deposing princes, and absolving their 
subjects from their allegiance, not only if he please 
to call them heretics themselves, but if they do not 
extirpate all heretics out of their dominions. This 
is maintained in the literal sense by Bellarmin 
and the Italian doctors. On the other hand, the 
Gallican church, which condemned the deposing 
doctrine, and yet owned this council of Lateran, 
was put to hard shifts and nice distinctions to 
solve this; but it is impossible—for either that 
doctrine must be true, or this council has =a 
erred. 

R. But not in faith: This is no matter of faith. 

P. But is it not matter of salvation, for which 
we shall be judged at the last day? St Paul 
says, ‘ They that resist the (lawful) powers, 
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shall receive to themselves damnation ;”* where- 
fore, says he, “‘ ye must needs be subject, not only 
for wrath, (or fear of temporal punishment from - 
these powers), but also for conscience sake,’+} 
that is, towards God. And what are these guides 
of conscience who lead us wrong in this? Inthe 
description of the last judgment given by Christ, 
(Matt. xxv. 31. to the end), men shall be judged 
chiefly for their practice. There is nothing men- 
tioned there but what men have done. And have 
we no guide as to practice, while we raise such 
contentions about a guide in faith? Or is the 
church a guide in practice too? And is a ge- 
neral council the church? Then the church has 
led us into a damnable practice, unless the Pope 
has power to depose princes at his pleasure; and 
unless there is no sin in rebellion, and in all the 
blood and desolation that follow it, if his Holi- 
ness so command! 

R. But the church does not oblige us to pro- 
fess or subscribe the deposing doctrine, no, nor 
to believe it; so that you may be a good Roman 
Catholic, notwithstanding all this. Nay, you 
may oppose the deposing doctrine, as the clergy 
of France did. 

P. And may I not be as good a Roman Ca- 


* Rom. xiii. 2. ft Ver. 5. 
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tholic if I do believe it, and defend it, and prac- 
tise it too? And have I not all the encourage- 
ment the church of Rome can give me, the 
frequent practice of the Popes themselves, and 
here the canon of a general council for it? And 
have any of the Popes ever yet renounced it? 

R. But the doctors do not agree about the 
sense of that canon. You see France took it in 
a quite contrary sense from the Pope and Italian 
doctors. 

P. Then you see that canons are but a dead 
letter, and that there may be disputes about them. 
And where then is the living infallible judge 
always in being? You see the canons of former 
councils cannot be this judge: there must be 
another judge to determine what the true sense 
of them is. And who should that judge be but 
the Pope, the head of the church? I am sure if 
I were a Roman Catholic, I should be on that 
side. I could shew you several other canons of 
councils that are in dispute among your own doc- 
tors; but that can be no wonder, when I have 
already shewed they are in dispute about the 
councils themselves. So that there is no certainty 
what the judgment of your church is; or rather 
it is certain that it is most erroneous, and in mat- 
ters that concern our eternal salvation, as well as 
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the peace of the world, that is, rebellion (among 
other things), which is as witchcraft and idolatry. 

And now, Sir, since the saving of our souls is the - 
object of our being of any church, I leave you 
to judge, whether the people are safest in your 
communion or in ours. 

R. But, after all, if you could find an infallible 
guide, whom you believed to be so, it would give 
you much ease, and be a comfort to you. 

P. But I must have some reason to believe 
him to be such a guide. And I could not be 
more sure of it, than of the truth of that reason 
upon which I did believe it. So that all recurs 
upon my own reason still. And if my reason 
misleads me in this, it is the most fatal delusion, 
because it stops all methods of recovery when I 
have once given to another the dominion over 
my faith. But this the apostles disclaimed ; for 
when they exhorted the churches, they said, 
*¢ Not for that we have dominion over your faith, 
but are helpers of your joy; for by faith ye 
stand,”* that is, by your own faith. And “If we, 
or an angel from heaven, preach any other gospel 
unto you, let him be accursed.”+ Did not this 
make them judges whether any new gospel or 
doctrine was preached unto them? And our 


* 2 Cor. i, 24. + Gal. i. 8, 
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Saviour bids them abide by their-own judgment; 
and said unto them, “ Yea, and why even of 
your own selves judge ye not what is right ?” * 
and, ‘‘ If I do not the works of my Father, believe 
me not.”+ Was not this appealing to their judg- 
ment, whether he did the works of his Father or 
not? And as many as followed their own judg- 
ment, they believed on him; but they who were 
tied up implicitly to the authority of the church, 
they rejected him; they said, ““ Have any of the 
rulers or of the Pharisees believed on him? But 
this people who knoweth not the law are curs- 
ed.” ¢ 

R. If a man durst dispute the methods of pro- 
vidence, it would seem strange that God did 
not order it so as that the church should have 
first known their Messiah when he came, and 
have declared him to the people, and then they 
all would have believed on him. 

P. The apostle says, “ that the foolishness of 
God is wiser than men.”§ And he gives the 
reason in the words following, why ‘‘ God chose 
the foolish things of the world to confound the 
wise, that no flesh should glory in his presence ; 
but he that glorieth, let him glory in the Lord.” 
And he applies this to the case we are upon, to 


*" Luke xi. 57. t John x. 37. 
t John vii. 48. $1. Cori 1.25. 
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the revelation of Jesus Christ when he came. 
For if he had been received upon the declaration 
and authority of the church, we had gloried in - 
the church, whose authority would have been 
prior and superior to that of Christ himself, as 
being the ground upon which we believed him. 
But as the sun cannot be seen but by his own 
light, so God and Christ cannot otherwise: be 
known: no adventitious or borrowed light can 
shew the original light whence all lesser lights are 
derived, which, like the moon and stars, disap- 
pear at the presence of the sun. So the church 
disappeared at the presence of Christ, who was — 
known by his own light only: “ We beheld his 
glory, the glory as of the only begotten of the 
Father, full of grace and truth.’* Here was no 
going to the Church to know which was he; or 
if you had, she would have misled you. It would 
have been like going to the moon to ask where 
the sun was. The church is the moon, and the 
stars are the particular bishops and doctors, and 
other eminent men; but Christ is the Sun of 
righteousness, and he will not give his glory to 
another. 

R. But few believed Christ when he came, or 
in all his life; for it is said, that ‘‘ he was to the 


* John i. 14, 
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Jews a stumbling-block, and to the Greeks fool- 
ishness.”’* 

P. The stumbling-block to the Jews was the 
authority of their church against him, as I have 
shewed. And the Greeks, that is, the Gentiles, 
could not till after the resurrection of Christ 
have any notion of the economy of our redemp- 
tion by him. Nor was he preached unto them 
till after the vision of the sheet to St Peter, 
Acts x. For the gospel was to be preached to 
the Jews first; but when they rejected it, leaning 
upon the infallibility of their church, then it was 
sent to the Gentiles ;+ who, being free from that 
stumbling-block of the church, received it readily, 
and now make up the whole body of the Chris- 
tian church throughout the world. 
iguitidench And this teaches us another thing, 
Gude ete that is, that an infallible guide (sup- 
Be TER: posing such a one) would not be an 
infallible assurance to us, unless we were infalli- — 
ble too: for besides our not knowing him, or mis- 
taking another for him—for there have been false 
Christs—we might misunderstand his doctrine, 
and turn it to quite contrary purposes from what 
he intended. This was the case in our Saviour’s 
time. He was a guide truly infallible; and yet 


¥) Core.223; t+ Acts xiii. 46. 
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how few followed him, notwithstanding all his 
miracles and heavenly doctrine ? Therefore, while 
we are fallible ourselves, and liable to errors and. 
mistakes, in vain do we grope after an infallible 
assurance, otherwise than as the evidence of things 
makes them plain to that reason which God has 
given us. 

The angels of heaven fell: Adam fell from his 
innocency: And the seven bishops, who were the 
seven stars in the right hand of Christ, and the 
seven golden candlesticks,* the seven churches 
in the midst of which he walked, these all are fall- 
en; and what are we that we expect infallibility ? 
What bishop, what church now, is so infallibly 
seated as these beloved seven were ? What church 
has a promise of being exempted from that gene- 
ral defection which is foretold will be before the 
second coming of Christ, when he shall not find 
faith upon the earth? Or may we not rather think, 
that the plea of infallibility in the church of Rome 
(so many ways detected ) which hides repentance 
from her eyes, and hinders her to return from any 
of her errors, which by this means continually 
flow without any ebbing on any side; I say, may 
we not think this always increasing corruption 
the chief cause to bring on that universal defec- 
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tion in the latter times? Does it not seem to has- 
ten apace, to be even at the doors, when we see 
no absurdity so great, no text of Scripture so full 
and express, as to be too hard for this infallibility ? 
Not the denying of all our outward senses at once; 
and owning that we neither see, hear, feel, taste, 
nor smell! Not the express institution of the 
Lord’s Supper in both kinds, on which the coun- 
cil of Constance claps a non obstante, and takes 
away the cup from the laity! Not the authority 
and strong reasoning of the apostles, 1 Cor. xiv. 
against public prayer in an unknown tongue! 
All these are over-ruled by infallibility! And 
many more we have to instance in the particular 
doctrines in dispute with the church of Rome; 
in all which, by virtue of her unlimited and in- 
fallible power of interpretation, she leaves no text 
of Scripture of any meaning other than she thinks 
fit to put upon them, let the words be never so 
express. And this indeed is no other than tak- 
ing the Scriptures wholly from us, while we must 
not read them with our own understanding. And 
the result of this is, that the whole foundation of 
our faith is in the church of Rome, without Scrip- 
ture or any thing else, because the Scripture and 
every thing else is put absolutely and implicitly 
in her power. And yet no man alive knows what 
this church of Rome is, or where to be found ? 
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JI mean that church of Rome to which the infal- 
libility is annexed. For if you travel to Rome, 
you will see nothing there but what, by a modern 
distinction, you call the court of Rome. Where 
then is this infallible church of Rome? Some 
place it in the Pope alone, as the only heir of St 
Peter, and living judge of controversy, and there- 
fore above all councils, and the whole body of the 
church put together. Others like not this: and 
because some Popes have proved heretical, and 
have been censured and deposed for it ; and others 
‘of them have proved most wicked and flagitious 
men, who, besides the viciousness of their own 
lives, have filled the world with blood, rebellions, 
and usurpations, in pursuance of the deposing 
power they have assumed over princes ;—for 
these and other reasons, they would not have the 
infallibility trusted with the Pope, but lodge it in 
-a general council, as superior to the Pope, with 
power to reform and even to depose him. A third 
_party approve of neither of these ways, for as they 
think the Pope alone without a council not to be 
infallible, so neither the council without the Pope, 
who is the head of it, and without whom there 
cannot be a lawful council, as there cannot be a 
‘parliament without the king; these are for king 
and parliament, and place the supremacy and in- 
fallibility in neither Pope nor council apart, but 
K 2 
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only when both together and agreeing: but be- 
cause this will defeat several of those councils 
called general, and split others, as when the Pope 
or his legates withdrew from the council, (like a 
king leaving his parliament), then such was no 
longer a lawful council, but a schismatical con- 
venticle, as was said of the councils of Constance 
and Basil, &c. And because there have been 
Popes against Popes, and councils against coun- 
cils; and that the requisites necessary to consti- 
tute a council lawful, and consequently infallible, 
are some of them disputed—as the authority of 
summoning and convening the council, and pre- 
siding in it; and other requisites allowed by all 
to be necessary, are impossible to be known with 
any certainty—as, that all the fathers there met 
should use all diligence to examine and canvass 
to the bottom every point that comes before 
them; and that they should be under no terror 
or fear of any, nor biassed by party, hopes of pre- 
ferment or gain, or any other corrupt passion, 
but doing all things out of true zeal to the glory 
of God and good of the church; without which 
there is no infallibility follows that council: and 
this being impossible for any to know but God 
alone, consequently the infallibility of all councils 
is rendered precarious, and no certainty at all in 
them; or rather it is certain, by the histories of 
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all general councils, that these human passions, 
not consistent with infallibility, had an influence 
in all or most of them; so that we cannot be cer- 
tain of the infallibility of any council, unless we 
are infallibly sure that none of these human pas- 
sions had a mixture in it:—This makes a fourth 
party in the church of Rome, that is, of those who 
place the infallibility neither in Pope nor council, 
jointly or severally, but in the church militant, 
as they speak ; that is, the church diffusive, or all 
churches up and down the world. We must then 
travel and learn. Here is a wide mark; and we 
are plainly left at last to our own private judg- 
ment, to collect and compare, to approve or 
reject what we find scattered in all the distant 
churches upon earth. And no man’s life or ca- 
pacity will be sufficient to make the inquiry with 
any tolerable measure of completeness. 

And now, which of these four sorts of infalli- 
bility will you take? There are three to one 
against you, choose which you will. And all 
these are of the church of Rome. And what 
difference is there betwixt having no guide, or 
one you cannot find ? 

R. If I cannot find him, I have him not; and 
that is all one as to have none. 

Miserable man! If he has no infallible guide; 
and is fallible himself; and yet upon his going 
right depends his happiness or misery for eternity. 
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P. You may as well find fault with the crea- 
tion. ‘Shall the clay say to the potter, why 
hast thou made me thus?” Who was guide to 
the angels that fell? Who was guide to Adam? 
Who was, or who is, guide to all the earth? To 
the Heathens, Mahometans, or Jews? These last 
stick to their church as an infallible guide; and 
therefore are the most obstinate, and the most in- 
veterate enemies to Christianity. Who is guide to 
infants and to idiots? And shall we interrogate 
the Almighty what he will do with these, or why 
he created them? And perhaps the greatest 
part of mankind die before they come to the 
years of discretion; and when they are of age, 
how few are capable to judge, or have opportu- 
nity or capacity to examine the different pleas 
betwixt church and church, religion and religion ? 
And do we not see the generality of the world 
take up their church and religion just according 
to their education ? Sir, if you and I had been 
born and bred in Turkey, we might have been 
Mahometans. 

R. Is religion then nothing but a chance, ac- 
cording to the place we are born in or where we 
receive our education ? . 

P. No, Sir; truth is truth though all the world 
should depart from it. And. there have been 
converts in all nations and religions: But none 
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where men cannot be persuaded to overcome the 
prejudice of education, and examine impartially 
for themselves. But infallibility bars all exami- 
nation, for that implies a doubt, and brings us to’ 
private judgment; and where then shall we wan- 
der? And yet you must apply to every man’s pri- 
vate judgment when you would make him a convert: 
to your church ; why else do you argue or reason 
with him? Must he not then examine all the 
arguments and motives you give him for the in- 
fallibility of your church, and judge for himself 
whether they are well grounded, and will bear 
the test of reason? Or must every body have 
reason and examine but yourselves? Believe it, 
then, you are in the most dangerous condition 
of any: And you are the men who receive your 
religion by chance, just according to your educa- 
tion. Suppose another should return your own 
answer to you, and say, I will not examine, I am 
infallibly sure, and I will hear no more; what 
would you think of sucha man? Every enthu- 
siast will tell you the same. He will take his 
oath that he is infallible! and will hear no more 
than the deaf adder the charms of reason; but he 
will bid you silence your reason, for that is it 
which blinds you, though Solomon calls it the 
‘lamp of God,” which he hath planted in our 
heart, Prov. xx.27. This is the image of God 
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in which he created us, and will be our judge and 
witness in the last day, as it is given us for our 
guide here. But instead of trimming this lamp, 
to make it burn clearly, we hear the general cry 
from your side, “ Put it out; put it out; we 
cannot deal with you until that lamp be extin- 
guished ; it thwarts us at every turn, and starts 
a hundred objections, so that we cannot believe 
peaceably for it. But when it is quite taken 
away, (if that were possible to be done), then 
you offer to shew us a meteor of infallibility 
(about which yourselves are not agreed, nor 
know where to find it), which will keep us from 
ever doubting any more: as when a man’s eyes 
are put out, he cannot see a dirty step or a pre- 
cipice before him, and then he is in that state of 
security you propose. 

R. You see how this guide of yours, this lamp 
of reason, has misled the nations; for Heathens, 
Mahometans, &c. all plead reason. 

P. And we have no other method with them 
than to reason on still with them, and shew them 
that reason is on our side. And vast multitudes 
of them have been thus converted, even all the 
Christian churches now in the world; for all of 
them are of the Gentiles. And for those who 
yet remain unconverted, or have not had the 
gospel sufficiently proposed to them, we must 
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leave them to God who made them, who will re- 
quire from no man more than he has given him, 
but will judge all people righteously. Of this I 
have spoken before. 

But I observe, that since this notion of infalli- 
bility came into the church of Rome it has rooted 
out all charity ; and her religion has been chiefly 
employed in anathematizing all the world but 
herself, and in teaching the notion with which you 
commenced, that none but Papists can be saved. 

R. We desire not to be called Papists ; we think 
it a word of contempt, as if we were only parti- 
sans for the Pope, and of that party or faction of 
Christians who would raise his power above the 
church and every thing else. 

P. I shall call you then a Roman Catholic. 

R. We do not delight in that word neither, as 
if our catholicism were tied only to Rome: we 
term ourselves Catholics in general, as members 
of the Catholic or universal Church. 

P. We call ourselves so too, and in the same 
sense; and thus the members of the church of 
England pray daily for the Catholic Church in 
their Liturgy. Therefore we call you not Ca- 
tholics, because it would not distinguish you from 
us: But Roman Catholics is calling a part the 
whole. 

R. You know the meaning, not that the parti- 
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cular church of Rome is all the churches in thd 
world; but she is called Catholic, as being the 
head and principle of unity and communion to 
all other churches. 

P. If this be the frame of the Catholic church, 
it must have been so always. 

R. Yes, surely ; for there was always a Catholic 
church, that is, some particular church so called; 
in the same sense as Rome is now. 

P. Pray then, Sir, tell me what particular 
church was so called, in thissense, before there was 
a Christian in Rome? And how came that church 
to lose it? And how was it transferred to Rome ? 

Every bishop, every church, and every mem- 
ber of it, may be called Catholic, and were so 
called, as being included in the general notion 
of the Catholic church ; but in the sense you have 
mentioned, as head and principle of unity to all 
churches, no bishop or church ever had it, till 
taken up in the latter times by the sae and 
church of Rome. 

Of PapalSu. 4. But how came the Bishop of Rome 
prem to that great sway he has long obtained 
in the church? | 

P. It is very obvious, because Rome was the 
metropolis of the empire ; and consequently her 
bishop must be more conspicuous than any other, 
have more respect paid him, and more applica- 
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tions made to him, especially after the emperors 
became Christian. And for the same reason, 
when the seat of the empire was translated to 
Constantinople, the Bishop of that church took - 
upon him and aspired further to an universal 
supremacy, but was opposed by Gregory the 
Great, Bishop of Rome. There was no other 
consideration, then, for the superiority of one 
bishop or church, but the secular dignity of the 
place; for which reason the Patriarch of Jeru- 
salem (which was incontestably the mother church 
of all) was postponed, and made the lowest of all 
the patriarchs. But for divine right, and Christ 
having named any one bishop or church as head 
and superior to all others, there is not a word. 
And it could not be Rome before Rome was 
Christian ; and Christ never named her upon any 
occasion whatsoever, or gave the least hint to-+ 
wards her, or that possibly can be applied to her. 
Strange and unaccountable! if he meant to build 
the whole Christian faith upon her, and to make 
her the Catholic church, as including all other 
churches of Christians, and in all <img ees 
out the whole world! 

But, Sir, fact (as I said before) is the surest 
way to give us a true light of things. And the 
frame or government of the church is a fact which 
_ must be determined by histories and records, not 
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by criticising upon words that afford no certainty. 
Let us look, therefore, into the frame of the 
church from the beginning. I hope I have made 
it plain from the history of the Acts of the Apos- 
tles, that there was none of them appointed as 
sovereign over the others, whatever words may 
be strained in favour of St Peter; for if he was 
called a “ rock or foundation,” so were all the 
others, they are called the “ twelve foundations” 
of the church ;* which is said to be built upon 
the foundation of the apostles and prophets, Jesus 
Christ himself being the chief corner-stone ;+ and 
not any particular prophet or apostle. And if 
the keys of Heaven were promised to Peter,t 
this was fulfilled in giving them to him jointly 
with all the others, without any mark of superio- 
rity in him; as, in the commission to “ teach all 
nations,’’§ it was equal to them all; and we find, 
in fact, that it was exercised by them all with 
equal authority. || 

And all the regimen of the church which the 
apostles appointed, was that of bishops in their 
several districts, without any head or sovereign 
bishop over them all as supreme judge of con- 


* Rev. xxi, 14. t Eph. ii. 20. 
+ Matth. xvi, 19. § Matt. xxviii. 19. 
| Here it might have been added, that the power of binding 
and loosing was equally given to all; Matt. xviii, 18. 
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troversy—of which there is not the least tittle to 
be found in any of the histories or writings of 
those ages next after the apostles; though there 
were many controversies even about points of 
faith among them, which an appeal to this judge 
had speedily ended: but no such thing appears ; 
and it could not have been missed had it been 
known. Metropolitans were early ; that is, the 
bishop of the metropolis or chief city of a pro- 
vince, who did preside in the synods of that 
province, and had other ecclesiastical privileges 
granted him, by the common consent of the bi- 
shops of the province, for the sake of order, and 
greater harmony of discipline. But a Patriarch, 
with jurisdiction over several metropolitans or 
provinces, was never heard of in the church till 
the council of Chalcedon, 450 years after Christ. 
And many provinces were not put under these 
patriarchs, but had exempt jurisdiction of their 
own, as before, of which Britain was one; for the 
patriarchate of Rome extended only to Italy and 
the isles adjacent. But the first pretence to uni- 
versal supremacy was set up by John Bishop of 
Constantinople, after the seat of the empire was 
translated thither; against whom Gregory the 
Great has written, that though his see of Rome 
had always the precedence of Constantinople, yet 
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that none of his predecessors, the Bishops of Rome, 
had ever assumed such an arrogant title, which he 
calls “a Luciferian pride,” and declares him who 
should take it to be the forerunner of Antichrist.* 
And yet his next successor but one, that is Boni- 
face III. did take it, being given him by Phocas, 
that traitor and usurper, who murdered his master 
Mauricius the emperor, and seized his throne; 
whom Boniface owned and abetted, and was 
made universal bishop for his reward, in the be- 
ginning of the seventh century. Thus the supre- 
macy now claimed by Rome was introduced, and 
has been maintained, pro viribus, ever since. And 
under this Britain has been subdued,’ which 
never was under the patriarchate of Rome :. So 
much has the government and unity of the church 
been altered from what it was in the apostles’ 
time, or in the first ages of the church: And 
thus has Rome usurped the name of the Catholic 
church, and placed all its unity in submission to 
her bishop !—Here we see the degrees by which 
this encroachment crept on: the patriarchate be- 
gan in the fifth, and the universal supremacy in 
the seventh century. And Britain, which held it 
_ out against the patriarchate of Rome, was at last 


* Epist. Lib. ii. Ep. 32. 36. 38. Lib. vii. Ep. 30, 36, &c. 
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conquered by the more apparent usurpation of 
her universal supremacy, so obtained as I have 
told. 

R. But these political matters have little to 
say with the religion of the lower and less edu- 
cated classes, that is, of the great mass of the 
people. They retain among us those ‘salutary 
and necessary ordinances which you in your pre- 
tended Reformation have thrown aside: for in- 
stance, there is Confession, which I have heard 
yourself say was a good thing if rightly used. 

‘P. And so I say still, but not in that sense it is 
generally used with you, and is ex- 
pressed in your Catechism. ad Paro- spencinie 
chos, de Peenitentie Sacramento, sect. aes 
46,47. That such a repentance as God will not 
accept, nor pardon for it, is made sufficient by 
the sacrament of penance, and all our sins remit- 
ted by it: And that paucissimi, very few, can be 
saved without it. They might have said none; 
for they here require in repentance acceptable to 
God, a sense and sorrow for sin that shall be fully 
equal to the demerit ;* which is impossible for 
mortal man; and therefore all must be damned 
without this sacrament of penance. And they 


* Ut cum scelerum magnitudine equari conferrique possit. 
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say, it was necessary that God should institute 
this sacrament, as an easier way for men to get 
to heaven.* An easy way indeed! Confess to 
a priest and get absolution; and this makes up 
the defects of your repentance, and you are saved 
ex opere operato, by the work wrought, by the 
bare performance of this sacrament. And the 
Council of Trent anathematizes all those who 
say that the very sacraments of the gospel do not 
confer grace in the same manner, by the bare 
performance.+ It is true that God did institute 
his sacraments as means of grace, but the Coun- 
cil of Trent turns them into charms, when the 
very sacraments themselves, ipsa sacramenta, con- 
fer the grace, ex opere operato, by the bare per- 
formance of the work. 

Let us exemplify this to ourselves by the like 
use made of the institutions of God under the law. 
The Jews had got this notion of the opus opera- 
tum, that the bare performance of the letter of 
the law, in their sacrifices, feasts, fasts, and other 
observances, was all that was required of them. 
Whence the voices of all the prophets were 


* Quare necesse fuit ut clementissimus Dominus faciliori ra- 
tione communi hominum saluti consuleret. 

+ Si quis dixerit per ipsa nove legis sacramenta ex opere ope- 
rato non conferri gratiam—anathema sit. Sess. 7. can. 8. 
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against these institutions ; they call them iniquity, 
abomination, and hateful to God. Nay, God 
denies that he did require them, or ever did in- 
stitute them ;*—that is, as a dead carcass with- 
out a soul, and working like charms by the bare | 
opus operatum. God did never institute such, 
nor does he require them at our hands. And may 
we not say, No more under the gospel than the 
law? For the gospel introduced a more pure and 
spiritual worship; but the Council of Trent, by 
naming only the sacraments of the new law, ap- 
plies the opus operatum to them also, if not chiefly. 

But if prayers and sacraments, which are means 
of grace of God’s own institution, may be thus 
abused, and rendered hateful to God; what shall 
we say of those means of grace which are of 
man’s mere invention? None can appoint the 
means but he who has the bestowing of the end 
to be obtained by those means: As, if I have a 
thousand pounds to bestow, I may put what con- 
ditions I think fit, and appoint the means for the 
obtaining it; and none else can appoint the 
means. Now grace is the gift of the Holy Ghost, 
and none can appoint the means of obtaining it 
but one who has the bestowing of the Holy Ghost ; 


* Isa. i, 11, 12, 13, 14.3 Jer. vii. 22. 


96 A SHORT METHOD 


which it is the highest blasphemy for any crea- 
ture to assume to himself: hence Christ’s send- 
ing the Holy Ghost is a sure proof of his divinity. 
But the church of Rome takes upon her to ap- 
point means of grace, many and various; the 
whole pontifical is made up of the forms of con- 
secration of almost every thing one can think of 
into means of grace—as bells, books, candles, 
water, salt, oil, ashes, palms, swords, banners, and 
vestments of divers sorts, besides crosses, pic- 
tures, images, Agnus Deis, &c.; by the use of 
which, in the manner prescribed, several graces, 
both ghostly and bodily, are said to be obtained, 
as, besides the favour of God and the remission 
of sins, the saving from fire, from diseases, from 
storms at sea, thunder, lightning, and tempest 
at land ; at which times they ring their consecrat- 
ed bells, to allay the winds, and chase away the 
demons of the air, who, seeing the sign of the 
cross upon such bells, and hearing their sound, 
shall be frighted and fly away, as it is expressed 
in the form of consecration of bells in the Ponti- 
fical. Nay, there is nothing in the world so in- 
significant, a rose, or a feather, which the Pope 
may not consecrate into a means of grace; and 
such are in use every day. At Rome they are 
counted atheists who have not faith in these 
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things. So much they place their religion in 
them ! 

But that which makes up the bulk of the Ro- 
mish devotions is, the Worship and 9. 1 ion 
Invocation of Saints and Angels, the of ii and 
adoration of their images, and of the 
relics of saints departed, pieces of their bodies 
or of their vestments, &c. to which great miracles 
are attributed, and therefore they are made 
strictly and properly means of grace. 

R. We desire the prayers of one another upon 
earth, why not much rather of the saints Sti 
angels im heaven ? 

P. Because the one is commanded, the other 
not; nay, forbidden, as I will shew you. 

R. It seems to be giving greater glory to God, 
and shews more humility in us, when we approach 
not his presence directly and immediately our- 
selves; just as we do it not to an earthly king, 
but seek the introduction and recommendation 
of some eminent courtier whom we know to be 
in his favour. 

P. Your simile will halt on all-four, for God is 
nearer to us than any saint or angel: “ In God 
we live and move and have our being ;” but the 
angels and saints departed are at a distance from 
us, and we know not where to find them, or that 

P 
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they hear our prayers; for they are not every- 
where—that is an attribute of God alone. 

R. Therefore our schoolmen say, they see our 
prayers in speculo Trinitatis, ‘in the ee 
glass of God.” 

P. Do they see every thing in that looking 
glass? Then they know as much as God! But 
if not, then how do we know they see our prayers 
there? And how will this suit your simile of an 
earthly king, that the courtier must go to the 
king to know what I desired the courtier to ask 
of him ? 

‘* Abraham is the father of us all,’ * “ and he 
was called the friend of God.”+ Therefore it is 
likely that he saw as far into that looking-glass 
as another:{ Yet it is said, “ that Abraham is 
ignorant of us.” And are not we as ignorant of 
their state, and what knowledge they have of us 
below? We are told that they have no know- 
ledge of it: ‘ His sons come to honour, and he 
knoweth it not; and they are brought low, but 
he perceiveth it not of them.’’§ 

R. It is said, that the angels of heaven rejoice 
over a sinner that repenteth. 

P. That is when it pleaseth God to let them 
know it, or that the sinner comes thither. But 


* Rom. iv. 16. + James ii. 23. ; 
t Usa xin. 16. § Job xiv. 21. 
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that they know of every penitent upon earth is 
nowhere said, nor do I know it asserted by any. 

But instead of the schoolmen’s looking-glass 
and their vain philosophy, if we would look into _ 
the plain directions of holy Scripture, we should 
settle ourselves upon a much surer foundation. 
See then what the Apostle says upon the very 
case in hand: ‘“ Let no man beguile you of your 
reward in a voluntary humility, (or being a volun- 
tary in humility, as our margin reads it), and 
worshipping of angels, intruding into those things 
which he hath not seen, vainly puffed up by his 
fleshly mind; and not holding the head, from 
which all the body by joints and bands having 
nourishment ministered, and knit together, in- 
creaseth with the increase of God.”* And 
afterwards says, ver. 23. “ Which things have 
indeed a shew of wisdom in will-worship and 
humility.” Here is a full answer to all your 
pretensions for this will-worship of saints and 
angels; for both go upon the same foot. It is 
called “ intruding into things we have not seen,” 
of which we are altogether uncertain ; and there- 
fore sinful in the practice by the apostle’s rule, 
that “ whatsoever is not of faith is sin.”+ This 
was spoken in respect of meats, but is much 


* Col, ii. 18, 19. t+ Rom, xiv. 23. 
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more so as to our worship and solemn devotions 
to God. Your comparison of access to an earthly 
king is here called a fleshly or a carnal thought, 
measuring God after the manner of men; and 
the result of this is no less than losing our re- 
ward, that is, heaven; for it is forsaking the 
head, which is Christ, whose members we are, and 
receive nourishment from him—not from saints 
or angels. God has given Christ to us as the 
“one mediator between God and men,” 1 Tim. 
i. 5.; but you have made to yourselves many 
mediators to assist and help him, as if his media- 
tion and intercession were not sufficient; and you 
make more applications to them than to him, or 
to God himself. You have ten Ave-Marias for 
one Pater- Noster. | 

And you have multiplied these saints to your- 
selves without number, like the heathen deities ; 
and new canonizations are going on every day. 
Every country, city, parish, and almost person, 
have a particular saint for their patron. You 
have saints, as they had gods, for the sea, for the 
air, fire, &c.; for peace, for war; for learning, 
and all sorts of trades and occupations. St 
Christopher and St Clement are for the sea, es- 
pecially the Virgin Mary, to whom the seamen 
sing Ave Maris Stella. St Agatha is for the fire ; 
and they make letters on her day to quench fire 
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with. St Nicholas and St Gregory are for scho- 
lars; St Luke.for painters, &c. And they have 
saints for all diseases: St Cornelius cures the fall- 
ing sickness; St Roche the small-pox ; St Apol-_ 
lonia the toothach, &c. And they have particular 
saints for all beasts and cattle: St Loy presides 
over the horses, and St Anthony over the swine, 
&c.; and they bring their cattle to be blessed by 
these saints on their particular days; and they 
pray to these saints jointly with God. A scholar 
says, “ God and St Nicholas be my speed ;” and 
when one sneezes, “God help and St John;” 
and to a horse if he stumbles, ‘“ God and St Loy 
save thee,” &c.; and upon every surprise they 
cry, Jesu Maria s 

R. You should not compare these to the de- 
mons of the heathens ; for they were evil spirits, 
and they called them gods. 

P. The word gods is frequently given in Suivi 
ture to angels, and to men as ministers of God; 
and thus the heathens understood it, and suppos- 
ed their gods to be such ministers, as Aolus to 
govern the winds, Neptune the sea, &c.: There- 
fore they called them dzz medioxrumi, inferior gods, 
as standing in the middle betwixt the supreme 
God and us, to succour or punish us according 
to his orders. St Augustine, who knew them 


well, tells us what they argued for themselves : 
¥ 2 
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they said, ‘“‘ we do not worship evil demons or 
spirits, but we worship those whom you (Chris- 
tians) call angels, the powers of the great God, 
the mysteries of the great God.”* But St Au- 
gustine answered them, that they must be evil 
spirits whom they worshipped, because they re- 
quired worship from men, as the devil did from 
our Saviour, which the good angels always re- 
fused ; and he quotes Rev. xix. 10. xxii. 9. where 
the angel forbade John to worship him: and the 
same did the saints upon earth, as Peter refused 
it from Cornelius, and Paul and Barnabas from 
the men of Lystra, &c.+" 

R. But we suppose not that the heathens had 
any notion of the supreme and true God, but that 
they worshipped every one of their gods as su- 
preme and independent. | 

P. Some men make monsters of others to hide 
their own deformity! Your guides have set up 
this notion to hinder the parallel betwixt the hea- 
then worship of their inferior gods, and yours of 
saints and angels. For there is nothing more 
evident than that the heathen did acknowledge 
the one supreme and true God, though in much 


* Non colimus mala demonia: angelos quos dicitis, ipsos et 
nos colimus, virtutes Dei magni, et mysteria Dei magni.—Au- 
gust. in Psal. xcvi. 

t Acts x. 26. xiv. 14, 15. 
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ignorance and superstition. St Paul said that 
they “knew God; that he was manifest unto 
them, even his eternal power and godhead. So 
that they were without excuse in their foolish 
imagination, to change the glory of the incor- | 
ruptible God into an image made like to. cor- 
ruptible man,” &c.* And he told the Athe- 
nians, ‘“ whom therefore ye ignorantly worship, 
him declare I unto you.”+ He did not preach a 
false god unto them, but they had blended the 
worship of God with these inferior gods or de- 
mons, which was their superstition; for so the 
word signifies, Accidumovie, the fear of these de- 
mons ; and it is thus rendered every-where in the 
New Testament, which we translate superstition ; 
and so your own Latin Vulgate, Acts xvii. 22. 
and xxv.19. And the Latin word superstitio, 
means the same thing, and is derived, as Servius 
has it, from super stare, as being a fear of those 
heavenly powers who supra stant, stand over us, 
and so superstition is superstantium rerum timor. 
Others derive it from superstites; that these dive 
ex hominibus facti, men deified after their death, 
are still superstztes, and the fear of them as such 
is superstition; or gut superstitem memoriam de- 


* Rom. i. 19, 20, 21, 22, 23. t Acts xvii. 23. 
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Junctorum colunt, whe worship the memory of 
these dead men. 

The worship of these lesser gods is what is for- 
bidden in the first commandment, which respects 
the object of worship—that no religious worship 
is to be given to any but to the supreme God 
alone. The second commandment relates to the 
manner of worship, that is, by images. But this 
your church has hid from the people, and divided 
the tenth into two, to keep up the number, that 
the people might think they still have the ten 
commandments ; and it is thus in your very Ca- 
‘techism. ad Parochos. But of this hereafter. 

The Heathens had their good and evil demones, 
as their good and evil genii; but, according to St 
Augustine’s rule, they must be evil demons who 
‘accepted the worship of men, which all the Hea- 
then demons were; therefore the word demon is 
taken in the worst sense, and translated devil 
throughout the New Testament; and what we 
translate “‘ the doctrines of devils,” 1 Tim. iv. 1: 
is the doctrine of the demones, or of the worship 
of daemones, diwdacnoriot Aamorioy, and a different 
reading has it vexgois Acileevorres, “ who worship the 
dead.” ‘The demones of the Heathen were their 
dead heroes, whom they made divi by an apo- 
theosis; as the Pope does saints by a canoniza- 
tion. But it is too gross to put it upon the Hea- 
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then, that they thought every one of those gods 
whom they made, was the Supreme God who 
made themselves. They owned these to be lesser 
gods, and only the virtues and powers of the great 
God; and they thought that they honoured the 
Supreme God the more, by doing honour to his — 
substitutes; and all their. worship was ultimately 
referred to him: So that “ he only was worship- 
ped in all their gods and goddesses ; for they made 
him king of all their gods and goddesses.’’* 

And the common appellation given to Jupiter 
in Homer is, Neng and Baciasd; dvdeay re Oem Tey 
‘‘ the father and king of the gods as well as of 
men.’ And he represents him as commanding 
all the other gods—sending them on his errands, 
calling them to account, and sometimes chastising 
them. He was called the great God. Lucian in 
his Dialogues brings in Neptune making suit to 
Mercury, that he might speak with Jupiter. 

But, besides all these, we have sufficient testi- 
mony in Scripture of the Heathens acknowledging 
the one Supreme and true God. Nebuchadnezzar 
calls him ‘* God of Gods, and Lord of Kings— 
the Most High God;’ and says, ‘I blessed the 
Most High, and I praised and honoured him that 

* Hi omnes Dii Deeque sit Unus Jupiter.—August. de Civit. 


Dei, |. iv. c. xi. Ipsum enim Deorum omnium Dearumque Re- 
gem esse volunt.—Jb. c. ix. 
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liveth for ever and ever, whose dominion is an 
everlasting dominion, and his kingdom from ge- 
neration to generation. And all the inhabitants 
of the earth are reputed as nothing: and he doth 
according to his will in the army of heaven, and 
among the inhabitants of the earth: and no man 
can stay his hand, or say unto him, What doest 
thou ?”* th 

Cyrus calls him “ the Lord God of Heaven + 
and Darius the same, in as high expressions as 
any Christian could use, “ The living God, and 
stedfast for ever, and his kingdom that which shall 
not be destroyed ; and his dominion shall be even 
unto the end,” &c.f 

R. It is strange, that when they acknowledged 
the great God so fully, they did not forsake their 
own little gods. 

P. No; for they did not think it inconsistent to 
acknowledge one God above all, and yet to sup- 
pose that every nation had its own god, or gods, 
in subordination to the Supreme God, and as de- 
puties under him. This was their notion. And 
they supposed that Judea had its own tutelar god, 
as well as other countries. Therefore the King 
of Assyria having conquered it, sent to teach his 
people who went thither “‘ the manner of the 


* Dan. ii. 47. iii. 28, 29. iv. 34, 35. t Ezrai.2. vi. 10. 12. 
t Dan. vi. 26. 
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god of the land,”* to appease his wrath who had 
plagued them with lions. But yet they forsook 
not their own gods; for it is said, “ they feared 
the Lord, and served their own gods.” And they 
allowed the same liberty to the Jews, who were 
not required in any of their captivities to renounce © 
their own God; but only to worship the gods of 
the nations where they lived. And of these tute- 
lar gods, they supposed one might be stronger 
or more powerful than another; and therefore 
they would boast of their gods, one country 
against another. Thus said Senacherib, “ Who 
are they, among all the gods of the countries, that 
have delivered their country out of mine hand, 
that the Lord (the tutelar God of Judea) should 
deliver Jerusalem out of mine hand? Where are 
the gods of Hamath and of Arpad?” &c.+ When 
Moses and Aaron told Pharaoh that the god of 
the Hebrews had met with them, he was not of- 
fended that they had another god besides those 
which were worshipped in Egypt; he took it as 
a thing granted, that each nation had its own 
tutelar god. 

This then was the difference betwixt the Jews 
and Gentiles: The Gentiles thought it lawful to 
worship the tutelar god of any country, but still 


* 2 Kings xvil. 26, 27. 33, + 2 Kings xviii. 34, 35. 
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in subordination to the Most High God, as has 
been shewn: on the other hand, the Jews were 
obliged to worship the Lord God, the Supreme 
God, and Him only; and they were forbid to. 
worship any of the gods of the nations. 

But this sin they often fell into; they worship- 
ped these gods, but still in conjunction with the 
Lord their God, as it is said they did “ worship 
and swear by the Lord, and swear by Malcham.’’* 
But Samuel told them, “ If ye return unto the 
Lord with all your hearts, then put away the 
strange gods and Ashtaroth from among you— 
and serve him only. Then they did put away 
Baalim and Ashtaroth, and served the Lord 
only.”+ | 

R. But it is said, that they had forsaken the 
Lord. 

P. Itis called forsaking the Lord, when we will 
not obey his commandments, but worship him 
otherwise than he has required, and join others 
with him, which he has forbidden. He said, 
“ The house of Israel is estranged from me, se- 
parated from me through their idols; yet they 
come and inquire of a prophet concerning me.’ + 
And again, ‘* When they had slain their children 
to their idols, then came they the same day into 


Tiaephi. Tints t+ 1 Sam. vii. 3, 4. + Ezek. xiv. 5. 7. 
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my sanctuary.”* And, * Will ye burn incense 
unto Baal, and walk after other gods, and-come 
and stand before me in this house, which is called 
by my name?”+ It is said, “ They feared the 
Lord, and served their own gods after the man- 
ner of the nations.” { But it follows immediately, 
*‘ They fear not the Lord, because they do not 
after his statutes,” wherein he commanded them 
‘not to fear other gods.” And again, “ They 
feared the Lord, and served their graven images.” 
Yet this was departing from the fear of the Lord, 
but not a downright denial of the Supreme God, 
or throwing him off from being any more their 
God, and taking any other god in his room as the 
Supreme God. No; but it was taking other gods 
with him, of which he says, “ Oh, do not this 
abominable thing that I hate.’ § 

This was the first sin against which God non 
care to guard in the first commandment, ‘ Thou 
shalt have none other gods before me, or with ~ 
me.” || And for the distinction, that the worship 
of inferior gods or ministers of God is not here 
forbidden, we say, Ubi lex non distinguit, ibi non 
est distinguendum, ‘* Where the law does not dis- 
tinguish, we must not ;” for there is no law but 
may be distinguished away. And this is exactly 
“Brek. xxiii. 39. T Jer. vi. 9.  $°2 Kings xvii: 33, 34: 4], 


§ Jer, xliv. 4. || Exod. xx. 3. 23; 
G 
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the same notion the Heathen had of their de- 
mones. And the worshipping of these, or fearing 
them, i is literally what we call superstition. It is 
a means of grace which God has not appointed. 

R. But we have reason to suspect that several 
of the Heathen demones, or men deified after they 
were dead, were supposititious, and that no such 
men ever were in the world. 8 

P. Many such will be found in the catalogue 
of your saints. What think you of the Seven 
Sleepers, who slept three hundred and sixty-two 
years, and thought it but one night ? What think 
you of the eleven thousand English Virgins, all 
martyred together at Cologne, and the fine legend 
told of them? What do you believe of St George 
killing the Dragon, and rescuing the King’s 
daughter? As true as our ballad of the Dragon 
of Wantly. Yet there are days kept for all these, 
and offices made for them ; with prayers to them, 
and to God, that we may be saved by these their 
merits. There are multitudes of the like, which 
you will find, even to a surfeit, in the devotions 
of the Roman Church, with their breviaries, mis- 
sals, legends, and authors, quoted at large. And 
can these prayers be in faith, to persons that 
never were in being, and for the merit of actions 
that were never done? This isa means of grace 
of our own invention indeed ! 
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Besides, some have been canonized for noto- 
~ rious crimes, as our St Thomas Becket of Canter- 
bury, whose merit was, that he would exempt all 
ecclesiastics from the secular power, though even 
in civil or criminal causes, which was called as- 
serting the liberties of holy church; and it is fully 
asserted in the Bulla in Ccena. ~ But notwith- . 
standing all these authorities, it is a wicked prin- 
ciple, and dissolves all civil government: it ex- 
empts from the king’s obedience the first of the 
three estates of the realm, which has or ought to 
have the greatest influence upon the people, and 
transfers their allegiance to another sovereign ; 
which is the highest treason, by the laws of all 
well governed nations, as well as by the laws of 
God. Yet, for asserting this, Becket was ca- 
nonized ! and for not giving way to it, the king 
was whipped by the monks of Canterbury, to 
which he was forced.to submit in those times of 
Papal supremacy ! - 

Such another was the newly made saint, Pope 
Pius V., the great asserter and last practiser of 
the power of the Pope to depose princes; and 
who broke the communion of the church of 
England. 

But there is one saint, truly 80, of Grtioeee 
whom I have reserved to speak in the ae {of the 
last place, because of the excesses of 
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your church in their devotions to her, bordering 
even upon blasphemy. No less than a canonized 
person, St Bonaventure, has published what he 
calls ‘“‘ The Psalter of the Blessed Virgin Mary ;” 
wherein every one of the hundred and fifty psalms, 
as likewise the Ze Deum, and other most solemn 
adorations of God, are all turned to the Virgin 
Mary. Rosaries and books of devotion to her 
are many: here is one translated into English for 
the use of the Roman Catholics here, entitled, 
‘‘ The Devotion of Bondage, or the Practice of 
perfectly consecrating ourselves to the Service 
of the Blessed Virgin. Permissu Superiorum, 
1632.” It is licensed and highly recommended 
both to clergy and people by the Bishop of 
St Omers, with several indulgences granted to 
those who shall devoutly make use of it ; where- 
in we offer up ourselves, both souls and bodies, 
as bond-slaves to the Blessed Virgin: among 
whose high prerogatives you will find this the 
sixth, p. 32. “* The sovereign dominion that was 
given her, not only over the world, but over 
the Creator of the world.” This indeed might 
well ground that petition made to her, jure matris, 
impera filio, ‘ By the right of a mother, com- 
mand your Son.” And her being called “ The 
Mother of the whole Trinity,” in the Missal 
Polon. fol. 237, In the Primer or Office of the 
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Blessed Virgin Mary, printed in English, 1699, 
(and in the exposition before it, said to be of 
“‘ great antiquity, and composed by the church, 
directed by the Holy Ghost,”) you will find many 
prayers to the Virgin Mary, not only of interces- 
sion or praying for us, but to grant us grace, 
pardon of sin, and eternal life, in as full and _ 
positive terms as could be asked of God himself. 
See the hymn, Memento rerum conditor, p. 34. ; 
and Ave Maris Stella, p. 53.; and the prayer to 
her, p. 59. “ Under thy aid”—Sub tuum presi- 
dium—which is taken out of the Roman Ponti- 
fical in the office for consecrating an image of 
the Blessed Virgin, where we pray for aid, &c. 
from herself directly, without mentioning any 
intercession. Nay, they bless in her name, which 
was never done to any creature. The priesthood 
was ordained by God to bless in his name. No 
apostle or angel ever blessed the people in his 
own name.* But in this Primer, p. 16. you will 
see the priest give the blessing in these words, 
«¢ The Virgin Mary, with her pious Son, bless us.” 
To which the people answer, “ Amen.” Here 
the principal part is given to the Virgin; her Son 
only blesses with her, and she is first named. 
But if she be not preferred, yet she is here put 


* Deut. x. 8. 
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upon the level with her Son at least, and blesses 
the people jointly with him. 

R. Why may not the Virgin Mary bless as 
well as an angel? And we find that Jacob 
prayed the angel might bless his grandsons.* 

P. That angel was God, and so it is expressed 
“God, before whom my fathers Abraham and 
Isaac did walk, the God which fed me all my life 
Jong unto this day, the angel which redeemed me 
from all evil, bless the lads.” This angel was 
Christ, who often appeared before he took flesh. 
He was the angel which wrestled with this same 
Jacob, and blessed him. He was the angel that 
appeared to Moses in the bush, and said, “‘ Iam 
the God of Abraham,” &c. which no created 
angel could have said. It was he who appeared 
to Joshua as captain of the host of the Lord, and 
said, as before to Moses, “ Loose thy shoe from 
off thy foot, for the place whereon thou standest 
is holy ;’+ which no mere angel ever said. So 
that this will be no precedent for blessing the 
people in the name of the Virgin Mary. 

Epiphanius reckons the worship of the Virgin 
Mary (not then so rank) among the heresies,t 
under the name of the Collyridians, who offered 
cakes to the Moon as Queen of Heaven, which 


* Gen. xlviii. 16, t Josh, v. 14, 15. t Her. 78, 79. 
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is the same name they give now to the Virgin ;* 
and she is painted standing upon the Moon her re- 
presentative. Epiphanius observes, that our bless- _ 
ed Lord, foreseeing the superstition that would 
come into the world on account of his mother, 
treated her always at a distance, never once 
called her mother, no not upon the cross, or by 
any other appellation than that of woman ; and, 
checking her forwardness, said unto her, “ Wo- 
man, what have I to do with thee?”+ She is as 
little named as possible in the Gospels, where 
Christ pronounces a greater blessing to those that 
hear his word,{ than to the womb that bare him: 
and she is not reckoned among those who saw 
him after his resurrection. She is but once 
named in the Acts of the Apostles,§ and that 
upon no other account than that she, with other 
women, continued in the communion of the 
Apostles after the ascension of our Lord: but 
none of her acts or miracles are recorded, though 
abundance in the legends. And she is not once 
named, upon any account whatsoever, in any 
of the Epistles. Strange, that this should be so 
forgot, which makes now so great a part in the 
devotions of the church of Rome! 


* Jer. vil. 18. xliv. 19. + John ii. 4. 
t Luke xi. 28. § Acts i. 14. 
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But there is an honour of an extraordinary 
nature paid to her, at the head of all the saints, 
in the office of the Mass, where, before the con- 
secration, the elements are offered up to God in 
memory of the passion, resurrection, and ascen- 
sion of Jesus Christ, and for the honour of the 
blessed Virgin Mary,* &c. Did Christ then 
suffer, rise, and ascend for her honour ? It was 
for the honour and glory of God indeed; but to 
thrust her in, or any of the saints, to share in this, 
looks a little too familiar, and putting them, at 
least her, near-upon the level with the Almighty, 
since more could not be said to him. 

And here we may see a good reason why God 
would not have any religious worship paid to 
these, or any ministers of his kingdom, nor would 
be worshipped with them; for he saw there 
would be encroaching and coming nearer to him 
than was fit for the condition of creatures. They 
would have a share with him. Nay, that they 
might come at last to advance these above God 
himself, and prefer the saints even to Christ! as 
it has been said, “ that Christ did nothing which 
St Francis did not do; yea, that he did more than 
Christ himself.’’+ 


“* In honorem beate Marie semper virginis. 
t Lib. Conform, fol. 1149. 
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Again, Not only the souls of the saints in hea- 
ven, but their dead bodies, or bits of 
them—a finger, a toe, or a tooth, or a 
scrap of their clothes, a girdle, or a book, or any 
thing else that they used—are worshipped, and 
made means of grace, and great miracles said to 
be done by them. 

R. Was not a dead man raised by touching 
the bones of Elisha ?* 

P. Yes; God may work miracles by what means 
he pleases. But does this consecrate the dead 
body of every saint to be a means of grace and a 
worker of miracles? Many miracles were wrought 
by the rod of Moses: is every rod therefore a 
means of grace, either ghostly or bodily? or may 
we consecrate any rod to be such a means? No- 
thing is such a means to us but what God has 
commanded and appointed to be done; as Bap- 
tism and the Lord’s Supper. It is the institu- 
tion, not an example, that makes any thing a 
means of grace to us. Else we might go and 
imitate all the miraculous actions of Moses or of 
Christ, and call them means of grace to us, be- 
cause so used by them. 

But as to the relics in your church, many of 
them have been notoriously detected ; and it has 


Of Relics. 


* 2 Kings xiii. 21, 
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been found out, that the dead bodies of malefac- 
tors have been taken for the relics of saints, and 
great miracles said to be done by them. The 
same relic of sucha saint, the head or finger, is 
shewn in several places; and each contend that 
theirs is the right, and each have miracles avouch- 
ed for them. Many instances of this, with vouch- 
ers undeniable, you will find in “ The Devotions 
of the Roman Church.” How then ean you wor- 
ship such relics in faith? without which it is a 
sin | | 
But not only the saints and their relics, but 
Of Image their images, are with you made a dis- 
Worship. tinct means of grace ; for in the conse- 
cration of the image of a saint it is said, That 
whoever shall worship such a saint, coram hac 
amagine, ‘“ before this image,” may obtain so and 
so; for which end the image is blessed and sanc- 
tified. So that it is not enough to worship the 
saint; but if I do it before such a consecrated 
image, I shall obtain more grace than otherwise. 
This makes the image itself a means of grace, 
for there is virtue there. Why else would it not 
do as well to pray, and not before such an image? 
Why else indeed are such images so formally con- 
secrated, if there be no virtue in the consecra- 
tion? And why do men go pilgrimages, or send 
vows to Loretto, or any other distant place, if 
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they think there is no virtue in the image there, 
more than in forty of the same sort which they 
may have at home? And the saint represented. 
by the image is as near them in the one place as 
in the other: there must be then some virtue 
communicated to one image more than to ano- 
ther. * 

R. But you would not say that it is unlawful 
to form a representation of a departed saint ? 

P. I speak of worshipping, not of forming. 
But there is one picture I think has evil in it, and 
is unlawful any-where, or for any purpose ; and 
yet it is seen in your churches, and commonly 
over the altar, that is, the picture or image of 
God the Father, like an old man, &c. We are 
forbid to make it, and then we cannot worship it. 
See how positively God forbids it, “« Take good 
heed unto yourselves, for ye saw no manner of 
similitude (that is of God) in the day that the 
Lord spake unto you—lest ye corrupt yourselves, 
and make you a graven image, the similitude of 
any figure, the likeness of male or female,” &c.* 
And again, “ They changed the glory of the in- 
corruptible God into an image made like to cor- 
ruptible man,” &c.+ 

R. Both these texts are quoted and answered 


* Deut. iv. 15, &c. i Rome oas 
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in our Catechism. ad Parochos, wpon the first com- 
mandment ; and the answer is this, that the sin 
here forbidden is to paint or carve imaginem Di- 
vinitatis, <‘a picture or image of the Divinity,” * 
or of the divine nature. 

P. Pray, Sir, did you ever know a painter or 
statuary who attempted to draw a picture or 
make an image of a thought, or of a soul ? 

R. No; for they cannot be seen. Pictures and 
images are made for the eye: How then can a 
likeness or similitude be drawn of what is invisi- 
ble? 

P. And is not the great God as invisible, and 
the divine nature much more incomprehensible 
even to our thoughts or imagination? How then 
can it be represented to our eye? I dare say 
there never was a man since Adam who would 
own any such thing, or ever had so foolish a 
thought. No; but when they drew any picture 
or similitude of God, it was only meant to express 
some of his attributes or perfections—as by fire, 
his purity; by a giant with many hands, his 
power ; with many eyes, his providence, &c. 
And so you own that by an old man you only 
mean to express his antiquity. But will not this 
excuse the Heathen as well as you? The same 


* De Cultu et Invocatione Sanctorum, sect. 34, 35. 
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excuse is made by Maximus Tyrius, Dissert. 38. 
‘¢ Whether statues were to be made for the gods?” 
But here you would put an impossible meaning 
upon the prohibition of God, to make it of no 
effect, and which will excuse the Heathen as 
much as yourselves. 

R. Our Catechism. ad Paroches (which is our 
text), in the place last quoted, sect. xxxiv. 
teaches us, that the Heathen, when they made 
images of serpents, beasts, &c. they worshipped 
all these as God.* And that the Israelites 
thought the same of the Golden Calf, for that 
they said, ‘“‘ These are the gods that brought 
thee out of Egypt;’ and therefore that they 
were idolaters, because they thus+ ‘“ changed 
their glory into the similitude of a calf that eat- 
eth grass.” 

P. It is very absurd to say that the Heathen 
thought their images to be the things of which 
they were the images. That was impossible ; for 
then they would not be the images, but the things 
themselves. Who ever said that a man’s picture 
was himself? though they are called the persons, 
—as when we look upon pictures we say, ‘‘ this is 
such a man, or such a man:” But if any should 
put it upon us that we meant the persons them- 


* Hee enim omnia tanquam deum venerabantur. 
+ Psal, evi. 20. 
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selves, we must think them idiots, or schoolmen 
that loved distinctions and wrangling. Maximus 
Tyrius, in the Dissertation before quoted, tells 
us, that they had many images of the same god— 
as of Venus, Diana, &c.; and yet that they did 
not think there was more than one Venus, or one 
Diana. Have not you multitudes of the pictures” 
and images of the Virgin Mary? And yet you 
say not that there is more than one such virgin. 
Now the Heathen worshipped their images; and 
if you believe your own catechism, you must 
think that they took every one for God, for, hec 
omnia, they worshipped all these as God! 

And it is as absurd to think that they took 
that serpent or beast whose image they made to 
be God ; or, if they meant not any particular ser- 
pent or ox (for example) by the image, they must 
think every ox or serpent to be God! But they 
were not so ridiculous ; for Maximus Tyrius, and 
as many of them as have written, will satisfy you 
that they made use of their images only as sym- 
bols, which, being dedicated to such a god, they 
thought that this god would afford his presence 
with his symbol, and by it secure to them his 
favour and protection. How near your consecra- 
tion comes to their dedication of images, I leave 
yourselves to judge. But you put such mon- 
strous things upon the Heathen as they disown, 


WITH THE ROMANISTS. 123 


detest, and abhor. And yet you must do it, in 
order that your case and theirs may not appear 
so very like. . 
But you must draw in the Jews also, else all 
this will stand you in no stead. You have no 
mercy upon them, supposing them to be fully as 
ignorant as you have made the Heathen. To 
make out your argument, they must believe the 
Golden Calf, on the same day they made it, to 
be the great God who made themselves and all 
the world, and to have brought them out of 
Egypt long before itself was made! But the Jews 
will not let this go with you any more than the 
Heathen. They were not quite so foolish. They 
had learned the use of images and symbols in 
Egypt; and it is plain they did here imitate it. 
They had seen Apis worshipped in Egypt under 
the figure of an ox, from which they took their 
figure of the calf; and it was to secure God's 
presence among them, upon the supposed loss of 
Moses, by whom they had received their law 
from God, and directions from him upon all oc- 
casions. But Moses had been absent from them 
forty days, and took neither meat nor drink with 
him, so that they thought he had been quite gone 
_ or dead, and that they should never see him more. 
And then how should they do to secure the pre- 
sence of God among them? They took to this 
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way of an image or symbol of God; not that they 
forsook God, but, as they thought, to take care 
that he might not forsake them. And they 
meant his worship in that of the Golden Calf. 
Therefore they proclaimed the dedication of it 
‘Sa feast unto the Lord.”’* And that it was 
wholly for the want of Moses they did it, (by 
whom they had found, by long experience, the 
presence of God secured among them), they 
themselves gave the reason: “ Up, (said they), 
make us gods which shall go before us; for as 
for this Moses, the man that brought us up out 
of the land of Egypt, we wot not what is become 
of him.” + 

Pray, Sir, let me ask you,—Suppose it were 
made treason to draw a picture of the king, or 
to bow to it; would you venture your life upon 
all these distinctions and excuses which are made 
for the pictures of God? Yet we venture our 
souls upon it, if it be asin; even though we think 
it may be beneficial to us, as putting us in mind 
of him, or paying respect unto him. 

Now, by this, let us learn how dangerous a 
thing it is to make means of grace of our own in- 
vention; and to think that by our consecrations 
or dedications, without warrant of God’s word, 


* Exod. xxxil. 5. + Ibid. ver. 1. 
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we can secure his presence with us, and procure 
the grace of health, or any benefit either to body 
or soul. This is turning religion into supersti- 
tion. 

But the strangest instance of this that ever was 
in the world, is that of transubstanti- o¢ tyransub. 
ation—a mere school nicety, which no tation. 
man alive understands, and which, in your view 
of it, contradicts both our reason and our bodily 
senses ; and yet it has been transformed into an 
article of faith by the council of Trent.* 

Christ said, “‘ This is my body,” but as to the 
manner or means how it was so, he said not a 
word ; whether only sacramentally, figuratively, 
or symbolically ; or, on the other hand, whether 
substantially, consubstantially, or transubstan- 
tially. These are inventions of our own, from 


* The doctrine of transubstantiation is thus explained with 
great clearness by T'unstal, a very learned Romanist, Bishop of 
Durham at the period of the Reformation :—‘‘ Before Innocent 
III. who presided in the Lateran Council, it seemed to the more 
curious inquirer, that the presence of Christ in the Eucharist 
might take place after three several modes. Some thought that 
the body of Christ was present together with the bread, or in the 
bread, like fire in a heated mass of iron; which notion Luther 
seems to have followed. Others thought, that the bread was 
annihilated or corrupted. Others again thought, that the sub- 
stance of the bread was transmuted into the substance of the body 
of Christ. This last mode Innocent adopted; and therefore in 
that council rejected the other three.” 
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our poor philosophy: and yet about these is our 
whole dispute ; which has tormented the Chris- 
tian church in our later age more than all the 
mysteries of religion. Had we kept to the words 
of institution as Christ left them, and gone no 
further, there might have been various opinions 
in the schools concerning the manner of the pre- 
sence of Christ in the Sacrament; and they who 
had nothing else to do, might have spent their 
idle hours and vain distinctions about it; but it 
had never broken the communion of the church, if 
it had not been adopted as an article of faith, and 
made a condition of communion; and now we 
must dispute it. 

R. I wonder you should stand so much upon 
this: you object your senses and your reason, 
and yet you must give them both up in the mys- 
tery of the Trinity, Incarnation, &c. 

P. No, Sir; I must give neither of them up, 
for I cannot believe any revelation but by my 
reason, upon the evidence that appears for it: 
and my reason tells me, that there must be many 
things in the infinite nature which I cannot com- 
prehend, and therefore I acquiesce in the reve- 
lation, being once fully satisfied it is a revela- 
tion. This I have discussed already. But for 
the other point, that of contradicting my out- 
ward senses, I think it an invincible objection. 
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R. Why? Must you not give them up too, as 
to the Trinity and Incarnation ? 

P. Notat all, Sir; they contradict none of my 
senses. Pray tell me, which of them do they 
contradict ? Is it the sense of seeing, hearing, 
or smelling ? 

R. They are not objects of sense. 

P. Therefore they contradict them not. But 
in transubstantiation they are every one contra- 
dicted. And I stand upon it, that since the 
_ ereation of the world God never did or said any 
thing which contradicted the sense of any man. 
It would be destroying the certainty of every 
thing. Miracles are appeals to our senses; and 
without believing our senses, we can trust to no 
miracle, and consequently to no revelation. 

R. I mean not a general disbelief of our senses 
in every thing; but if a revelation (you are satis- 
fied is true) should bid you disbelieve your senses, 
in such a particular only— 

P. It is a needless supposition, for there is no 
such revelation. But if there were; if an angel 
should appear to me, and bid me believe that I 
saw him, but not to believe any thing else that I 
saw of a hundred things I saw round about him ; 
I should without more ado either believe that I 
saw the other things I did see; or if I must not 
believe I saw them, I should not believe I saw 
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him. And I take it as a certain rule, that we 
must either believe our senses in every thing or 
in nothing. Had not the apostles at the Lord’s 
Supper as much reason to doubt whether it was 
Christ they saw, and that he spoke to them, as 
that it was bread which they saw and eat? If 
you come once to deceptio visus, it will go quite 
through, and you cannot be sure of one thing 
more than of another; because the fault is in 
the eye, not in the objects. So that if transub- 
stantiation be true, there is nothing else in the 
world true but it ! 

And it is no small prejudice to this miracle of 
miracles, and contradiction to itself and to all 
other miracles, and to every thing else in the 
world, that it should be put upon us just for— 
nothing but to stagger our faith, and make 
us doubt of every thing ! 

For if all the benefits of the death of Christ be 
conveyed to us in this sacrament by a figurative 
and symbolical representation of his body and 
blood, and that it be so instituted for this end— 
it is to all intents and purposes as beneficial to 
us, as if we had eaten the flesh of Christ off his 
bones, or drank the very blood that came out of 
his side ;—which is abhorrent to think ; and to 
avoid which you call this an unbloody sacrifice. 
But how is it unbloody, if it be real blood, even 
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the self-same blood that was shed upon the cross ? 
Yet you yourselves allow, that this must be taken 
in a spiritual not a carnal sense, because Christ 
himself said, speaking of this sacrament, (as you 
own), and to solve that hard saying at which 
many were offended, of giving them his flesh to 
eat, he made it easy to them by this explanation, 
‘“‘ It is the spirit that quickeneth, the flesh pro- 
fiteth nothing: the words that I speak unto you 
they are spirit and they are life.’* May we not 
then take his words in a spiritual sense ? 

R. But you would have the words of institu- 
tion taken figuratively, as when Christ said, “ I 
am a vine, I am a door,” &c. 

P. There is not one man in your communion 
but must own that the words of institution are 
figurative; for example, ‘“‘ This cup is the New 
Testament in my blood, which is shed for you.”+ 
Here is first the cup for the wine, by a metony- 
my, called continens pro contento: Then the cup 
being the New Testament I suppose you will 
allow is another figure. And it is another to say 
«¢ which is shed,” for ‘“* which shall be shed ;” for 
his blood was not then shed. This last figure 
you have boldly avoided in your mass, where it 
is put effundetur, “shall be shed,” instead of 


* John vi. 63. + Luke xxii. 20. 
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effunditur, or effusum, according to the Greek 
exyvvoreevoy.* However, the two former figures 
stand unalterable. 

But to shew that the words were figurative, and 
that the elements did not lose their nature by the 
consecration, they are called by their own names 
after the consecration, as the wine is called the 
‘fruit of the vine’+ after the consecration. 
And it is called bread which they eat in the sa- 
crament: And we are called bread because we 
partake ofthat bread. We are bread by the same 
figure that bread is flesh. 

R. We believe that there is no bread in the 
sacrament, but we are sure we are not bread. 

P. You are no more sure of the one than of 
the other. But see now the arbitrariness of your 
interpretation: When it is said of bread, “« This 
is flesh,” that is so very plain it must be taken 
literally ; but when it is said of the bread in the 
sacrament, ‘ This is bread,” the expression is so 
obscure that it must be taken figuratively ! Is not 
this destroying the meaning of all expressions, to 
take words figuratively, or literally, just as you 


* Leslie is here unnecessarily severe. It is the Vulgate 
which reads effundetur. Upon what authority of original manu- 
scripts it is impossible for us now to say. 

+ Matt. xxvi. 29. -Mark xiv. 25. 1 Cor. xi. 26, 27, 28. 


WITH THE ROMANISTS. 131 


think fit, and contrary to the common usage as 
understood in all other things ? 

R. No; it is not as we think fit, but as the an- 
cient church and fathers did understand it. Here 
we stick. 

P. And to this we appeal. Tertullian says, 
that Christ made the bread his body by saying, 
‘«‘ This is my body,* that is, the figure of my body.” 

Origen says of it, that it goes into the belly like 
other meat, and so into the draught ; but says he 
speaks ‘* concerning the typical and symbolical 
body” of Christ in the sacrament.+ 

It was said of the body of Christ, that it 
‘‘ should not see corruption.” { But we know the 
sacrament will corrupt, therefore it is not the 
same. 

Theodoret likewise calls it the symbols of the 
body and blood of Christ ;§ and says, that || up- 
on their consecration they are changed indeed, 


* Hoe est corpus meum, id est, figura corporis mei.—Contr. 
Marcion. 1. iv. c. xl. 

+ Hee quidem de typico symbolicoque corpore.—In Matt. 
c. XV. ; 

¢ Psal. xvi. 10. Actsii. 27. 31. 

§ Te ciuloraa r® comal@ r& Acoachin® xai c& aiualO. 
— Dial. 2. 

|| Méves yao eal ris aeorigus Piciws, 8oias, xal re oxnuo- 
TQ’, xual 78 tides, nal oguré tori, Kal dare, ole Kul WedrEgoy 


Ay.—-Ibid. 
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and made other things, but still remain in their 
own proper nature, and substance, and shape, 
and form, and are visible and tangible, as they 
were before. 

And writing against the Eutychians, who said 
that the human nature of Christ was absorbed or 
swallowed up in his divinity, so that there remain- 
ed now none but the divine nature in him, and 
that he was no more a man, and used this com- 
parison, that it was in like manner as in the sacra- 
ment, where the bread was changed into the body of 
Christ: ‘ Yes,” said Theodoret, “ it is in the 
same manner, that is, in no manner at all;’* for 
that the bread, though changed in its use and sig- 
nificancy, yet lost not its nature, but remained 
truly and properly bread as before. But had he 
believed transubstantiation, this had been a full 
and absolute confirmation of the Eutychian he- 
resy, instead of a confutation ; for then there had 
remained no more of the human nature in Christ 
than you believe the substance of the bread to 
remain in the sacrament. This explains the 
meaning of Theodoret, even beyond his words ; 
and he says in the same place, “* That our blessed 
Saviour, who called himself the living bread and 


* See his dialogue called The Immoveable, 
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wine, hath also honoured the visible signs with the 
title and appellation of his body and blood ; not 
changing their nature, but adding to nature, grace.” 

Pope Gelasius says, “‘ That the sacrament of 
the body and blood of Christ, which we take, is 
a divine thing, by which we are made partakers 
of the divine nature. And yet it ceases not to 
be the substance and nature of bread and wine : 
and certainly,” says he, “ the image and simili- 
tude of the body and blood is celebrated in the 
mysteries.” * 

And Facundus says the same: “ Not,” says he, 
“‘ that the bread is properly his body, or the cup 
his blood; but that they contain the mystery of 
his body and blood.”+ 

And St Augustine says, “ If sacraments did not 
bear some similitude to the things of which they 
are the sacraments, they would not be sacraments 
at all; but from this similitude they often take 
the name of the things themselves.—As,” says he, 


* Et tamen non desinit esse substantia vel natura panis et vini : 
Et certe imago et similitudo corporis et sanguinis Christi in 
actione mysteriorum celebrantur.—Gelas. contr. Nestorium et 
Eutychetem. 

+ Non quod proprié corpus ejus sit panis, et poculum sanguis ; 
sed quod mysterium corporis ejus, sanguinisq. contineant.—Lib. 
1%, Gy Be 


H 
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‘‘ the sacrament of faith, which is baptism, is call- 
ed faith.” * 

And St Chrysostom, speaking of the vessels in 
which the sacrament was put, ‘‘ in which,” says 
he, ‘“‘ there is not the true body of Christ, but the 
mystery of his body is contained in them.’+ 

But, not to trouble you with more quotations, 
I refer you to Bishop Cosin’s “ History of Tran- 
substantiation,” where, beginning at the institu- 
tion, he sets down in every century the words of 
the fathers upon this point :—A little book, long 
printed both in English and Latin, not yet an- 
swered (that I hear), and I believe unanswerable, 
wherein you will see a cloud of witnesses, through 
the first ages of the church, and so downwards, 
in perfect contradiction to this new article of 
your faith. 

And as the Scriptures, primitive church, and 
fathers, are all against you, so have you nothing 
in the world on your side but an unintelligible 
jargon of metaphysics, upon which the school- 
men ring changes, till the noise of their bells 


* Si sacramenta, &c.—Ep. xxili. And. cont. Faust. Manich. 
l. x. ¢. ii. Sie sacramentum fidei quod baptismus intelligitur, 
fides est. 

+ In quibus non est verum Corpus Christi, sed Mysterium Cor- 
poris ejus continetur.—See St Chrysost. opere imperf. in Matt. 
and Epist. ad Cesarium, in Bib. Pat. Colon. 1618. 
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have deafened common sense and reason. Such 
are their subtleties upon substance, accidents, 
subsistence, modusses, and modalities, and many 
more such quiddities ; and their distinctions of 
materialiter and formaliter, per se et per accidens, 
and a thousand more, to solve all difficulties, and 
reconcile contradictions! No absurdity can be 
named out of the reach of a distinction: And 
when we understand it not, it operates most 
effectually, because then we may suppose there 
is something init! Pray, Sir, let me ask you, Do 
you know the difference betwixt substance and 
accident ? 

R. Substance is that which sud stat, stands 
-under or supports another thing ; so the substance 
stands by itself, and the accidents do adhere or 
stick in it. Therefore we say, that essentza acct- 
dentis est inherentia, that ‘ inherence or in-stick- 
ing is the essence or very being of an accident,” 
so that there cannot be an accident without it ; 
for whatever sticks must have something to stick 
in. 

P. When the substance then is gone, what be- 
comes of the accidents ? 

R. They are no more, for their essence is gone, 
which is inherence; and they cannot inhere or 
stick in nothing. 

P. Now to apply this—When the substance of 
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the bread and wine in the Sacrament is gone, as 
you suppose, then their accidents are no more ; 
for there cannot be accidents of nothing—no- 
thing has no accidents. And they cannot be the 
accidents of bread when there is no bread.* And 
you will not endure they should be called the 
accidents of the body and blood of Christ: there- 
fore they are the accidents of nothing; that is, 
they are accidents and no accidents; they are 
accidents without the essence of accidents, which 
is inherence: there is roundness and nothing 
round, whiteness and nothing white, a taste and 
nothing tasted, liquidness and nothing liquid, &c. 
And if these accidents stand by themselves, why 
are they not substances? For that is the defini- 
tion you give of substance. If you say they stand 
by miracle, then by miracle they are substances. 
And there is an end of the jargon! But who sees 
not that roundness without any thing round, and 
the like, which you call accidents, are nothing at 
all in nature but abstracted notions of our own 
heads, creatures of our making, which, like ens 
rationis, have no existence but in our brains. 
Yet we dispute about these as if they were real 
things, and we come at last to fancy them such, 
by their being dinned so long in our ears at the 


* Catechism. ad Paroch. de Eucharist. Sacram. Sect. 25. 44. 
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schools; and then we fight for them, we make 
them articles of our faith, and excommunicate 
_ for them ! 

R. Notwithstanding your ridiculing philosophy, 
you will not say, that we can see the substance 
of any thing; but that whatever comes under 
our outward senses, that is, whatever can be seen, 
felt, heard, smelled, or tasted, are only the acci- 
dents of things. 

P. And the same philosophy will tell me that 
neither can accidents be seen, felt, &c. For 
example, a round or a white thing is a substance, 
but the roundness or the whiteness are the acci- 
dents: now I cannot see or feel roundness or 
whiteness ; they are only conceptions in my mind, 
and come not under any of my outward senses ; 
they are too thin to bear either my sight, smell, 
touch, or taste. Nay, I will say that they are 
beyond my imagination too; for who can think 
of roundness or whiteness, without something 
that is round or white ? Therefore if I see or feel — 
any thing, it is the substance I see or feel; that 
is, something which is round or white. What 
colour, taste, or smell, has in-sticking or inhe- 
rence? For that is accident. Is it more like 
bread than a tulip? Thus easily may we dispute 
ourselves not only out of our senses but_out of 


our thoughts too: and the miracle of accidents 
H2 
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without substance, must not only work upon our 
senses, but give us new thoughts, new concep- 
tions, which never before came into the head of 
mortal man ! This is that “‘ philosophy and vain de- 
ceit or fallacy,” which the apostle says will spoil 
or hurt our faith: ‘ Doting about questions and 
strifes of words, perverse disputings, and oppo- 
sitions of science falsely so called; which some 
professing, have erred concerning the faith.” * 

R. These are matters unsuited to ordinary 
Christians, and which ought to be confined to 
scholastic disputations. 

P. But you bring them out of your schools 
into your creed, and make them articles of faith, 
and guard them with anathemas. And it is im- 
possible you can believe transubstantiation, or 
know any thing of it, unless you be perfectly 
skilled in the nature and difference of substance 
and accident, and how far their powers do reach. 
You must distinguish between substantiation, 
consubstantiation, and transubstantiation, and de- 
termine whether the nature of accidents will best 
agree with sub, con, or trans. 

R. I trouble not my head with any of these 
things, but I believe as the church believes, and 
there is an end of it. 


* Col, .i1.-8.3 1 Timed, 5. 20821. 
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P. Can you believe as the church believes, 
without knowing what she believes ? This is 
believing nothing ; it is implicit indeed! At this 
rate you need but one article of your creed—to 
believe the holy catholic church. All the rest 
may go off implicitly, though you should know 
nothing of any other of the articles. And what 
a man knows nothing of, he can give no reason 
for. But St Peter bids us “ be ready always to 
give an answer to every man that asketh us a 
reason of the hope (or faith) that is in us ;”* 
which supposes our understanding it ourselves, 
and not an implicit faith in others, of we know 
not what. 

So that if you make transubstantiation an arti- 
cle of your faith, you are obliged to understand 
it aright.+ 


* 1] Pet. iii. 15. 

t It may be worth while to observe, respecting this very use- 
less and very improbable miracle of transubstantiation,—1. That 
the language of our Saviour does not give us just grounds for 
supposing that he meant to assert—that any substantial change 
had taken place in the bread and wine; for we must interpret 
any difficult expression of any author or speaker, according to his 
usage. Now it was the usage of our Saviour, when he joined a 
subject and a predicate which were heterogeneous, to intend, not 
that they were identical, or that the one was changed into the 
other, but only that the one might be aptly represented by the 
other. We can be at no loss to produce examples where the 
church of Rome herself allows, that nothing more than similarity 
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But there is something yet more terrible be- 
hind; for if there be no transubstantiation, then 


was meant. Such are John x. 9. [am the door. 11. J am the 
good shepherd. xiv. 6. [ am the way. xv. 1. I am the true 
vine, and my Father is the husbandman. 5. I am the vine—ye 
are the branches. Eph. i. 2, 3. The church which is his body. 
1 Cor. x. 6. And that rock was Christ. Here are nine in- 
stances of propositions, exactly similar in form to that of the 
sacramental institution, ‘‘ This is my body ;” and every one of 
them is understood figuratively by the church of Rome. Let 
there be produced on the other side nine instances of heteroge- 
“neous propositions, spoken by our Saviour, which all parties in- 
terpret literally ; and then the Protestant and the Romanist will 
‘be on an equal footing as to the grammatical part of the question. 
2. But, in the next place, we do not believe that the bread is 
changed into Christ’s body, because our minds are so constituted 
as to be incapable of believing it. We may admit the assertion 
without dispute ; but we cannot contemplate as true the only 
idea which it conveys to our minds; that is, we cannot believe 
it. For we are so constituted as to be incapable of believing, 
that even Almighty power can make a thing to have been some- 
thing which it has not been. Thus, to use a favourite Romish 
illustration, at the marriage feast of Cana, when the water was 
really transubstantiated into wine, the guests, having proper 
evidence before them, believed the miracle: But had they been 
‘told at the same time, that the miraculous wine was both a new 
-ereation of Almighty power, and at the same time old wine— 
wine which had been for years in the bridegroom’s cellar—this 
they could not possibly have believed. Now, Christ’s body is-a 
certain definite material substance, which once was on earth, but 
‘is now in heaven. To say of the consecrated bread, that it is his 
‘body, must mean, either that it is that body which is in heaven, 
-or that it is a portion withdrawn from it. But the consecrated 
bread is not in heaven, in which ease we on earth could never 
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you worship bread and wine with /atria, by which 
you mean “ the supreme worship due to God 
alone.” . 

Nay, though transubstantiation were granted, 
and fully understood, yet it is impossible for any 
man to know whether he worships plain bread and 
wine, or the body and blood of Christ ; because 
in the rubric of the Mass, De defectibus circa mts-_ 
sam, there are several cases put wherein the con- 
secration is void, and no sacrament made, and 
then there is nothing there but plain bread and 
wine. One of these cases is, if there be a greater 
mixture of any other grain than of wheat in the 
wafer: another is, if the wine be made of sour 
grapes, or grapes not ripe ;* which is pretty hard 
to know for the people, who never taste it; or 
the worshippers, who see or taste neither, but 
only a pixis or a cup they look not into ; and in 
both these cases (besides others) it is said, “ non 
conficitur sacramentum, there is no sacrament 
made :’—and so it is said, if the intention of the 
priest be wanting, which is impossible to know: 
eat it; consequently, we must take the second meaning, and 
suppose that the consecrated bread becomes a portion subtracted 
from the entire body of Christ. Here, then, we have it asserted, 
that matter, which never was in heaven, is made by consecration 
to have been in heaven; and this we do not believe as aforesaid, 


not because we will not, but because we cannot believe it.—Ed. 
* Si vinum fit ex uvis acerbis, vel non maturis. 
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upon which head they put a pleasant case—as 
suppose a priest intends to consecrate ten wafers, 
(for example), and after consecration there be 
found eleven or more, then none of them are 
consecrated, because the intention going only to 
ten, it cannot be known which these ten are: 
But if there be nine, or fewer, they are all con- 
secrated, because the intention going to ten, it 
includes all within that number. Besides, you 
must take it wholly upon trust, whether there be 
any consecration at all; because your priests do 
not consecrate before the people when they 
administer the sacrament, but at set times they 
consecrate numbers of wafers together, which 
they reserve for occasions, and for daily worship. 
Again it is said in some cases, “ Dubzum est an 
conficiatur sacramentum; that it is doubtful whe- 
ther the sacrament is made or not.” And what 
shall we do in this case? Is it a doubt whether 
we worship God or a creature? Or is it indiffe- 
rent to which we give latria? 

R. If there should be a mistake in any of these 
matters, and we worship mere creatures, not 
knowing it, for which we have been charged 
with idolatry, we have an answer ready, That 
this could amount to no more than material ido- 
latry, but it could not be formally so, while our 
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intention was right, and we meant our worship 
to God. 

P. These school distinctions are cobwebs, and 
will bear no weight; for material idolatry is ido- 
latry, else it were not material idolatry. And if 
our intention will solve it, it will solve it also as 
to the Heathen, who directed their worship and 
referred it ultimately to the true God, as has been 
shewn. But I hope you will not make Solomon 
so stupid as you have made the Heathen, and to 
think that he believed* Ashtaroth the goddess 
of the Zidonians, and Milcom the abomination of 
the Ammonites, and the other gods of the nations 
whom he worshipped, to be every one of them 
the one only Supreme God! Yet he is charged 
with idolatry, whether material or formal is not 
the question, nor is there a word of it in the 
Scriptures, for idolatry is idolatry, let it be of 
what sort it will. And these distinctions aré only 
to excuse it, and let it loose among us. God has 
forbidden it generally, of every kind and sort. 
The Arians were charged with idolatry for wor- 
shipping Christ, supposing him but a creature ; 
and they were so far from disowning the true 
God, that it was his honour they pretended in 
denying divinity to Christ. So of the Socinians, 


* 1 Kings xi. 5. 
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and other Unitarians among us, who give them- 
selves that name for their supporting the unity of 
the Godhead. Yet they are charged with idola- 
try for worshipping Christ as an inferior god: 
And they have the same distinction as you of 
latria and dulia, a higher and lower degree of 
worship. But all religious worship is forbidden 
to any but to.God alone. These degrees of it 
are of human invention, to excuse our breach of 
the commands of God. But we are to keep far 
from the forbidden thing, not try how near we can 
come to it by distinctions of our own coining. 
We ought to “ make a hedge about the law,” as 
the phrase of the Jews was, to guard against any 
approaches towards the breach of it; or, in the 
apostle’s words, to “ abstain from all appearance 
of evil.’* And remember that you venture your 
souls upon these distinctions. Which then are 
in the safest way —we, who follow the direct rule 
of God’s commandments as they are plainly laid 
down to us in Holy Scripture, without ‘“ turning 
to the right hand or to the left, without either 
adding to them, or diminishing from them ;”+ or 
you, who distinguish away the plainest precepts, 
and make them speak metaphysics ? 

And here, Sir, let me observe, that the natural 


* | Thess. v.22, teDeuty we Qeawero2: 
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effect of superstition is atheism or deism; as one 
extreme runs into another. For men of sense 
must find out the deceit that is in superstition, 
and then, placing all religion on the same foot- 
ing, (as in your communion upon the authority 
of your church), they must think. the whole to 
be a deceit, or, in the modish word, priestcraft, 
and the contrivance of those who gain by. it. 
Whence it is, that the Holy Scriptures and the 
legends have the same foundation in the church 
of Rome, that is, her authority; therefore the 
common people believe them both alike, and the 
men of sense believe neither. And this does so 
lead towards the general defection foretold, that 
in a great measure it is it; for it destroys the 
foundation of religion, and turns it all to supersti- 
tion. And when the infidelity which that begets 
shall come to be publicly owned, then where shall 
faith be found upon the earth? It is now acted 
in the opus operatum. And instead of the two 
Sacraments which Christ has appointed as a means 
of grace, the whole face of your religion is covered 
with ten thousand of your own inyention. The 
unlimited power taken in your church of conse- 
crating every thing into a means of grace, your 
worship of saints, (many of them legendary ), their 
relics and images, of crosses, and of the host, 
make up the bulk of your religion and devotions. 
I 
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But not only the host, or body of Christ, sup- 
posed to be corporally in the sacrament, but the 
cross of Christ, or any effigies of that cross, and 
theimages of Christ, are worshippedin your church 
with the supreme divine adoration of latria; as 
is told us by a great saint of your church, whom 
you call the angelical doctor, St Thomas Aqui- 
nas, who says that crux Christi est adoranda ado- 
ratione latrie.* And again, Crucis effigies in 
aliqua alia materia ———~ latria adoranda est.+ 
And in the Roman Pontifical it is ordered, that 
in the procession of the Emperor and a Legate 
of the Pope, the Legate’s cross shall be carried 
on the right hand of the Emperor’s sword, be- 
cause latriat is due to the cross. 

And in the adoration of the cross upon Good- 
Friday, (which is the principal part of the office 
for that day), the cross being veiled is discovered 
to the people by degrees, first one arm of the 
cross, then another, and-at last the whole cross is 
unveiled: and at each time the priest says, Ecce 
lignum crucis, ** Behold the wood of the cross i 


* Par. 3. qu. 2. art. 4. in Cor. conclusio. 

+ Bishop Challoner, (Cath. Christ. instructed, p. 185.), speak- 
ing of a prayer in the breviary to the cross, says, it is not direct- 
ed to the wood of the cross, but to Christ crucified, by a figure 
of speech. Are these expressions of Aquinas also to be under~ 
stood figuratively ? 

3 Quia debetur ei (cruci) latria. 
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and the people answer, Adoremus, “let us wor- 
ship: and then the priest first, and afterwards. 
the people, fall upon their knees and pay their 
adoration to the cross. And remember that it is 
the adoration of latria which they give to it. 
Now for images, the same Aquinas before 
mentioned tells us the worship we pay them is* 
religionis cultus, a ‘religious worship ;” and that it 
is not a different datria which is given to Christ 
and to his images, but says, “* that when worship 
is paid to the images of Christ, the reason of the 
latria is not different, nor the virtue of religion.” + 
If then there be but one Jatria, and the same 
that is paid to Christ and to his images, it will 
justify what James Naclantus, Bishop of Clu- 
gium, writes in his Exposition of the Epistle to 
the Romans, chap. i.{ ‘“ That the faithful ought 
not only to worship before an image, (as some 
perhaps out of caution speak), but to worship 
the image itself without any scruple at all; and 


* Oda Qde. Que 81. Art..3. Resp. ad. 3. 

+ Quod imaginibus Christi exhibetur cultus, non Aivaal Gosia 
ratio latrie, nec virtus religionis. 

+ Ergo non solum fatendum est, fideles in ecclesia adorare 
coram imagine (ut nonnulli ad cautelam forte loquuntur) sed et 
adorare imaginem, sine quo volueris scrupulo, quin et eo illam 
venereantur cultu, quo et prototypon ejus; propter quod si illud 
habet adorari latria, et illa latria, si dulid, vel hyperdulia, et illa 
pariter ejusmodi cultu adoranda est.— Venetiis. 
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with the same sort of worship as the prototype or 
whom it represents: and if that is to be wor- 
shipped with latria, so its image with latria; if 
with dulza, or hyperdulia, so the image is to be 
worshipped with the same worship.” But enough 
of those errors by which you add to Christ’s 
commandments, and make to yourselves means 
of grace which he has not instituted: What I 
am to speak of now is an error on the other 
hand, that is, of subtracting from his institutions, 
and the means of grace which he has appointed. 
R. I know not what you allude to. 

Of the taking § _P. I mean the taking away the cup 
the Cup from ‘5 x 

the Laity. from the laity in the Holy Sacrament. 
Christ instituted the sacrament of his body and 
blood as an effectual means of grace, calling it 
the “ communion of his body and blood.’”’ Par- 
ticularly of the cup it is said, ‘‘ The cup of bless- 
ing which we bless, is it not the communion of 
the blood of Christ ?”* And that we all partake 
of the cup, according toseveral manuscripts of your 
own Latin Vulgate, omnes de uno pane, et deunocalice 
participamus.+ But that the laity might not think 
themselves deprived of this so beneficial a means 
of the greatest grace, the schools have invented 
a distinction they call concomitancy; which is; 


* 1 Cor. x. 16,17. ; 
+ Such is also the reading of the Sixtine Edition. 
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that in all flesh there is some blood goes along 
or is concomitant with it, so that whoever eat the 
‘flesh partake also of the blood. 

R. And is not that true? 

P. Really, Sir, I know not. But I am sure it 
is anicety: For flesh may be. so dried that no 
blood shall appear in it, and in a wafer there can 
be none, without having recourse to miracle. I 
think it is making too bold, to throw off the in- 
stitution of Christ upon such imaginations of our 
own; which imply that there was no need of the 
institution of the cup; for if it be not necessary 
now, it was not so then. But, Sir, this sa- 
crament was ordained, not only to express the 
death of Christ, but also the manner of it; that is; 
by the shedding of his blood according to the 
bloody types of him under the law, as it is said, 
‘‘ without shedding of blood there is no remis- 
sion. It was therefore necessary,”* says the 
apostle. But whatever blood may be concomi- 
tant in the flesh, yet here is no shedding of it 
expressed in the wafer. 

R. But the cup always goes ee with the 
bread in our church, to complete the sacrifice, 
though the priest only who officiates partakes of 
the:cup. 


*. Heb. ix. 22. 
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P. But when the hostia is carried in procession, 
as upon Corpus Christi Day, or frequently to the 
sick, there is no cup, nor does the priest himself 
communicate. But, however, if the people are 
to partake of the sacrifice as it was under the 
law, here they are defrauded of half of it! And~ 
they are as much commanded to partake of the — 
cup as of the bread: And the church may as 
well take away the bread, and leave only the cup, 
and say, that the flesh is contained in the blood, 
as well as the blood in the flesh. Strange power 
of the church! What institution of God can stand 
at this rate? Suppose the Jews had neglected to 
pour out or sprinkle the blood of their sacrifices 
as commanded, and said it was sufficient that it 
was by concomitancy in the flesh ; would this dis- 
tinction have served in that case? And why not 
as well as in this? 

It is observable that Christ, as foreseeing. this 
taking away of the cup from many, added the 
word all to the drinking of the cup, “ drink ye all 
of it.”* And it is said, <« they all drank of it:” 
it is not said so of the bread. 

R. There were none there but the apostles ; 
so that this refers not to the laity. 

P. So you may say of the bread, and take 


* Matt. xxvi. 27, Mark xiv. 23. 
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that too from the laity by the same rule ; and you 
take the cup from the priests who do not offi- 
ciate. But Christ said to the people, to the 
laity, ‘“‘ Except ye eat the flesh of the Son of 
man, and drink his blood, ye have no life in 
you.’* And this is understood by all you of the 
church of Rome, as spoken of the Sacrament. 

R. Bellarmin+ says, that the and there, and 
drink, is to-be understood as an or, that is, ex- 
cept ye either eat or drink. 

P. That is to say, I may understand all the 
ands in the creed to be ors, and instead of I be- 
lieve this, and this, and this, I may say, I believe 
this, or this, or this; so that. if I believe any one 
article it is sufficient, though I believe never 
another. If you send your servant to market, and 
bid him bring beef, and mutton, and bread, he 
may buy only beef, and say he understood. all 
your ands for ors; and so if you bid him bring 
so much meat and so much drink, he may bring 
only the meat; for the same reason :—so, by fol- 
lowing Bellarmin’s method of understanding, we 
may easily get over all the commands of God, and 
give the reverse to St James,} that “‘ he who of- 
fends in one point is guilty of all ’’ No; but “he 
who keeps one point, keeps the whole law.’ 


* John vi. 53. + De Sacram. Eucharist. 1. 4. ¢. 25. 
t James ii. 10. 
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This is bantering instead of arguing. And it 
shews a cause to be very destitute, when so great 
aman as Bellarmin could content himself with 
giving such an answer. 

And the doctrine of concomitancy will not do 
here; for if I eat a piece of flesh, suppose some 
blood may be said to be concomitant there, yet 
I cannot be said to drink where there is not one 
drop. And the aegapnrin%y is, “* Except ye drink, 
there is no life in you.’ ) 

“If it be but a man’s testament,” saith St 
Paul, ‘ yet if it be confirmed, no man disannul- 
eth, or addeth thereto.”* This holy sacrament 


was the last testament which Christ left to his 
church, instituted the evening before he entered 
upon his sacred passion. Therefore Pope Gela- 
sius had good reason to call it sacrilege+ in any. 
who should mutilate this sacrament, and com- 
manded that they who would not drink of the’ 


cup, should be denied the bread too. 


R. This was only to discover the Manicheans, 


who would not drink of the cup, for. other rea- 
sons than the church of Rome had to take it 


from the laity. 


P. I never heard a tolerable reason for it, ex- 
cept because they were laity! But the dispute’ 


* Gal. iii. 15. 
+ Apud Gratian. can. Comperimus de Consecr. Dist. 2. 
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is not about the reasons for it, but the thing it- 
self. To take away the cup is to mutilate the 
sacrament; and that is sacrilege by Gelasius’s 
determination. 

And this last testament of our Lord, which 
was confirmed by the practice of the church for 
fourteen hundred years, was mutilated * by the 
Council of Constance, and the cup taken from the 
laity, with a non obstante as well to the institu- 
tion of Christ, as to the practice of the primitive 
church? It was declared no sacrilege; and the 
priest was excommunicated who should communi- 
cate the laity under both kinds. 

The Council of Trent + likewise puts in its 
caveat to the institution in both kinds, and that 
notwithstanding the laity must be excluded from 
the cup. And they make it a heresy to say, that 
whole Christ is not under each species. Then 
the flesh is as much in the blood as the blood in 
the flesh: And it is all one which species we 
take. But since the body and blood of Christ 


* Licet Christus—administraverit sub utraque specie panis et 
vini—tamen hoe non obstante—et similiter quod licet in primitiva 
Ecclesia hujusmodi Sacramentum recipiretur a fidelibus sub utra- 
que specie; tamen—precipimus sub pend excommunicationis 
quod nullus Presbyter communicet populum sub utraque specie 
panis et vini.—Sess. 13. 


t Sess. 21. Can. 1, 2, 3. 
2 
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were separated at his death, and he ordained 
them to be so separated in the Sacrament of it, 
T see not how we can take away either part, upon 
the account of their not being separated. 

R. Our Catechism. ad Parochos gives six rea- 
sons for taking away the cup:*—First, the danger 
of spilling it. Secondly, of its turning sour. 
Thirdly, and fourthly, for our health ; because 
some could not bear the taste or smell of wine 
without being sick. Fifthly, that wine was very 
dear in some places; and the sixth, that we might 
believe whole Christ to be under each species. 

_P. Now, Sir, I leave it to yourself, whether 
these reasons be not very childish, or are of weight 
to maim the institution of Christ ? 

There must no comparison be made betwixt 
the body and blood of Christ, as to preference, 
or which is most valuable: but our redemption 
is oftener attributed in Holy Scripture to his 
blood than to his body: “ We are saved by his 
blood—propitiation through his dlood—by the 
sprinkling of his dood,” &c. 

R. There is mention made sometimes of the 
breaking of bread, when there is nothing said of 
the cup; and this we make use of as an argument 
that the cup is not necessary. This is mainly 


* De Eucharist. Sacrament. sect. 70. 
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insisted upon in our Catechism, the chapter you 
just now named, sect. 69.; and John vi. 51. is 
quoted, «‘ Iam the living bread—if any man eat 
of this bread—and the bread I will give is my 
flesh.” 

P. We take not this to be spoken of the Sacra- 
ment, but of faith in Christ, here expressed by 
eating, that is, spiritually, as our Saviour himself 
explains it, ver. 63. “ It is the spirit that quicken- 
eth, the flesh profiteth nothing: the words that I 
speak unto you, they are spirit and they are life.” 
But let it be taken of the:sacrament, as you do, 
you will find the blood joined with the flesh in 
the next words, ver. 53. ‘‘ Except ye eat the flesh 
of the Son of man, and drink his blood,” as:before 
quoted: and again, ver. 54. “ Whoso eateth my 
flesh, and drinketh my blood ;” and ver. 55. “ For 
my flesh is meat indeed, and my blood is drink 
indeed ;” and ver. 56. ‘‘ He that eateth my flesh, 
and drinketh my blood :’—TIs not the blood here 
named with the flesh? But if. it were not, there 
are a hundred places, as I now observed, where 
the blood of Christ is named as cleansing, as re- 
deeming us, &c. without any mention of his flesh 
or body. ‘Are they therefore excluded? This is 
such a sort of reasoning, as, if I invite you to eat 
with me, you must have no drink to your dinner, 
because it was not named. But if by eating we 
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commonly mean the whole meal, and drinking is 
likewise included, this criticism upon the Lord’s 
Supper, of calling it eating, will appear what it 
is, and not be thought sufficient to exclude the 
cup in the sacrament. And other foundation 
you have none in Scripture. But if I once call 
it eating the Lord’s Supper, and several times 
call it both eating and drinking, will not the latter 
explain the former? Or will eating exclude 
drinking, though drinking be expressly named ? 
To eat the Lord’s Supper is the only phrase we 
use; I never heard any body call it drinking the 
Lord’s Supper: and you may thence prove that 
we have not the cup in our sacrament, as well as 
that the apostles had it not, because it is said 
they eat bread, or broke bread. But I have 
over-laboured this point, because you lay so much 
stress upon it. 

Celibacy of: 1 will now shew you another restric- 
the Clergy: tion your church has made upon the in- 
stitutions of God. As she has taken the cup from 
the laity, so has she taken another of your Sacra- 
ments, that is marriage, from the clergy. I pass 
by the politic views and advantages the court of 
Rome has in this, as giving the Pope the more 
absolute command, and making him in effect heir 
of all the great possessions of the clergy ; for the 
canon ‘aw obliges the regular bishops not to dispose 
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of their estates by will,* and the other clergy not 
to be too liberal of their alms in their sickness: 
And what they leave, the Pope disposes of as 
grand-treasurer of the church. But, waiving all 
this, I will insist now only upon what relates to 
conscience. You reckon it a defilement in your 
church for a clergyman to marry. No great 
compliment to the married state, which yet was 
instituted of God in paradise while man was in 
his innocence. And the Apostle says,+ ‘“ Mar- 
riage is honourable in all, and the bed undefiled.” 
And ‘ forbidding to marry” is reckoned one of 
the “ doctrines of devils.”{ And directions are 
given how a bishop should govern his wife and 
children, “ for if a man know not how to rule 
his own house, how shall he take care of the 
church of God?”§ Yet your interpreters would 
have this wife and this house to be the church! 
St Peter was a married man, and forsook not his 
wife after he was an apostle, but “ led her 
about” with him “ as other Apostles” did:|| and 
that in the primitive church the clergy did marry 
is plain from Socrates’ Eccles. Hist. lib. i. cap. 
1]. and 1. v. c. 22. The vow of celibacy was not 
imposed upon the clergy till Pope Hildebrand. 
See Matth. Westmon. ad An. 1074. Vincent. 


* Decretal. Gregor. lib. 3. de Testam. tit. 26. cap. 7. 9. 
+ Heb, xii. 4. $1 Tim, iv. 3.  § Chap. iii. 5. Il 1 Cor. ix. 5, 
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Spec. Hist. ]. 24. c. 45. Antonin. 1. 16. c. i. ss. 
21. And it was “ without precedent (says Sige- 
bert, Chron. ad An. 1074), and, as many thought, 
out of an indiscreet zeal, contrary to the opinion 
of the holy fathers.” But Hildebrand was not 
obeyed in this, in England, for above a hundred 
years after; for our ancient records say,* ‘ All 
those decrees availed nothing, for the priests by 
the king’s consent still had their wives as former- 
ly.” And both Gregory the Great,+ and Pius 
the Second,} allow it to be lawful for a priest to 
marry. And your great canonist Panormitan says, 
‘‘ There is as much reason to allow priests to 
marry now, as ever there was to restrain it.” 

But if marriage be such a defilement as is un- 
worthy a priest, how came you to make a Sacra- 
ment of it? I suppose you cannot mean less by 
a sacrament than a means of grace; you have 
made many less things so, as is shewed before. 
And would you deprive the clergy of any means 
of grace? Or is it your modesty to put them 
upon the level with the laity, for depriving them 
of the cup in the sacrament of Christ’s own insti- 
tution ? } 

All sober Christians, and even the Heathen, 


* Histor. Petroburg. An. 1127. ap. Spelm. T. 2. p. 36. 
+ Respons. ad Interrog. Secund. Aug. Cantuar. 
t Pius IJ. in Gest. Concil. Basil. See also Plat. in his Life, p. 329. 
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look upon marriage as a preserver, and not a 
breach of chastity. St Peter calls it a chaste 
conversation.* If it were not so, we may presume 
that Christ would not have honoured it with his 
own presence, and with his first miracle; nor 
made it, so frequently as he does, the type and 
representation of heaven, and of his union with 
the church, calling himself the bridegroom and 
her his spouse. 

The apostle says, ‘ To avoid fcasicatier let 
every man have his own wife, and every woman 
her own husband.’+ No, say you, we except 
all the clergy, the friars and the nuns, whom we 
have put under vows to the contrary; and we 
will find other means for them to obtain the grace 
of continency! Yes, and the world is full of the 
effects of those means; and knows whether they 
are better than those of God’s appointment! 

It is strange that you, who have so many means 
of grace of your own, should not let those very 
few which Christ has made stand as he left them! 

But you extend yours further than he did his, 
for he appointed none to be used for those in the 
other world; but you have offices to deliver souls 
out of purgatory. 

R. That seems a charitable office. 


* 11) Pet: iii. 2. t 1 Cor. vil. 2. 
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P. But it is a very dark one. We have not a 
word in Scripture of any such state of the dead, 
where souls are put under pains equal to those of 
hell, except for the duration. 

R. No unclean thing can enter into heaven. 

P. Is not the blood of Christ sufficient to 
cleanse us ‘ from all unrighteousness ?”’* 

R. Yes, surely: But though God pardons the 
guilt of sin, yet his justice will punish in some 
degree. 

P. Then the guilt is not fully forgiven. 

R. Not so; but that we may be punished or 
it, as when afflictions, diseases, &c. are sent to us 
here upon earth. God said to David, “I have 
put away thy sin, but the child shall die.”’+ 

P. And the reason is given in the next words, 
‘“* because by this deed thou hast given great oc- 
casion to the enemies of the Lord to blaspheme,” 
as if God did countenance such wickedness ; 
therefore David was punished so as his enemies 
might perceive it. God punishes here, either to 
vindicate his own honour before men; or for a 
trial of our faith, as in the case of Job, and to set 
forth such as examples to others; or for a proof 
and confirmation of our religion, as in the case of 
the prophets and apostles, confessors and mar- 


* 1 John i. 9. t 2 Sam, xii, 13, 14. 
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tyrs; or to correct and recall obstinate sinners. 
Many have been reformed by this means; but all 
these reasons respect this life only. For you say 
not that souls are made better in purgatory, for 
you suppose them to die in the love of God, and 
to be in his favour, before they go thither. And 
why then are they punished, since they are not 
purified by it ? 

R. To satisfy the vindictive justice of God. 

P. That is satisfied before they are forgiven 
and received into the favour of God: unless you 
mean by vindictive, such a spite and revenge as is 
seen among the most ignoble part of mankind ; to 
say, “ I will forgive, but I will at the same time 
be revenged for what is past.” Which indeed is 
not forgiveness, but a plain unwillingness to for- 
give. But a generous forgiveness, upon a sin-’ 
cere repentance, loves, and embraces, and re- 
joices to comfort and heap favours, like the fa- 
ther of the returning prodigal. God says, he 
will not “remember” our sins; that they shall 
not be “ mentioned unto us in the day when we 
turn from our wickedness.”* And how is that 
consistent with enduring the pains of hell for a 
hundred, perhaps a thousand years, for ought we 
know? And how do we know what souls go to 


* Isa. xliii. 25. Jer? xxxi, 34. Ezek. xviii. 22, xxxiii. 12, 16. 
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purgatory? how long they remain there? and 
which of them are released? Can prayers then 
for the releasement of such and such be made in 
faith? Otherwise they are sin, by the sae s 
- determination. 

R. But the intention is pious. 

P. So it is in all superstition, very pious ; and 
that is it which deceives. But God has required 
that our zeal to him should be “ according to 
knowledge:’* and that we “ intrude not into 
things we have not seen.”+ We have not seen 
any revelation for purgatory, or the state of souls 
there. 

R. But we have ihe tradition of the church for 
it. 

P. There are good and bad traditions. And 
they are much oftener taken in the bad sense, 
throughout the New Testament. “Ye have made 
the commandment of God of none effect by your 
tradition—holding the tradition of the elders— 
laying aside the commandment of God, ye hold 
the tradition of men—ye reject the command- 
ment of God, that ye may keep your own tra- 
dition” {—“ Vain deceit, § after the tradition of 


* Rom. x. 2. t Col. ii, 18. 
} Matt. xv. 6. Mark vii. 8. 8, 9. 
§ Col. 11. 8. 1.Pet. 1. 18. 
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men.—Your vain conversation received by tradi- 
tion from your fathers,” &c. 

Yet there is a tradition which (for the evidence 
of it) we are willing to admit, that is, according 
to the rule of Vincentius Lirinensis, guod semper, 
ubique et ab omnibus, “ that which was always re- 
ceived, every-where, and by all.” And we are 
willing to join issue with you upon this tradition 
as to purgatory. This is universal tradition. 
And you would not desire any question to be 
determined by any particular tradition of this or 
that church or place ; for you know there are 
many deceits in such. 

But Veron in his Rule of Faith (a book much 
applauded in France, and translated into English 
for the use of the Roman Catholics here) sets out 
in the beginning with a definition of the Rule of 
Faith, of which he makes the first requisite to be, 
for any article of faith, that it be clearly revealed 
in Scripture (and by no pretended revelation 
since to any whatsoever) in express words, or 
thence to be deduced by necessary consequence. 
Which when made appear as to purgatory, (or 
any other of the doctrines in dispute), we shall 
readily allow it; and, till then, we cannot be 
arraigned of heresy for not believing it. 

This “ intruding into things we have not seen,”’ 
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proceeds, as the apostle observes,* from a fleshly 
mind, measuring spiritual things by carnal. We 
see it takes time to purge the flesh of diseases 
and defilements it has contracted, and it takes a 
great deal of filing and scrubbing to cleanse iron 
that has been long rusted. Hence we conjecture 
the same as to souls departed, that they must be 
purged by fire. But the work of God upon the 
soul, when he grants true faith and repentance, 
operates far otherwise: it effects the cure of all 
at once, as with those who looked upon the Bra- 
zen Serpent. Our Saviour himself+ makes the 
comparison ; and he gave us an example of it 
in the thief upon the cross, who was translated to 
Paradise the same day he died.{ And yet he had 
been a grievous sinner, and suffered justly for his 
offences: his repentance was late, and he had 
made no restitution; yet he did no penance in 
purgatory. 

R. That was an extraordinary case ; his faith 
must have been very strong to be converted upon. 
the cross. 

P. That is more than we prea whether dhe 
might not have been converted before : But, how- 
ever, it shews there is no necessity for purgatons 
even for very great offenders. 


* Col. ii. 18, + John iii, 14, 15. + Luke xxiii. 43. 
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- R. No doubt God may excuse whom he pleases. 
~ P. How then do we know whom he excuses, 
and whom not? And how can we pray in faith, 
that is, without sin, to deliver such a particular 
person from thence ? | 

But if there be no necessity for it, as you have 
granted in the case of the thief, how is it to be - 
imagined that God should keep so many thousand 
souls, for many years or ages, in the most ex- 
treme torments, when there was no necessity for 
it? And if the Pope has power to release out of 
purgatory, he must be avery cruel father who 
keeps one soul there an hour longer. 

R. We see the church imposing penance, and 
yet excusing some, shortening the time more than 
to others. 

P. The church knows not the heart, and must 
judge by signs, which yet secure not from hypo- 
crisy. But this is all foreign as to God, who 
searcheth the heart, and knoweth all that is in 
man. And though our physic of discipline works 
by degrees, and the issue is uncertain; yet God 
never cures imperfectly, Christ never half-healed 
any man. And_-so it is when he pardons sin- 
ners, “* Thy sins are forgiven thee.” * It is not 
said, Shall be forgiven, or when thou hast per- 


* Teuke vy. 20. 


166 A SHORT METHOD 


formed such and such penance; but the forgive- 
ness of his sins was as immediately wrought as the 
cure of his body. And God gives us all the as- 
surances that can be, in the strongest expressions, 
of our sins being absolutely and totally forgiven, 
as being “all blotted out, all cast into the depths 
of the sea;’* never to be “remembered or men- 
tioned unto us” any more, as before quoted. 
*¢ ] will heal their backsliding, I will love them 
freely.”+ “ He is ready to forgive. He waiteth 
to have mercy. He earnestly remembereth, his 
bowels are troubled” for sinners that they may 
repent, and “in the day they turn from their 
wickedness, he forgiveth. For he doth not afflict 
willingly, nor grieve the children of men.” It is 
for their repentance and reformation; but that 
consideration is not in purgatory. 

But how will the poor souls there (if any are 
there) be deluded, if the stock of supererogation 
should fail them—that is, the merits of saints for 
their good works which they have done over and 
above their duty, and what they were obliged to 
for their own salvation, and therefore are applied 
to others who had come short of their duty, to 
supply their deficiencies—which is the fund pro- 


* Psalii. 9. Isa. xliv. 225 Col. 2.14. Whew. 19. 
+ Hos. xiv. 4. Psal. Ixxxvi. 5. Isa. xxx. 18. Jer..xxxi. 20. 
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vided for the discharge of the prisoners in pur- 
gatory ? And -this is dispensed by the Pope to 
whom he thinks fit, as being the grand-treasurer 
of the church, and consequently of these super- 
abundant merits of the saints. But we want a 
text where St Peter was constituted such a trea- 
surer; or that there is, or can be, any such 
treasury. For can a creature merit at the hands 
of God for ever so great endowments bestowed 
upon him? Is it a merit to receive great gifts ? 
And if we employ them to the best advantage, is 
it more than is our duty to do? And we are 
still “‘ unprofitable servants,” * as Christ himself 
has told us. But was there ever a man (Christ 
only excepted) who did all his duty? Are not 
all sinners? And if their repentance entitle them 
to pardon, yet this is far from merit. My doing 
my duty to-day, makes no amends for my having 
neglected it yesterday. We find the greatest 
saints applying to the mercy of God, and not 
pleading their own merits. Jacob said, “I am 
not worthy of the least of all thy mercies ;’+ and 
Job, who had “ none like him in the earth, a per- 
fect and upright man,” &c. said, } “I abhor my- 
self, and repent in dust and ashes.”” And Daniel, 
the man “ greatly beloved,’ § confessed his own 


* Luke xvii. 10. ¥ Gen. xxxii. 10. 
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sins, as well as the sins of the people. And St 
Paul called himself the “ chief of sinners, not wor- 
thy to be anapostle,’* &c. And if the saints own 
no merit in themselves, then surely they will dis- 
own all those who apply to their merits ; and, as 
I said before concerning the worship and. invo- 
cation of them, by which you hope to gain them 
to be intercessors for you, they must. become 
your accusers, by their denial of their acceptance 
of such worship from you, which, if they should 
accept it, would make them evil spirits, as I have 
quoted out of St Augustine. 

But what creature dare plead purity before 
God? ‘ Behold he chargeth his angels with 
folly, and he putteth no trust in his servants ; yea, 
the heavens are not clean in his sight. How 
much more abominable and filthy is man, who 
drinketh iniquity like water? And what is man 
that he should be clean? and he that is born of 
a woman, that he should be righteous eas And if 
‘‘ all our righteousnesses are as filthy rags ;’{ if 
there be iniquity in our holy things, § in the holy 
sanctuary and altar, what then is clean? || And 
if the righteous themselves shall scarcely be 
saved, what merits have they to spare for others? 
“a Pim ts lo. Coruavig. + Job iv..18. xv. 15, 16. 
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especially when they are not saved even by their 
own works. “For by grace ye are saved—— 
not of works, lest any man should boast.”* Can 
any man then boast of his works, as not only 
sufficient for his own salvation, but over and 
above as meritorious to be applied to others, and 
to deliver souls out of purgatory? No, Sir, 
the saints make no such boasts; and will disown 
all those who make them in their name. For 
they know that “all have sinned, and come 
short of the glory of God; being justified freely 
by his grace, through the redemption that is in 
Jesus Christ. Where is boasting then? It is 
excluded. By what law? of works? Nay, but 
by the law of faith.’+ And every man is saved 
by his own faith, not by the faith of others. And 
God will “reward every man according to his 
works,” { not the works of others. Miserable then 
is the condition of those souls supposed to be in 
purgatory, if they must not thence be delivered 
but by works of supererogation, when no man 
can be saved by his own works; for “ we. are 
saved, not according to our works, but accord- 
ing to the grace of God in Christ Jesus.”§ “ Not 
by works of righteousness which we have done, || 
but according to his mercy he saved us—through 


* Eph. ii. 8, 9. t Rom. iii. 23, 24, 27. 
t Matt. xvi. 27. § 2 Tim. i. 9. | Tit. iii, 5, 6. 
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Jesus Christ our Saviour.” We have no other 
Saviour, nor can be saved by the merits of any 
other. None other can merit from God. The 
greatest saint that ever was, is saved only by 
mercy, and the forgiveness of his sins. Let us 
therefore not trust to the supererogated works of 
those which were not able to save themselves: 
‘‘ That every mouth may be stopped, and all the 
world may become guilty before God.”* For 
in his sight “shall no man living be justified.” 
‘“‘ There is none righteous, no not one.” + 

But, besides all this, there are degrees of glory 
in heaven; so that if any could supererogate, yet 
has he nothing to spare to others, because he has 
received the full of his reward himself. This 
shuts up purgatory for ever, by exhausting every 
penny of that treasury reserved for redemption 
from thence. 

And the expectation of having thins many sins, 
called venial with you, remitted after death, does 
naturally make men more careless in their life; 
and, trusting to the merits of others, will abate 
their diligence in being nicely righteous them- 
selves. 
ofPrayers  - But we find some instances among 
", for the Dead. the fathers of prayers for the dead. 


* Rom, ili. 19, 20. + Psal. xiv, J 
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P. Some few among the fathers you may, but 
none in Scripture. But what were these prayers ? 
They were for peace and rest to those who were 
supposed to be in peace, yet might receive in- 
crease of happiness even before the resurrection, 
as some suppose heaven itself to consist in an 
eternal increase of bliss. But, without this, we 
may pray for continuance of peace to those who 
are in peace, though we know it will surely be ; 
as when we pray “ thy kingdom come, thy will 
be done,” we know it must be; but this shews 
our assent and wishes for it. 

Some of the ancients had an imagination of a 
purging fire through which sinners were to pass ; 
but they meant the general conflagration at the 
last day—which comes not at all to your notion 
of purgatory. But I would not trouble you, Sir, 
with excursions, or debating every branch of 
these disputes, only give you a summary view of 
the heart of the cause, and to see where the mat- 
ter pinches. And, indeed, my endeavour is ra- 
ther to state the case than to argue upon it ; for 
truth needs no more than to be fairly shewn—it 
convinces of itself; and best when it is naked, 
without the false shew of mei and distine- 
tions which are endless. 

These will put a colour upon implicit itself, and 
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Of Prayers in make you believe you understand what 
‘Tongue. you know nothing of! Give me leave 
to say, your whole religion is implicit, not only 
as to the particular points we have discoursed, 
but your whole public worship is such; while 
your prayers are in a language not understood by 
the people. How then can they “ pray with the 
understanding,” as the apostle requires? And 
‘‘ how can they say Amen, seeing they under- 
stand not what is said ?’’* : 
R. They have prayers of their own, and carry 
little prayer books with them, which they read 
while the priest is repeating the public offices. 
P. But this is not joining with the priest, and 
they cannot say, Amen, to his prayers. What then 
have they to do at church? This is not commu- 
nion: It is purely implicit, and nothing else but 
opus operatum. It is an invention without prece- 
dent ; for it never entered into the head of man 
or church since the creation, except only the 
church of Rome ; and of which the apostle gives 
this character, “ will they not say ye are mad?” + 
What is it short of this which Suarez says,{ 
‘‘ that it is not necessary to prayer, that the per- 
son praying should think of what he speaks.” This 
is opus operatum with a witness! and a parrot may 


* 1 Cor. xiv. 15, 16: + Ibid. ver. 23. 
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be taught thus to pray. And then consider, that, 
in most countries, the great body of the common 
people cannot read, and so cannot use private 
books of devotion: though, if they did, it would 
not be joining with the priest ; nor could these 
be called common prayer, which are offered up 
with one accord, as we know those of the primi- 
tive church were.* 

And now, Sir, upon the whole, if the advan- 
tage does not seem to you to lie on our side, 
in all the particulars before-mentioned ; yet can 
you have any doubt of the safety of your soul in 
our way? since all our danger is, omitting some 
things that might be profitable, but cannot be 
called necessary; whereas, if the error lies on 
your side, you are involved in manifold supersti- 
tions, and of adding to, and subtracting from, 
the word of God. 

R. I confess nothing sticks with me but the 
church—of being in the church, and of the unity 
preserving the unity of the church. the Chureh- 

P. Therefore I began with that, and desire to 
close with it, for it is the main point at issue. 

I have shewed wherein the unity of the church 
did consist, according to the institution of Christ, 
and as the primitive fathers understood it ; that is, 


* Acts iv. 24: 
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in a unity in faith, and in the mutual love and good 
correspondence of Christians and sister churches ; 
though one sister must be elder than another, and 
Rome was not the eldest: one might be greater 
or more powerful than another ; and this did vary, 
according to the course of this world: Jerusalem 
was at first the only church of Christ ; then An- - 
tioch became the greatest of the Gentile churches, 
where Christianity first received its name ; after- 
wards Rome became the greatest, from being 
the seat of the Roman empire ; but Constanti- 
nople was the first which assumed an universal 
supremacy, when she became the head of that 
empire. And this was what broke the unity of 
the sister churches, and filled them with schisms — 
and divisions among themselves, one affecting 
superiority over another, and increasing it to an 
absolute temporal dominion: Of which Christ 
said to the apostles, “ It shall not be so among 
you.”* And again, (for they contended more 
than once for the superiority ), after the institution 
and celebration of the holy eucharist, just as he 
was going to enter upon his sacred passion, and 
to take his final leave of them, this dispute arose 
again, “‘ which of them should be the greatest ?” 
And that was the time to determine it if ever, but 
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he again checked their ambition, and the error of 
their thought; as if the church were to be go- 
verned with temporal sway and authority, like 
the grandeur of secular princes, but told them 
plainly “ ye shall not be so.”* 

And in his farewell sermon, continued upon 
the same occasion, and at the same time, he in- 
sisted much upon their unity, and placed it, not 
upon the superiority of any one of them over the 
others, but in their mutual love and good agree- 
ment with each other, in their union with God 
and with himself; upon which he wonderfully ex- 
patiates in most exalted words, which take up 
four whole chapters in St John, and begins,+ 
‘‘ Little children, yet a little while I am with you 
A new commandment I give unto you, that 
ye love one another By this shall all men 
know that ye are my disciples, if ye have love one 
to another.” This is the unity of which Christ 
speaks in these his last words to the apostles. 
He said, «‘ My kingdom is not of this world: 
if my kingdom were of this world, then would my 
servants fight.’ But the Pope, who calls 
himself servus servorum, the servant of his ser- 
vants, has fought, and raised bloody wars in de- 
fence, as he says, of this his Master’s kingdom ! 


* Luke xxii. 26. + John xii. 33. } John xviii. 36. 
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And he will have the government of it just the 
same as of other kingdoms of the world; and its 
unity to consist, like theirs, in being under one 
absolute and despotic head or king. But no 
kingdom of the earth will content him: He will 
be universal monarch of the whole world. And 
why? Because Christ is the head of all churches, 
and therefore must have an universal vicar. And 
from the same parity of reason, because “ God 
is the king of all the earth,’ * therefore he must 
have an universal vicar in temporals. And 
if England, France, Spain, &c. should contend 
which of them were this universal vicar, would 
not the answer be easy? ‘That the contest was 
foolish and vain; for though one kingdom might 
be greater or more ancient than another, yet 
was it still but a part of the whole, that is, of the 
world: And that God had appointed no such 
universal vicar. The case is exactly parallel, 
unless it can be shewn that Christ has appointed 
such an universal vicar in the church; and told 
us plainly who it is, that we may obey him. 
Which when done, we will own ourselves here- 
tics, schismatics, and what you will, until we 
return and pay our obedience to him. 

But, on the other hand, if Christ has appointed 
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no such universal vicar, then are you under a 
mortal mistake concerning the unity of the 
church, which you place wholly upon our being 
united in obedience to such an one. And your 
church is the great breaker of ecclesiastical unity, 
while she will bear no sister church, but will be 
the mother of all churches, though she be not 
the eldest. | 

This, Sir, is the very heart of the cause. And 
we are verily persuaded that there is not the least 
ground for this universal supremacy, either in the 
Holy Scriptures, or in antiquity, or in the reason 
of the thing, or in fact, since the first foundation 
of Christianity to this day ; or that it was ever 
acknowledged, or is now, by the majority of 
Christian churches. And yet this is the founda- 
tion of all the disputes betwixt your church, and 
ours, and all other Christian churches. 

Christ foresaw the consequences of trusting an 
universal supremacy in the hands of fallible men. 
An universal king must ruin the world; for ap- 
peals to him must lie in all causes from all parts 
of the earth, and men must attend with their wit- 
nesses, and all other things necessary to carry on 
a law-suit. The oppression of this (beyond all 
other tyrannies) may appear by the appeals to 
Rome, in the times of popery, no further than 
from England thither, where causes lasted from 
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age to age, loudly complained of in those times; 
and attempts were made to restrain it in some mea- 
sure by several of our Acts of Parliament, but not 
to any purpose till the Reformation: and this in- 
deed made the Reformation even necessary, for 
the preservation of the people, as well laity as 
clergy, who groaned under this burden, which 
neither they nor their fathers were able to bear. 

And now, Sir, I cannot but think it made plain 
to a demonstration, that this universal supremacy 
is a thing impracticable ; and that even if it could 
be, it would be the greatest ruin and oppression 
to the church that is possible. And if an uni- 
versal king would be insupportable to the world, 
how much more an universal bishop to the 
church ? For he must have an absolute dominion 
over our faith, over the Holy Scriptures, and 
over the church, which must suddenly fall (as I 
before quoted Gregory the Great) if it comes to 
depend upon one; and that whoever should as- 
sume it, would be, as prophesied, a Lucifer, and 
the forerunner of Antichrist. And can he be 
less, if he has usurped so vast an authority, and 
infallibility itself to support it. I said before, 
that an universal king would make all wars to be 
rebellion, and so incurable but by utter destruc- 
tion. Thus itis with the universal bishop; op- 
posing his supremacy is heresy, schism, and ex: 
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communication ; and is the only article in your. 
Creed to be believed explicitly : as for the others, 
implicit will do for them all! That is, it is no 
matter whether you believe them or not, so the 
sovereignty of the universal bishop be maintained 
inviolably ! 

But though every king is not a bishop, yet the 
universal bishop must likewise be universal king, 
with power to depose all kings at his pleasure. 
Of this I have spoken at large. 

And though nothing need be said to this al- 
mighty claim, both in spirituals and temporals, 
further than to put you to the proof of its insti- 
tution by Christ, who disowned all civil power 
himself, and said, ‘‘ Who made me a judge ?”* 
yet I have gone further, (that this cause might 
be put out of all dispute), and shewn the incon- 
sistency of your own claim to be the only Catho- 
lic Church, and to enjoy the true unity of it, in 
these particulars following :-— 

1. There never was a church called Catholic, 
in the sense of Rome; that is, which was owned 
by all other churches as their head, at least since 
that of Jerusalem. 

R. But we admit none other to be Christian 
churches but those who do own it. 
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P. That is to say, it must do one way or other; 
if the mountain will not come to Mahomet, Ma- 
homet must go to the mountain. It is like the 
bed Procrustes made to fit all persons, by stretch- 
ing those to the length of it who were shorter, 
and cutting off part of those who were longer than 
it. Thus the church of Rome becomes universal, 
by stretching her communion to those who stand 
excommunicated by her, and cutting off all 
churches who will not own her supremacy. And 
thus she must be still universal, though she had 
no more left than the diocese of Rome; or sup- 
pose none but the Pope himself, then he would 
be the universal church! And it may well be 
preserved in a Pope, if it may in one laic, a wo- 
man, or an infant. 

2. And then there will be perfect rte And 
I am afraid not till then; for perfect unity is not 
only outward communion, that is, being within 
the same walls together; or in subscribing a for- 
mula of articles of faith, half of which must be 
believed implicitly ; but an unity likewise in sav- 
ing or damning principles and practices, in love 
and charity, for which chiefly we shall be judged 
at the last day.* If these are wanting, the unity 
will be very imperfect, and stand us in little stead. 
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3. There ought to be also an unity where to 
place your infallibility, (else it is none), of which 
I have given four schemes, each one contradic- 
tory to all the rest, and not yet determined by 
your chureh: And this is, an unity in faith among 
you: it is the foundation upon which your church 
is built. 

4. There must be an unity and full agreement 
which of the articles of your creed are to be be- 
lieved explicitly, and which implicitly; that is, 
indeed, which are necessary to be believed and 
which not? Without this, your faith is wholly 
uncertain. 

And till these things be adjusted, you cannot 
be said to have unity even in faith. 

And if you have not unity in faith—nor in those 
principles and practices which are no less neces- 
sary to salvation—nor in that love and charity 
which Christ has made the characteristic of Chris- 
tians, and without which* no man can know who 
are his disciples; but, instead of that, if you have 
envyings and strife among you, among your se- 
veral religious orders—betwixt the church of this 
nation and of that, concerning the infallibility and 
supremacy of the Pope, and of his power to de- 
pose princes, upon which the peace and unity of 
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the world, and our eternal salvation, does depend ; 
and, in short, if you have no unity concerning 
your rule of faith itself, or of your practice; what 
will the unity of outward communion do, upon 
which you lay the whole stress? It will not so 
much as denominate you Christians, far less to be 
the only Christians in the world, or the Catholic 
Church. 

It is true that unity in communion is a desira- 
ble thing, and ought to be preserved among all 
churches; but it is still a part only of the unity 
of the church, as I have shewed; and that the 
supremacy of the Pope has been the chief cause 
of the breach of it. But yet it is not sucha breach 
as destroys all other parts of the unity of the 
church, their unity in one Lord, one faith, one 
baptism. It may be called an essential part 
of the perfect unity of the church; but, alas! 
what is perfect upon earth? And it is not so 
essential, as that the want of it should quite un- 
church; so that if there were not a church upon 
earth that did communicate with another, yet 
they would not all cease, for that cause only, to 
be Christian churches: As if all the nations in 
the world were at war with each other, yet it 
would be the same world still, and God’s one 
kingdom upon earth, and each nation a part of it. 
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R. But the unity of the church ought to be 
more than that of the temporal world. 

P. True: But we say, magis e¢ minus non va- 
‘riant speciem, “that more or less alter not the 
kind ;’ as a greater or less quantity of gold (for 
example) alters not the species of the gold: So 
unity is unity, be it more or less. And there is 
a unity among all nations, even though at war— 
the unity of blood and of reason, being all made 
of one blood and all endowed with the same rea- 
son—which makes them all agree in some com- 
mon principles, and all appeal to reason in the 
justice of their wars. But this unity is not per- 
fect, while they bite and devour one another. 

And though the unity is greater where revela- 
tion is added to reason, and men agree in the same 
religion, which we call the church ; yet this unity 
is not perfect, while there are disputes, animosi- 
ties, and various opinions about it. And in the 
church of Rome herself there is great variety 
of opinions among those of her communion, and 
animosities thereupon raised; so great as gives 
her much trouble to compose, and she sometimes 
finds it past her power, and is forced to bear what 
she cannot remedy. 

R. What do you mean then by the’ Holy Ca 
tholic Church in the Creed ? 
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P. This article was but late put into the creed, 
on occasion of divisions which arose among the 
churches, to remind them that they were all 
members of the same body, of the one Catholic 
church. The next article explains this, and may 
be called a part of it, viz. the Communion of 
Saints—and these are only the elect, who are not 
visible upon earth; and therefore must be re- 
ferred to heaven, where only is the true Commu- 
nion of Saints, without mixture of the reprobate, 
who are not members of Christ, and but in ap- 
pearance of the church. We have no unity of 
the spirit with these, and consequently are not 
one body with them: “ For what fellowship hath 
righteousness with unrighteousness? And what 
communion hath light with darkness? And what 
concord hath Christ with Belial?”* And what 
unity hath that church where these are mixed 
together? Therefore the archetypal and truly 
Catholic church in heaven, is that which is chiefly 
and principally meant by the Holy Catholic 
Church, and the Communion of Saints, in the 
Creed. And there only is perfect unity. 

There is the great body of the church: there 
are but few at a time upon earth; and of them 
we know not which belong to that truly Catho- 
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lic church or not. And those who do not, can- 
not be truly Catholics, though they bear that 
name with us. And of them so called, you 
yourselves will not say that there is perfect unity 
among them, in all the necessary and most essen- 
tial parts of it before-mentioned. 

But if that article in the Creed had been meant 
in your sense, it must have been the Holy Roman 
Catholic Church, and not left us to seek where 
to find this church, the infallible guide. And 
you yourselves have not found it, while you are 
‘in quite contrary opinions where to find it. But 
by leaving it generally and indefinitely under the 
name of the catholic church only, it is rather ex- 
clusive of any particular church, and extends to all 
Christian churches, which make up the Catholic 
church upon earth, in such an unity as our fallen 
state will bear, where human passions are not 
subdued, but mix themselves in our religious as 
well as temporal concerns. Therefore by the 
unity of the church you cannot mean a perfect 
unity; no, not even with your head, and in doc- 
trines which are indispensable towards your eter- 
nal salvation: as in the deposing doctrine, upon 
which the apostle has pronounced damnation ; 
and respecting which your church, as I have al- 
ready shewn, is most widely divided against itself. 
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See also the Morals of the Jesuits, which, though 
condemned by some, are defended by others. 
This is not perfect unity, even in necessaries; 
and the Bulla in Cena breaks it to pieces, where 
whole churches and nations are excommunicated 
of those you say are in the unity of the church, 
and in his communion who has excommunicated 
them ! 
But if we will be content with no unity in the 
church but what is perfect in all things, the con- 
sequence must be, that we have no unity at all: 
as our pretence to infallibility is the greatest 
instance of our fallibility. And if we will have 
no guide but an infallible one, we must have 
none upon earth. And so the church is rendered 
wholly useless to us, if we may not take their 
help as instructors and rational guides, or, in the 
apostle’s words, as “ helpers of our joy, without 
giving them the dominion over our faith.” * 

And indeed the security you demand of an 
outward infallible guide, is to alter the course of 
nature, or, as I called it, to find fault with the 
creation; for God has made us rational creatures, 
and given us no other guide but our own reason, 
with the assistance of his grace and revelation, 
to come at the knowledge of himself, and conse- 
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quently of all other things. And to find fault 
with this, is the clay saying to the potter, “ Why 
hast thou made me thus?” To bid us divest our- 
selves wholly of our reason, or to believe impli- 
citly, which is the same thing; and is not in our 
power, whatever we may think, because reason 
is our nature; and that we should not believe 
our outward senses, is indeed to make us other 
creatures than God has made us. And to refuse 
the assistance of a church, because she is not in- 
fallible, is depriving ourselves of a means which 
God has appointed; and is the same perverse- 
ness, as if we should refuse to consult a lawyer 
or physician, because it is possible they may err 
in their judgment. But though I allow their skill 
to be better than mine in their several profes- 
sions, yet we still keep to ourselves so much use 
of our reason, that if I knew it was poison the 
physician were going to give me, I would not 
take it; and there are some things so plain, that 
no lawyer could persuade me to. Much more 
ought we to be careful in our eternal concerns, 
and not give ourselves up implicitly to any what- 
soever; that if they should direct us against 
the most express commands in Scripture, or the 
dictates of reason and common morality, or bid 
us deny all our senses, we must acquiesce without 
examining! This is abandoning both sense and 
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reason, which God gave us as a guide, and there- 
fore will require it of us; and this only is that 
which will render us self-condemned, and bear 
witness against us at the last day: for, as I said, - 
it is not in our power to extinguish reason in us;. 
though we may blindfold it, and keep it down for. 
atime, yet it will recoil upon us, and convict us. 
wherein we have departed from it. . Without this. 
there could not be such a thing asa sting of con- 
science; for what is that but a check to our rea- 
son? What else is repentance, or returning from 
any error, or from any evil we have done? You 
endeavour to convert men to your church wholly 
upon their reason, for you can have no other. 
topic whereby to lay hold of an adversary: in’ 
vain, therefore, would you persuade him to trust 
to that choice of his reason in coming over to. 
you, but never to trust any other choice his rea- 
son should make afterwards, because it is very 
fallible; I say, this would not go down with any 
man, without making him doubt also whether his 
reason has led him right in his first choice of 
going to your church, and from the same argu-. 
ment, because his reason is very fallible. God 
says to us, “‘ Come now, and let us reason toge- 
ther.”* We ask no more of you. Nay, you 
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cannot refuse it us, whether you will or not; 
for your own reason will, as I said, one time or- 
other return upon you, and. convince you of ob- 
stinacy in not hearkening to reason; for without 
this you cannot be said to have acted according 
toreason. This renders you inexcusable, whether 
you be right or wrong: for if your reason misleads 
you after due examination, the error is human, and 
will be more easily pardoned; but if you will not 
hear, if you will not open your eyes, then are you 
guilty though you were in the right, because that is 
by chance, and not your choice upon reasonable 
conviction, which you have refused. And truth is 
never afraid, for the more it is canvassed it ap- 
pears the brighter. It is strange to see those 
who pretend to such an assurance as is infallible, 
and yet seek to avoid the light of reason, as if 
afraid of being detected! And to confess it in 
the very body of their canon law,* where they 
excommunicate any laic who shall publicly or 
privately dispute concerning the Catholic faith. 
This method will secure to them all that they 

have caught; but if observed by others as well 
as by themselves, they would never catch another. 


* Inhibemus quoque ne cuicunque laice persone liceat publice 
vel privatim de fide Catholica disputare. Qui vero contra fecerit, 
excommunicationis laqueo innodetur.—Corp. Jur. Can. Sext. 
Decretal. Lib, Quint, tit. ii. cap. ii, §1. Paris, 1687. 
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And it is a plain indication, that whoever are 
against reason, reason is against them. 

For if reason could be heard, it would make it 
very obvious to you, that in all the particular 
points before-mentioned the certainty is on our 
side, and the doubt (at least) on yours. For ex- 
ample, none make a doubt but that we may law- 
fully pray to God, without having any image of 
him, or without the worship or invocation of any 
saint joined with him; and so of all the rest. But 
on your part, if what I have said make them not 
appear unlawful to you, yet they must remain 
at least doubtful, till some stronger evidence 
be produced for them than has hitherto been 
given. 

But you are pinned down in all these particular 
points by the authority of a supposed universal 
bishop, wherein likewise you place the unity of 
the church. And yet there never was such a 
bishop, or universal monarch, unless the mere 
calling himself so would make him such. What 
is an universal monarch who was never owned by 
half of those he calls his subjects? and whose 
authority is limited and restrained, and his ex- 
communications despised, by those who pretend 
to own him, and to be subject to him? What is 
it to fancy one’s self king of all the earth? and 
to place the unity of the world in such a monarch 
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as never was in the world? and to call those 
rebels from him, who never were in subjection to 
him? This, Sir, I have shewn to be the case of 
the greatest part of the Christian churches, and 
from the beginning ; and, consequently, this uni- 
versal supremacy is merely imaginary. It never 
was named by Christ, nor ever existed in fact. 
And so far is it from being the centre of unity, 
that the pretence to it has been the great breach 
of unity among Christian churches, and is at this 
day: for this is what stops the bishops in the 
communion of Rome from exercising the freedom 
of their own judgments, and that authority which 
Christ has given them over their own flocks, and 
of which he will require an account from them ; 
and which was freely exercised by the bishops in 
the primitive church; and which, if restored, 
would open the way to that Catholic communion 
so greatly desired, and wherein the true unity of 
the church does consist: which never can be 
hoped, while a negative is given to the Pope in 
all the particular points disputed, and especially 
concerning his own supremacy. But if the bi- 
shops of his communion would think themselves 
at liberty and under obligation to act of them- 
' selves, as in the primitive church, and as or- 
dained by Christ, the points we have discoursed 
as to doctrine and worship seem to me so very 
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plain, that there could be no dispute which were 
the safer side to take; at least, that it would not 
be thought a sin so to purge their public offices 
as that other Christians might lawfully join in 
them ; and let opinions remain as opinions, not 
made articles of faith and conditions of commu- 
nion. 

And now, Sir, forgive me, for I am sensible 
that there is an uneasiness at first, and a prejudice 
to hear any thing contrary to those principles in 
which one has been educated from his infancy, 
and thinks most certain. But this must be over- 
come so far as to hear reason, which will confirm 
us the more if we be in the truth, or otherwise 
convince us of our error; at least make it so far 
excusable, that we have not refused the reason- 
able means of information: without this, no man 
eould have been a Christian at first, nor has been 
since, but by accident, according to the place 
where he was born; or received his. education; 
But the prophet calls a due examination of these 
things a “ shewing ourselves to be men;’* and 
the apostle gives it the character of a nobleness 
of spirit in those who ‘ searched the Scriptures 
daily, whether those things were so.’+ And 
« therefore (says he) many of them believed, 


* Isa. xlvi. 8. + Aets xvii. 11. 
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of the honourable both men and women ;” whilst 
those bigots who stuck to implicit faith in the 
church, it is said, “‘ believed not,”{ but were 
* moved with envy,” and stirred up persecution 
against those who disturbed them in their secu- 
rity. You believe implicitly, because reason is 
fallible. You might as well shut your eyes, and 
be led about blindfold, because your eyes are fal- 
lible and have sometimes misled you. Have you 
not taken a horse for a man at a distance? And 
does notastraight stick look crooked in the water ? 
Why then should you trust your eyes any more ? 
This is all the reason ever I could hear for not 
trusting to our reason! And what is the remedy 
proposed? If it were to give us rules whereby to 
judge of true reason, to help it, and to trim this 
lamp which God has lighted for us, this would be 
rational, like clearing our eyes if they were dim. 
But the remedy you propose is, to shut reason 
quite out, to make no more use of it, to silence, 
to extinguish it, to take implicit faith in its room ; 
in short, to put out your eyes because they are 
not very good, and because your neighbour, who 
sees infallibly, or says that he does so, will kindly 
lead you by the hand. But I think the apostle 


t Acts xvii. 5. 
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recommends examining to us, and I will conclude 
with his advice, 


“‘ Prove all things; hold fast that which is 
good.’* 


* | Thess. v. 21, 


NOTE A. PAGE 18, 


THAT a pre-eminence of dignity was at a very 
early period conceded to the Roman See, must 
be granted; but this is a very different matter 
from supremacy of jurisdiction. This distinction 
should be kept in view, when we interpret such 
passages as the following in Irenzeus, Adv. Her. 
lib. iii. c, 3. “ Ad hanc enim ecclesiam (Ro- 
manam) propter potiorem principalitatem, ne- 
cesse est omnem convenire ecclesiam, hoc est, 
eos qui sunt undique fideles, in qua semper ab 
his qui sunt undique, conservata est ea que 
est ab apostolis traditio.” “ For to the Roman 
church, on account of its superior principality, 
it is necessary that the whole church, that is, 
the faithful from every quarter, should convene, 
in which has always been preserved by those who 
are in every quarter, the tradition delivered by 
the apostles.” What Irenzus meant is not al- 
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ways discoverable in the strange version of his 
Latin translator. Prior principalitas probably 
related to those marks of superiority in the Ro- 
man church which he had previously mentioned, 
its greatness, antiquity, celebrity, and foundation 
by the two apostles Paul and Peter. But Ire- 
nzeus’s reason for referring the question to Rome,’ 
is because the apostolic tradition was better pre-- 
served there than elsewhere. Probably they were 
so when Irenzus wrote, and probably the Roman 
clergy were at the same time the most learned’in 
the Western church; but we are not bound to 
believe that either of these distinctions was of per- 
petual endurance.. This passage is the first re- 
ferred to by Bishop Challoner, in his Cath. Christ. 
Instructed, in favour of papal supremacy. I know 
not whether it would have been for or against his 
purpose to explain, what Irenzeus could mean by 
saying that the apostolic tradition was preserved 
at Rome by those gui sunt undique. ¥ HGS 
A prior principalitas of a similar nature appears 
to have been conceded to the other apostolic 
churches, and for the same reason. Thus, Ter- 
tullian, (De Prescrip. adv. Her. cxxxvi.), in 
speaking of the Gnostic heresy, appeals to the 
authority of the apostolic churches, and says, 
‘‘ Percurre ecclesias apostolicas, apud quas. 
ipsee adhuc cathedrze apostolorum suis locis prae- 
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sident. Proxima est tibi Achaia; habes Corin- 
thum. Si non longe abes a Macedonia habes 
Philippos, habes Thessalonicenses. Si potes in 
Asiam tendere, habes Ephesum. Si autem Itale 
adjaces, habes Romam; unde nobis quoque auc- 
toritas presto est.” ‘ Go through the apostolic 
churches, in which the apostolic chairs still pre- 
side in their proper places. Does Achaia lie 
nearest ? you have Corinth to apply to. If you 
are not far from Macedon, you have Philippiand 
Thessalonica. If you can travel into Asia, you 
have Ephesus. But if you are in the neighbour- 
hood of Italy, you have Rome, whose authority 
is also readily accessible to us.” Here we have 
all the apostolic seats put on a footing of perfect 
equality. 

But of all the early fathers Cyprian is the fullest 
on all matters relative to ecclesiastical govern- 
ment: Let us hear what he says on the indepen- 
dence and equality of the several sees. 

*¢ Ut cum sit a Christo una ecclesia per totum 
mundum in multa membra divisa; item episco- 
patus unus episcoporum multorum concordi nu- 
merositate diffusus,” &c. ‘* As the church has 
been divided by Christ into many members 
throughout the world; so there is one episcopate 
diffused throughout the world by the concordant 
multitude of many bishops.” Ep. Iv. “ Hoc 
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erant utique ceteri apostoli quod fuit Petrus; 
pari consortio prediti, et honoris et potestatis.” 
‘‘ The rest of the apostles were what Peter was, 
endowed with an equality of honour and power.” * 
** Neque enim quisquam nostrum episcopum se 
episcoporum constituit, aut tyrannico terrore 
ad obsequendi necessitatem collegas suos adigit. 
Quando habeat omnis episcopus, pro licentia 
libertatis et potentiz sua, arbitrium proprium ; 
tamque ab alio judicari non possit, quam nec 
ipse potest judicare.” ‘For none of us makes 
himself bishop of bishops, nor by tyrannical terror 
forces his colleagues to a necessity of obedience: 
since every bishop, in virtue of his own liberty 
and power, is a free agent; and can no more be 
judged by another than he can judge others.”’+ 
To these passages from Cyprian may be added 
the testimony of Jerome in his Epistle to Evagrius. 
‘‘ Ubicunque fuerit episcopus sive Rome, sive 
Eugubii, sive Constantinopoli, sive Alexandriz, 
sive Tanis, ejusdem meriti est et ejusdem sacerdo- 
tii: potentia divitiarum, et paupertatis humilitas, 
vel sublimiorem vel humiliorem episcopum non 
facit. Ceeterum omnes apostolorum successores 
sunt.” <‘* Wherever a bishop may be stationed, 
whether at Rome, at Eugubium, at Constantino- 


* Un. Eccl. p. 107. 
+ Concio in Syn, Carth. Op. II. p. 229, 
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ple, at Rhegium, at Alexandria, or at Tani, his 
rank and order is the same. Varieties of wealth 
and poverty make not a bishop higher or lower ; 
but all are successors of the apostles.” 


THE END. 


Printed by Walker & Greig, 
Edinburgh. 


ute 


LATELY PUBLISHED, 
AND ON SALE BY 
ROBERT GRANT AND SON, 
BOOKSELLERS, 
82. PRINCES STREET, EDINBURGH, 
AND A. BROWN & CO. ABERDEEN. 


Tue DIVINITY of CHRIST asserted, and the 
Doctrine of the ATONEMENT vindicated, in 
two Sermons. By the Rev. Grorce AYLIFFE 
Pooiz, B. A. Price 1s. 


(By the Same.) 
The CHRISTIAN COURSE. Price 1s. 
The USE and EXCELLENCE of CHURCH 
MUSIC. Is. 
The CHRISTIAN’S SUNDAY EVENING; 
published Weekly. 


——— 


AIDS to REFLECTION. By Samuer Tay- 
LoR COLERIDGE, 8vo. 10s. 6d. 

SERMONS, By WILLIAM Moopig, D. D. 
8vo. 10s. 6d. 

READINGS in BIOGRAPHY. 4s. 6d. 

READINGS in POETRY. 4s. 6d. 

READINGS in SCIENCE. 5s. 

BISHOP HORNE on the PSALMS. A new 
edition. 8vo. 10s. 6d. 

BISHOP HORNE’S DISCOURSES. | 8yo. 
10s. 6d. 


By the Right Rev. James WALKER, D.D. Bi- 
shop of Edinburgh, in the Scottish Episcopal 
Church. 


SERMONS on various Subjects and Occasions. 
8vo. 10s. 6d. 

A SERMON in behalf of the Gaelic Episcopal 
Society. 1s.6d._ , 

A CHARGE delivered to the CiErey of the 


Episcopal Communion of Edinburgh, Glasgow, 
and Fife. 1s. 6d. 


A Serection of PSALMS and HYMNS, for 

~ Pusric Worsuip. Third Edition. 2s. 6d. 

DEVOTIONAL REFLECTIONS on the 
PSALMS... By THomas CARPENTER. 2s. 

PRAYERS for every Day in the Week. By 
the Same. 2s. 

The PHILOSOPHY of the EVIDENCES of 
CHRISTIANITY. By James STEELE. 8vo. 
7s. 6d. 

ALPHABET and SYLLABLE SHEETS, for 
Schools. Price Twopence each. 

Mrs HAMILTON’S EXERCISES in RELI- 
GIOUS KNOWLEDGE, for the use of 
Young Persons. Price ls. 


By the Right Rev. ALEXANDER JoLty, D. D. 
Bishop of Moray, in the Scottish Episcopal 
Church. 


The LITURGICAL SUNDAY SERVICES of 
the Cuurcu of ENGLAND, illustrated in their 
Doctrinal as well as Devotional Tendency. 
One Volume 12mo. Price 4s. 

“ An excellent Manual for the Young.”’— Christian 
Remembrancer. 

The CHRISTIAN SACRIFICE 1n rue EU- 
CHARIST, considered as it is the Doctrine 
of Holy Scripture. 4s. 


A FRIENDLY ADDRESS to the Episcopa- 
. jians of Scotland, on BAPTISMAL REGE- 
NERATION. ls. 6d. 


PASTORAL LETTERS, addressed to the 
Youncer Mempsers of an Eriscorpar Con- 
GREGATION. By the Rev. C, H. Terror. 
Price 1s.6d. ; 

Tue EPISTLE or PAUL, tHe APOSTLE, 
To THE ROMANS, with an Introduction, 
Paraphrase, and Notes. By the Same. One 
Volume 8vo. Qs. 


FAMILIAR INSTRUCTIONS for PUBLIC 
WORSHIP, agreeably to the Services of the 
Protestant Episcopal Church. Price Twopence. 


4 


CHARLES LESLIE'S THEOLOGICAL 
WORKS. A new and complete edition. 7 
vols. 8vo. L.2. 12s. 6d. 


SERMONS on several Subjects and Occasions. 
By the late James Rippocn, A.M. one of the 
Ministers of St Paul’s Chapel, Aberdeen. 5th 
edition. 2 vols. 8vo. 18s. 


KEITH’S CATALOGUE of the SCOTTISH 
BISHOPS. A new edition. By Dr Rus- 
SELL. 8vo. Qls. : 


MEDITATIONS and PRAYERS previous to 
and during the Reception of the Holy Com- 
munion. By a Member of the Church of 
England. Price 3s. 6d. 


The OFFICE for the SACRAMENT of the 
LORD’S SUPPER, or Holy Communion, 
according to the use of the Episcopal Church 
in Scotland ; with a Preliminary Dissertation ; 
copious Local Illustration ; and an Appendix. 
8vo. 3s. 


PRIMITIVE TRUTH and ORDER VINDI- 
CATED from Modern Misrepresentation ; 
with a Defence of Episcopacy, and a Con- 
cluding Address to the Episcopalians of Scot- 
land. By the Right Rev. JoHn SKINNER, 
Aberdeen, Senior Bishop and Primus of the 
Scottish Episcopal Church. 8vo. 8s. 


BISHOP BUTLER’S WORKS, complete in 
one Volume. 19s. 


5 
& 
\a 
Zz 
cc 
o 


Uh 


WINN 


a 
2 
o 
s 
2 
i 
. 
ov 
7] 
a 
7) 
f 
a 
= 
oO 
= 
= 
v 
7) 
w 
4 
a 
2 
° 
vo 
— 
a 
c 
° 
2 
ev 
rs} 
g 
= 
a 


Il 


1 1012 01011 3019 


